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Dedicated to my Murshid 

Sultan-ul-Ashiqeen 

Khadim Sultan-ul-Faqr Hazrat Sakhi 
Sultan Mohammad Najib-ur-Rehman 

Without his favour and kindness 
I am nothing 


PREFACE 


Sultan-ul-Waham is one of the rarest books of Sultan-ul-Arifeen 
Hazrat Sakhi Sultan Bahoo who is the most eminent Saint of 
Sub-continent. Sultan Bahoo has written 140 books out of which 
only 32 are available. The only manuscript of Sultan-ul-Waham 
was found from Jackobabad Sindh, Pakistan in 1977. The name 
of writer is not mentioned on it although the year of writing is 
mentioned as 1209 H. It also includes some other books by 
Sultan Bahoo i.e. Majalisa-tuI-Nabi, Mohabbat-ul-Asrar, Fazal- 
uI-Laqa, Ain-ul-Faqr, Deedar Bakhsh, Ain-ul-Arifeen and a few 
books whose names are not clearly mentioned or are not 
confirmed. 

Persian text of Sultan-ul-Waham was first of all printed and 
translated in Urdu by Faqeer Mir Mohammad in November 1998 
and February 1999 respectively, from Asad Mehmood printing 
press Rawalpindi, Pakistan. 

Then, in August 2012 Hafiz Hammad-ur-Rehman Sarwari Qadri 
translated it in Urdu under the banner of Tehreek Dawat-e-Faqr 
and Sultan-ul-Faqr publications. However he did not give the 
Persian text alongwith the translation in the first edition of his 
book. 

Doctor Sultan Altaf Ali also translated Sultan-ul-Waham in Urdu 
and got it published from Bahoo publications in 2013. He has 
given the Persian text alongwith the translation. 

The book in hand is the firstever English translation of Sultan- 
ul-Waham. 

Since Faqeer Mir Mohammad worked on the Persian manuscript 
for the first time, he put a lot of hard work to deduce the correct 
script. He has corrected many words and their spellings. Sultan 
Altaf Ali corrected a few of the remaining mistakes, although he 
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has made some such changes in the script which have changed 
the meanings of the original text. He has also added one or two 
lines from his own and left a few lines which could not be 
understood by him. 1 have tried my best to correct all the mistakes 
according to my capability and knowledge of Persian as well as 
the mystic way of Sultan Bahoo i.e. Faqr. This book also includes 
many Arabic references in the form of verses, hadiths, sayings 
and quotations. So the Arabic text also needed correction which 
is marvelously done by Hafiz Hammad-ur-Rehman Sarwari Qadri. 

My elevated Murshid Sultan-ul-Ashiqeen Khadim Sultan-ul- 
Faqr Hazrat Sakhi Sultan Mohammad Najib-ur-Rehman Madzillah- 
ul-Aqdus who is the descendant of Hazrat Sakhi Sultan Bahoo 
and the present Spiritual Leader of his Sarwari Qadri Order has 
started the great task of converting all the books of Sultan Bahoo 
in English to spread his teachings all over the world and conferred 
this prestigious opportunity upon me. Sultan-ul-Waham is a very 
special and unique book regarding its teachings and effects. 
Translating Sultan Bahoo’s books has always been an honour for 
me but Sultan-ul-Waham is very close to my heart due to its 
most pleasant style and the secrets it reveals. Hazrat Sultan 
Bahoo has discussed very complicated mystic concepts in a very 
easy and convincing manner in this book. The keen readers of 
Sultan Bahoo’s books who want to derive beneficence from his 
books feel their soul being blessed with his beneficence while 
reading them and this feeling is very strongly felt while reading 
this particular book. In this book Sultan Bahoo has discussed 
about the power of waham in detail, which is the least ever 
discussed topic in the world of mysticism. 

What is waham? It is the term which includes the entire 
spirituality. In simple words it is the faculty of a pure human to 
talk to Allah about which Allah says in Quran: 
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(51 _^i) 


Meaning: And every man has not (this) faculty that Allah speaks 
to him directly except that by Revelation (Wahi directly sent to 
the Prophets) or from behind the veil or by sending some angel 
as a messenger to reveal with His permission what Allah may 
will. Surely He is The Most High, Most Wise. (Ash-Shura-51) 

This verse states that all men do not have the faculty to talk to 
Allah but some of His special men do have it. Allah talks to them 
in three ways (1) Revelation (2) From behind the veil (3) By 
sending some angel as a messenger. The two ways of talking to 
Allah i.e. Revelation and sending of an angel have ended upon 
the last Prophet Mohammad but the third way is still continued 
through which Allah converses with His Friends and Saints and 
that is “from behind the veil”. Here veil means their physical 
body behind which their soul is always talking to Allah. 

It is not a hidden fact that soul is the real alive entity in the 
being of the humans and the physical body is just its cover. Just 
like an alive body is blessed with the five senses and other 
outward powers similarly an alive soul also has all the senses 
and powers, rather its senses and powers are much stronger than 
the physical body but are dormant due to the ignorance of 
humans towards the reality of their soul. An incident narrated in 
Quran about conversation of human souls with Allah clearly 
proves that soul can see, hear, think, analyze and talk as well. In 
Surah Al-A’raf Allah says that in eternity He asked the souls of 
all humans: 



Meaning: Am I not your Rab (Master and Sustainer)1 
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All the souls replied, meaning: They said, “Yes! You 

are!” i.e. the souls heard the words of Allah, analyzed them, 
thought about the answer and replied by speaking. It was the 
time when physical body was not created and all the senses and 
powers of soul were active. However, when this soul was 
concealed in the cover of material body and sent in the physical 
world, these powers got dormant and physical senses became 
active which were necessary to survive and interact in this world. 
These senses can give the knowledge and information about the 
physical world only, because they are created for it only. They 
cannot give knowledge about Allah who is The Hidden and is 
Transcendent. If anyone wants to recognize the Creator, he can do 
it only with the inward senses of the soul through which he saw, 
recognized and conversed with Allah in the eternity. When these 
senses are activated then the soul can directly talk to Allah and 
this conversation and connection between Allah and His perfect 
slave is called “waham” in mystic terminology and its plural is 
“auham”. Allah guides His seeker through this conversation and 
connection and also grants him the Ilm-e-Laduni (the inspirational 
knowledge). When the soul of the seeker is enlivened, it also gets 
connected with the souls of Saints and Prophets and can talk to 
them through waham and seek guidance from them. This spiritual 
communication with the eminent souls is called “Dawat” in 
mysticism and is also possible through waham. Hence, waham is 
the base of spiritual guidance, inspirational knowledge, spiritual 
meditation i.e. muraqbah and spiritual elevation. The Holy 
Prophet has referred to the power of waham in the following 
hadith: 


(f'-jA fc) 


Meaning: Every Momin would converse with Allah and at that 
time, there would neither be any interpreter nor any intermediator 
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between Allah and His slave (they would talk directly). (Bukhari, 
Muslim) 

Hazrat Sultan Bahoo says: 

❖ Prophet Moses (Musa) had to go to the Koh-e-Toor (Mount 
Sinai) to converse with Allah, but for a true follower of 
Prophet Mohammad, his own existence is Koh-e-Toor 
because he listens to the words of Allah inside his existence, 
Who is closer to him than his jugular vein. (Kaleed-ul-Tauheed 
Kalan) 

However, the soul can never be enlivened and get the power of 
waham without the favour and beneficence of a Murshid Kamil 1 
who has complete knowledge of waham and authority over the 
soul of the seeker. That is why, a Murshid Kamil is called the 
Sultan-ul-waham i.e. Sultan of waham. In fact, he is the source 
and fountain head of all the inspirations, inward guidance and 
spiritual knowledge that is conferred upon the seeker of Allah. 
Unless he takes the seeker spiritually to Alam-e-LaHoot (the 
Divine World) the seeker does not get the power of wham, as 
waham is related to LaHoot. 

Hazrat Sultan Bahoo says: 

❖ The possessor of Divine Presence gets waham from the 
realm of Oneness. As soon as the state of waham occurs, all 
his problems are solved immediately and every detail of his 
inner and outer self is unveiled upon him. (Kaleed-ul-Tauheed 
Kalan) 

Shaikh Akbar Mohiyyuddin Ibn-e-Arabi writes in his book 
Fusoos-ul-Hakam: 

❖ Waham refers to eternal meditation and engrossment in 
Allah which are the result of Divine Love. 

❖ Auham makes marifat (Gnosis) far more firm and stronger 
than just contemplation. That is why, in the nature of humans. 


Perfect Spiritual Guide 
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the power of waham dominates intelligence because the 
intelligent person may reach the supreme level of intellect 
but he is never left without the sovereignty of waham. The 
things which are perceived by intellect, waham retells them 
in form and shape. Hence, in the perfect humans, waham is 
the Sultan and its kingdom is most powerful. 

Waham is called the Sultan because initially it guides and 
leads the seeker and when it gets stronger, it rules the being of 
the seeker. Syed Abdul Karim bin Ibrahim Al-Jaili writes in his 
book Insan-e-Kamil: 

❖ One should know that Allah made Noor (Light) of wham 
like a mirror for Himself and has called it the manifestation 
of His Divine Essence. There isn’t any perceiving power in 
the world stronger than waham and neither is there any 
source of protection (of heart and soul) better than it. It 
encompasses each and everything of the world. 

❖ Whoever is dominated by Sultan-ul-waham, converses with 
Him about the inward matters (through waham). 

Hazrat Sultan Bahoo further says about waham: 

❖ The Faqeer 2 who approaches at the final level of Sultan-ul- 
waham of Faqr, gets infinite messages from the proximity of 
Allah through inspirations and revelations. He experiences 
hidden spiritual states and gets the Ilm-e-Laduni. (Qurb-e- 
Deedar) 

My Murshid Sultan Mohammad Najib-ur-Rehman says about 
waham: 

❖ In the terminology of Faqr, waham refers to the state of heart 
in which a seeker gets answer to all his questions from the 
court of Allah. In other words, waham means having 
conversation with Allah Almighty. (Shmas-ul-Fuqara) 


2 The mystic who travels the path of Faqr which is the path to closeness and vision of 
Allah. 
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❖ The process of revelations and descending of angels came to 
an end with the death of the last Prophet Mohammad. 
However, even today Allah converses with saints and mystics 
from behind a veil. This conversation is called Sair-e-auham 
and auham is nearest to the station of Divine Union. This is 
the station of Oneness and its centre is the heart (of the true 
seeker). Through continuous zikr 3 and tasawur 4 of Ism-e- 
Allah Zaat 5 , the Ism-e-Allah Zaat is engraved on the heart of 
the seeker and gives life to his soul. The heart is then 
strengthened by the Divine Love and the seeker receives 
eternal presence of the court of Allah. Then such pleasant 
moments come in the path of Faqr when the seeker stays 
engrossed in conversation with Allah all the time. At this 
point, an interesting and exhilarating discussion about the 
Divine Secrets starts between the lover (seeker) and the 
Beloved (Allah). Here the faith of the true believer undergoes 
trials and tests and his courage, belief and trust upon Allah 
are judged. He is showered with Divine Lights of Self 
Disclosure. (Shams-ul-Fuqara) 

It is hoped that these quotations and references must have 
clarified the concept of waham and would make it easy to 
understand the book. 

A few critics of Sultan Bahoo’s books say that there is 
repetition in his books. The readers who don’t read his books 
keenly may also feel this but the keen and devoted readers know 
that whenever Sultan Bahoo repeats a particular point, he always 
adds a very fine new point in it which is related with the 
previous discussion as well as proceeds it. That subtle point is 
the gist of the topic under discussion. It must be noted and 
understood by the reader to derive the essence of the discussion. 


3 Invocation 

4 Contemplation 

5 Personal Name of Allah which represents The Divine Essence and all Divine Attributes 
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1 really appreciate the efforts of Mr. Ahsan Ali Sarwari Qadri 
who composed this book and checked the Arabic text included in 
it. I heartly thank Yasmin Khurshid Malik Sarwari Qadri who 
reviewed and improved this book by making corrections where 
needed. 1 would also like to thank Mr. Rashid Gulzar Sarwari 
Qadri who composed the Persian Text of Sultan-ul-Waham. May 
Allah bless them with His ultimate favour and make this book a 
source of guidance on the right path for its readers and seekers of 
Allah. 


Mrs. Ambreen Moghees Sarwari Qadri 
March-2016 M.A. Mass Communication 

Lahore, Pakistan University of The Punjab 



SHORT BIOGRAPHY OF 
SULTAN-UL-ARIFEEN HAZRAT SAKHI 
SULTAN BAHOO 


Sultan-ul-Arifeen Hazrat Sakhi Sultan Bahoo was bom on 
Thursday, the 1st of Jamadi-us-Sani in 1039 H (17 January, 1630 
A.D) at dawn, in the reign of Mughal Emperor Shah Jahan in 
Shorkot, District Jhang, Pakistan (then India). He belonged to the 
“Awan” tribe of the progeny of Hazrat Ali Bin Abu Talib. Awans 
are Hazrat Ali’s children from wives other than Hazrat Fatima Razi 
Allah Anha. Sultan Bahoo’s father Bazayd Mohammad was a 
soldier by profession and a titleholder in Shah Jahan’s army. His 
mother, Bibi Rasti was a Saintly woman. She was spiritually 
informed of Sultan Bahoo’s grandeur and spiritual status before 
his birth and according to his status of Fana-Fi-Hoo (annihilation 
in Hoo) his name Bahoo (One with Hoo ft*) was revealed to her. 

Sultan Bahoo says: 

fi jjL f\ ft ® 

s\j f L Jb n j\'j 

Meaning: Bahoo’s mother named him Bahoo because Bahoo has 
always remained with Hoo (ja). 

Hazrat Sakhi Sultan Bahoo was a Wali (Saint, Friend of Allah) 
by birth. He remained engrossed in heavenly experiences and 
doubtless spiritual triumphs from his early age. Sultan Bahoo 
gained his early mystic and spiritual education from his mother. 
A non Muslim would immediately recite Raima and accept Islam 
if his eyes fell upon the Divine Face of Sultan Bahoo, such was 
the intensity of the Divine Theophanies radiating from him. 
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Sultan Bahoo states in his books, “I searched for a Murshid 6 
for thirty years but in vain”. It was because he already held such 
elevated levels of Faqr where access of anyone is extremely 
arduous. Sultan Bahoo relates one of his revelations in his books 
that one day, engrossed in Allah’s Vision, he was wandering in 
the suburbs of Shorkot when Hazrat Ali Bin Abu Talib came and 
took him to the Holy Assembly of Prophet Mohammad where 
the four pious Caliphs, sacred Family (Ahl-e-Bait) of Prophet 
Mohammad and Hazrat Shaikh Abdul Qadir Jilani were also 
present. There, Sultan Bahoo took bayat 7 at the sacred hand of 
Prophet Mohammad who entrusted him to Hazrat Shaikh Abdul 
Qadir Jilani for further spiritual guidance. That is why Hazrat 
Sakhi Sultan Bahoo always refers Shaikh Abdul Qadir Jilani as 
his Murshid in his books. He says, “When Ghaus-ul-Azam 
Shaikh Abdul Qadir Jilani blessed me spiritually, I surpassed all 
the spiritual levels from eternal beginning till eternal end.” 
Afterwards, following the orders of Shaikh Abdul Qadir Jilani, 
Sultan Bahoo took bayat at the hand of Shaikh Pir Abdul 
Rehman Jilani Dehlvi who entrusted the Divine Trust of Faqr to 
Hazrat Sakhi Sultan Bahoo in just a single meeting. 

The splendour of Hazrat Sakhi Sultan Bahoo is beyond anyone’s 
speculation. He is blessed with the extremities of Faqr and 
stationed at the status of Sultan-ul-Faqr V. He says, “The Holy 
Prophet has ordered me to guide everyone, Muslim or non 
Muslim, fortunate or unfortunate, alive or dead and he has entitled 
me as Mustafa Sani (Mustafa The Second) and Mujtaba Akhir 
Zamani (Mujtaba of The Last Em) with his pearl divulging 
tongue.” (Risala Roohi Sharif) 

The spiritual order of Hazrat Sakhi Sultan Bahoo is the Sarwari 
Qadri Order. The Qadri Order reaches Prophet Mohammad through 


6 The Divine Spiritual Guide 

7 Oath of Allegiance-When a person becomes a disciple, he hands over himself to his 
Spiritual Guide in exchange of spiritual guidance after bayat. This in fact is a pact 
between Allah and His slave which eternally bonds the Murshid with his disciple. 
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Shaikh Abdul Qadir Jilani. There are two offshoots of Qadri 
Order, Zahidi Qadri and Sarwari Qadri. Hazrat Sakhi Sultan 
Bahoo considers only the Sarwari Qadri Order the proper and 
real Qadri Order. He says: 

> Qadri Order has two off shoots, Zahidi Qadri and Sarwari 
Qadri. Sarwari Qadri Murshid has perfect command over 
Ism-e-Allah Zaat (The Personal Name of Allah which 
represents The Divine Essence and all His Attributes) that is 
why, when he blesses a seeker with The Divinity of Ism-e- 
Allah Zaat, he grants him an equal status of his own. Thus 
the seeker becomes so indifferent to all needs and completely 
resigned to Allah’s Will that gold and soil become equal for 
him. On the contrary, the follower of Zahidi Qadri Order has 
to devote at least twelve years to very hard mystic struggles, 
then Shaikh Abdul Qadir Jilani helps him and elevates him 
to the status of majzoob 8 devotee, while the status of a Sarwari 
Qadri devotee is that of belovedness. (Kaleed-ul-Tauheed Kalan) 

He describes the status of Sarwari Qadri Murshid and devotees 
in these words: 

> What is the initial status of an accomplished Sarwari Qadri 
Murshid? It is that he elevates the seeker spiritually on the 
very first day, with his one glance and zikr (invocation) of 
Ism-e-Allah Zaat, to such heights that the seeker is completely 
drowned in the Divine Union and finds presence in the Holy 
Assembly of Prophet Mohammad. The Murshid who cannot 
do this, is not a proper Sarwari Qadri. (Kaleed-ul-Tauheed) 

Hazrat Sakhi Sultan Bahoo himself holds this status. He says: 





The devotee who cannot tolerate the effects of Divine Light and loses his senses 
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Meaning: For every true Seeker of Allah I render my guidance. 1 
can take him from the initial stage of the spiritual journey to the 
final and supreme level in just a moment. Come to me! Come to 
me! Come to me O’ seeker of Allah! 1 can take you to Allah on 
the very first day. 

Hazrat Sakhi Sultan Bahoo could not avail the opportunity to 
receive formal worldly education because he was ever absorbed 
in the deep ocean of Divine Unity, even then he has written 140 
books. 

All of his books are in Persian except the collection of his 
poetry which is in the form of Punjabi quatrains. 

Sultan Bahoo’s books are masterpieces of The Divine Knowledge. 
He proclaims that if anyone could not find a Murshid, his books 
will prove to be a medium for him to reach the Perfect Sarwari 
Qadri Murshid who will guide him to Allah. 

Sultan Bahoo’s writing style is very simple and easy to 
understand even for a less educated person. His writings are so 
influential that they envelop the reader completely. If these 
books are read respectfully after ablution, an ocean of spiritual 
beneficence pours down to the reader. If a reader continues 
reading them with complete faith and true heart, he will be guided 
towards the perfect Sarwari Qadri Murshid who is the real spiritual 
successor of Sultan Bahoo in the present age. 

Translations of Sultan Bahoo’s following books are available 
in the market: 

(1) Abyat-e-Bahoo (Pimjcibi Poetry) (2) Dewan-e-Bahoo (Persian 
Poetry) (3) Ain-ul-Faqr (4) Majalisa-tul-Nabi (5) Kaleed-ul- 
Tauheed (Kalan) (6) Kaleed-ul-Tauheed (Khurd) (7) Shams-ul- 
Arifeen (8) Ameer-ul-Kaunain (9)Taigh-e-Barhana (10) Risala 
Roohi Sharif (11) Ganj-ul-Asrar (12) Mahak-ul-Faqr (Khurd) 
(13) Mahak-ul-Faqr (Kalan) (14) Asrar-e-Qadri (15) Aurang 
Shahi (16) Jamay-ul-Asrar (17) Aqal-e-Baydar (18) Fazal-ul-Laqa 
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(Khurd) (19) Fazal-ul-Laqa (Kalan) (20) Miftah-ul-Arifeen (21) 
Noor-ul-Huda (Khurd) (22) Noor-ul-Huda (Kalan) (23) Taufeeq- 
ul-Hidayat (24) Qurb-e-Deedar (25) Ain-ul-Arifeen (26) Kaleed- 
e-Jannat (27) Mohkim-ul-Fuqara (28) Sultan-ul-waham (29) 
Deedar Bakhsh (30) Kashf-ul-Asrar (31) Mohabbat-ul-Asrar (32) 
Tarfa-tul-Ain (this book is also known as Hujjat-ul-Asrar). 

Sultan Bahoo has not used the conventional terms of Sufism or 
Mysticism for his teachings, rather he calls them ‘Faqr’. Faqr is 
the spiritual way which leads to the Divine Knowledge and 
Vision of Allah. In all his books he lays emphasis on acquiring 
Faqr under the spiritual guidance of a Sarwari Qadri Murshid. 
He declares the zikr 9 and tasawur 10 of Ism-e-Allah Zaat the key 
to the ultimate sanctity and purgation of soul after which the soul 
is blessed with the Divine Vision and presence in the Holy 
Assembly of Prophet Mohammad, which are the most elevated 
spiritual stations. 

Hazrat Sakhi Sultan Bahoo says in his books that despite of all 
his efforts he could not find a truly capable seeker of Allah to 
whom he could entrust the Divine Trust of Faqr for the future 
guidance of seekers, so on the 1 st of Jamadi-us-Sani in 1102 H 
(1 st March, 1691 A.D) he passed away without transferring this 
Trust to anyone. Afterwards, Hazrat Sakhi Sultan Bahoo entrusted 
it spiritually to Syed Mohammad Abdullah Shah Madni Jilani. 
The shrine of Hazrat Sakhi Sultan Bahoo is in Jhang, Pakistan. 
His urs is held on the first Thursday of Jamadi-us-Sani. 11 


9 Invocation 

10 Contemplation 

11 To read the complete biography and teachings of Hazrat Sakhi Sultan Bahoo please 
read the books "Shams-ul-Fuqara ” and “Mujtaba Akhir Zamani ” written by Hazrat 
Sakhi Sultan Mohammad Najib-ur-Rehman, or their English versions titled as “ Sultan 
Bahoo-The Life and Teachings” and “The Spiritual Guides of Sarwari Qadri Order" 
respectively. His complete biography is also compiled by Hazrat Sakhi Sultan Mohammad 
Najib-ur-Rehman by the title “Sultan Bahoo”. 



SULTAN-UL-WAHAM 

ENGLISH TRANSLATION 


ljJj -jpi Jlij*Jl3 c^cJJl cJ.p! JJJ! i>45»I 

cl], uwbj^ «yb|u £$*£2Lij*^ ^-bU^ 

iU^jS)! CjjJU.} Sj\ Ja»£J (jjJfcS) 3 uy^JkJjJI ^oJlc 

44s 1^3 ^jSLlt ^oJtc- j J&*Jt cAUl 4jijl ^SUiti iJiJti 

cpb^ji£J! jjlSaf i i^ZSj fjj djlUa£JI stiaC-Li 

H^'d^dUl^ J *fc a £ )' (Jc 4|pt£)l3^'>)li$JI^ JLi^l 
jJiUa+JI ^s«jjc>^)l cyLsULa £_jlU« Jl_ (Jji JUJl^ JJL^J! 
JUS 4t)l elkit ilct, Ljijt £|;AjA iJjJJ'i ^UjSJl^ 

Meaning: “Allah be Glorified! Who revealed His Book and 
marifat 12 to enlighten the hearts of the true believers and ascended 
them towards the highest spiritual destinations by conferring 
upon them the hidden insight and cognitive power. With this 
power they observe the signs of Allah in the form of Noor 13 of 
His Divine Secret which are symbolically manifested in each and 
everything of Alam-e-Malakut 14 , Alam-e-Jabrut 15 and Alam-e- 
LaHoot 16 with complete details. This Noor attracts the Prophets, 
Saints and true believers who live in this physical world, blessing 
them with His extreme love. Due to the power and attraction of 


12 The Divine Knowledge which can be gained only after having closeness and vision of 
Allah. Gnosis 

13 The Divine Light 

14 The spiritual world of symbolic forms 

15 The world of souls or The connecting world 

16 The world of Absolute Divinity 
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this love, the perfect believers of Divine Oneness reach the level 
of absolute Oneness with Allah. Infinite blessings upon the 
beloved Prophet Ahmad Mujtaba who leads them towards the 
world of marvels and confers upon them the knowledge of 
righteousness which shows the way to reach the ultimate level of 
Divine Oneness through the spiritual journey of auham 17 
converting their blessed souls into Noor. May you experience the 
spiritual states by the blessing of Allah! You must know that the 
real and complete knowledge of the Divine Essence is possible 
only through the spiritual journey of auham which leads towards 
the subtle world of Reality.” 

O’ dear! Let me briefly elaborate the way of auham. You must 
understand that the quickest and shortest mystic way which leads 
to the Divine Reality is only through the heart 18 (i.e. the soul and 
the inward) 19 . Reaching close to Allah through any other way is 
impossible. As, the spiritual journey is possible only for the soul. 
The soul cannot cover this journey without the guidance of 
Sultan-ul-Waham (i.e. the perfect Murshid) who is the king of 
perception, Allah says: 

Meaning: I am as My slave perceives Me. (Qudsi hadith) 20 

This means the clearer and finer your perception is the stronger 
is your waham. Without the Sultan of waham, it is impossible to 
step into the grand spiritual kingdom. The following saying 
endorses this fact: 

17 Auham is the plural of waham. Waham is the inward state of esoteric connection and 
spiritual conversation with Allah which is possible only through the perfect Murshid i.e. 
the spiritual guide. Waham is briefly explained in the preface of this book. 

18 Whenever Sultan Bahoo uses the word “heart”, he actually refers to the soul or inward, 
not the physical heart which just pumps blood in the body and is also possessed by the 
animals. 

19 Words in brackets are by the translator. 

20 Words of Allah told by the Holy Prophet. 
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Meaning: The Sultan of waham is the most powerful entity who is 
dominant over all the aspects of the mystic way. 

O’ dear! This way begins and ends by the blessing of the 
perfect Murshid as said: 



Meaning: Only the Shaikh 1 is aware of ups and downs of this 
way. 

The sign of a perfect Murshid who is One with Allah, is that he 
opens the inward way and leads his disciples towards the spiritual 
world of waham. The disciple then covers the spiritual journey 
inwardly according to his capability and courage and finds the 
eternal bliss. Opening the inward way actually means giving life 
to the heart and the soul, as said about the Murshid: 



Meaning: The Shaikh gives life (to the soul) and death (to the 
nafs 22 ). 

He enlivens the soul of the disciple by his spiritual authority 
through waham and permanent remembrance of Allah in such a 
way that none of the disciple’s breath is left without the 
remembrance of Allah. He is eternally connected with Allah 
through waham and remains in this state forever. He gains an 
enlightened insight with which he can view all the spiritual 
worlds and is ever blessed with the vision of the Divine Beauty. 
The Holy Prophet who is the perfect Murshid for everyone, 
points towards the life of the heart by saying: 



Meaning: My heart viewed my Holy Lord. 


21 Synonym for Murshid, The Divine Spiritual Guide 

22 The baser innerself which traps a person in worldly desires and prevents him from 
progressing spiritually towards Allah. 
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The following saying of Prophet Dawood {David) also gives 
the same meanings: 


Jti S) (J'j&’t (JU5 _gUil (j^jt 


❖ 


Meaning: Allah descended a revelation upon me and asked, “Did 
you have My vision and get My marifat?” 1 replied, “No”. Allah 
said, “Your heart views Me, you can also have My vision inside 
your heart.” 


O’ dear! The spiritual journey through waham is the way of 
Prophets and Saints. If this spiritual journey is discontinued, the 
traveller of the mystic way suffers loss because he is left behind 
in the spiritual world, as a hadith says: 



Meaning: One who stays at a point for two days suffers loss. 

It is unlawful for the mystic travellers to go against the rule 
stated in the following hadith: 

Meaning: Staying at a point is forbidden upon the souls of the 
Saints. 

Hence, the mystic traveller should always try to acquire and 
continue his spiritual journey under the supervision and guidance 
of Sultan of waham. There are three levels of this spiritual 
journey on the basis of the following hadiths: 

Meaning: Meditation of a moment is better than the worship of a 
year. 
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Meaning: Meditation of a moment is better than the worship of 
seventy years. 

Meaning: Meditation of a moment is better than the worship of 
both the worlds. 


These are the levels of spiritual meditation of the mystic 
travellers at initial, middle and final stages respectively. The 
meditation of the mystic traveller who is at the initial stage of 
spiritual journey is equal to the worship of one year, the meditation 
of the traveller who is at the middle stage of spiritual journey is 
equal to the worship of seventy years while meditation of the 
traveller at final level is equal to the worship of all the humans 
and jinns. These three levels of meditation and spiritual journey 
will be explained further in the forth coming pages. May Allah 
grant me His favour to complete my job properly. Many verses 
of Quran, hadiths and sayings have been quoted as a reference to 
explain the objectives and goals of this mystic way and to 
elaborate the rules of the initial, middle and final stages of the 
spiritual journey for the satisfaction and knowledge of the 
disciple who is perfect follower and a hidden seeker of the 
Reality. O’ dear! You must have knowledge of the way to the 
union and marifat of Allah which is very high and can be attained 
by five things. This is the way of having vision of Allah inside 
the heart and it must be covered under the supervision of a 
perfect Murshid who is the guide of this way. Although, the seeker 
progresses on this way according to his courage. The following 
sayings explain my words: 




Meaning: The greatest Sultan of this way is the waham and the 
Prophets were the most accomplished in waham. 
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Meaning: A Shaikh for his disciples is like a Prophet for his 
nation. 

Hence, just like the Holy Prophet was a guide for his companions 
similarly a Murshid is a guide for his disciples. It is dangerous to 
cover a way without a guide (as one can get depraved or 
trapped). A seeker can attain closeness of Allah by renouncing 
his nafs. Once Hazrat Bayazid asked Allah, “How can I reach 
close to You?” Allah said, “Renounce your nafs and get close to 
Me.” Hamdani states in his book Ain-ul-Qazat: 

♦> “The way to Allah neither goes from the Arsh 23 nor from the 
East, West, North or South. It is within your heart. Search 
your heart and find it.” 

So a seeker of Allah should always try to progress on the way 
of marifat and union of Allah through the inward deeds such as 
waham. Those who remain busy in physical and outward acts 
without paying any heed to reform their innerself and are 
unaware of the spiritual world of auham, have wasted their 
whole life. A rule has been mentioned that when you see a 
Faqeer who is showing off to be taking much pain in physical 
worships but is not trying to improve inwardly, then understand 
that he is worthless and good for nothing. Real man and true 
Faqeer is the one who lives in common people like them but 
does the job of most special ones and never shows off. It is 
written in Risala Sakina-o-Awarif: 




Meaning: When a person gets engrossed in the spiritual and 
inward acts, he leaves physical worships. Hence his inward 
improves and he progresses spiritually so much so that the inward 


23 


The Divine Throne 
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secrets are revealed upon him. He checks that none of his breath 
is passed without the vision of Allah. 

O’ dear! You must know that loving Allah and gaining His 
marifat is the job of heart. Your heart can have these blessings 
only if you are not depraved from the right path by indulging in 
worldly pleasures or adorning yourself outwardly by physical 
deeds and keeping away from the spiritual journey through 
waham. You should search a perfect Murshid and never delay it 
even if you have to travel far, as said in the hadith: 

Meaning: Seek knowledge even if you have to go to China for it. 

When 1 found that people do not understand the mystic way 
properly and are getting depraved, I decided to write about it for 
their reformation, by the favour of Allah and in the light of 
verses of the Holy Quran. Listen these words with your heart and 
follow them. 1 have also titled this book as “ Babr-e-Ahmadi 24 ” 
as it is based on the topic of auham which is the way of Ahmad 
(Prophet Mohammad) and grants the marifat and love of Allah. 
The purpose of writing this book is to benefit the travellers of the 
mystic path so that they can have knowledge about the spiritual 

journey through waham- meaning: “Only Allah can 

grant righteousness”. It is said about the spiritual journey of the 
true seeker and lover of Allah: 






Meaning: Spiritual journey of the soul can be travelled only 
under the guidance of Sultan of waham without any medium or 
mediation and it grants the knowledge of Allah and spiritual 
strength. 


24 


The Lion of Ahmad 
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O’ dear! The foremost requirement of this spiritual journey is 
the perfect Murshid. Travelling this way without him is too 
painful and brings only disappointment. However, when a true 
seeker holds the hand of a perfect Murshid and follows him 
sincerely, the Murshid himself confers the blessing of auham 
upon the seeker by his spiritual authority and makes his heart 
perfect for it, so that the seeker’s soul is set on the eternal 
spiritual journey through waham. The Murshid makes the seeker 
cover all the waystations according to his courage and capability. 
It is ordered: 


I 1 j.njia.’Lw) {pV} jjul y I 


Meaning: Acquire the company of Allah, if you are not capable 
of this then acquire the company of those who are close to Allah. 


When a true seeker acquires the company of a perfect Murshid, 
firstly the Murshid starts the secret zikr 25 inside him and lays the 
foundation of auham in his heart by his spiritual authority. Hence, 
the seeker becomes the invoker of Allah without any hard work 
and voluntarily remembers Allah with his each breath. He follows 
the rule mentioned in the hadith: 




❖ 


Meaning: Everyone has counted breaths. The breath which 
passes without the zikr of Allah is lifeless. 


Hence, by remembering Allah with each breath, the heart and 
soul of the seeker wake up. It is said in a hadith: 

Meaning: People are sleeping (spiritually), when they die they 
wake up (i.e. their souls wake up). 

The heart of the seeker wakes up from the deep slumber of 
ignorance from Allah and gains life, hence he verifies the verse: 


25 Invocation, remembrance of Allah through continuous recitation of His Name. 
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Meaning: He, who was dead (spiritually) then We gave him the 
life. (AI-lnam-122) 


The following hadith is proved upon him: 


4i>l 


Meaning: The Shaikh gives life and death, he gives life to the 
dead heart of the seeker by the zikr of Allah. 


The Murshid enlivens the soul of the seeker by the marifat of 
Allah, kills his nafs and continues the zikr of Allah within him. 
Hence the seeker’s belief upon the Murshid is strengthened. The 

Kalma Tayyab 26 ‘Ui^lA^is engraved on the heart 

of the seeker according to the hadith: 


<d)1 JjJ,j /JJI JjJ'\ 

Meaning: The greatest zikr is . 


By the spiritual authority of the Murshid, the zikr of Allah 
continues in every breath of the seeker and he remembers Allah 
with each inhale and exhale, hence none of his breath leaves 
without remembering Allah. By the power of this state of waham, 
his heart is enlivened. When the breath leaves his body, he does 
the zikr of (No one is to be worshipped) through waham, 
due to which all the evils are removed from his inward and 
everything other than Allah is eliminated from his heart. When 
he inhales, his breath is purified of everything other than Allah 
and repleted with spiritual connection with Allah. A hadith says: 

a 'jl"\ liLa 4^1 ^ <!#} 
Meaning: A person frequently remembers and mentions about 
the things he loves the most. 


26 Islamic creed. The declaration of Islamic faith, meaning: “There is no one to be 
worshipped but Allah and Mohammad is Allah’s Messenger”. 
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So, the remembrance of Allah is rooted deeply in the heart of 
the seeker. Allah says: 




Meaning: I am his companion who remembers Me (by doing My 
zikr). 

Hence, Allah accompanies him when he remembers Allah. His 
inward state complies with the saying: 



Meaning: One who loves Allah is disgusted from everyone other 
than Allah. 

He is inwardly cut off from everyone other than Allah and his 
heart gains eternal life which is the ultimate achievement for any 
seeker. 

It is related that four thousand scholars of mysticism unanimously 
agreed that the ultimate achievement of a seeker is that he 
always finds himself in the service of Allah. On achieving this 
level his waham is accomplished. The true mystics are rejoiced 
with two pleasures 27 in each breath: 



Meaning: The mystics are blessed with two pleasures in each of 
their breath which cannot be observed by the mean and the low. 

When the true seeker of Allah submits his soul completely to 
his Murshid and removes everything other than Allah, which is 
like filth, from his heart according to the saying: 




27 


They enjoy the pleasure of vision of Allah with every inhale and exhale. 
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Meaning: In Faqr 28 , the true worship is to negate every desire of 
one’s heart. 

Then, the Noor of zikr possesses his heart and guards it in such 
a way that nothing other than Allah dares to enter his heart. On 
achieving this level the devotee acquires a permanent state of 
worship as said: 

s jLikl I j&s 

Meaning: They are always in the state of worship. 

j Uj ft' <j}£. Jj j) 

Jl> L If ^ L 

Meaning: 1 have discarded all the worries of the world and the 
hereafter from my heart because a heart can either contain the 
love of the Divine Beloved or things other than Him. 

The seeker gains an eternal life according to the hadith: 

Meaning: A Momin 29 is eternally alive in both the worlds. 

At this station, Faqr is accomplished and the seeker is liberated 
from all the needs, as said: 

Meaning: When Faqr is accomplished, that is Allah. 

I 'J'&i s ft ij zz^vl 

ly zz^s) <L— 

Meaning: If one is blessed with the company of Divine Beloved 
then even the indigence is like a heavenly treasure. While, without 


28 Faqr is the Divine Path which leads to the vision and union of Allah. 

29 The true believer and faithful 
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the Beloved, the riches and powers of the world are just like a 
curse and disgrace. 

Jj i*l6 js\j jtfj} L" 
ijj/ J. S jij? $ ji 

Meaning: Unless you adopt the company of the Divine Beloved 
(by making Him the only desire of your heart), you cannot truly 
enjoy any blessing. 

The first sign of spiritual authority of a perfect Murshid is that 
he makes the true seeker progress in the spiritual journey through 
waham which has been mentioned before. The Murshid who 
involves his disciples in the physical worships and zikr of 
tongue, surely he is unaware of guiding the soul of the seeker on 
the path to the closeness of Allah through the spiritual journey of 
waham and is deprived of effective spiritual authority. 

O’ dear! You must purify and sanctify your heart which has 
become polluted and rusty (due to the desires and love of this 
filthy world). When the disciple cleanses his heart according to 
the hadith: 


\ s' 1,7* *7 * ^ j > 


Meaning: There is a burnisher for everything and the burnisher 
of heart is the zikr of Allah. 


Then, the mirror of his heart is enlightened and the theophanies 
of Allah appear in it. There remains no veil between the slave 
and the Lord. 

jb ^ I 7 

Ju >1/ L j&j 

Meaning: O’ Saadi! There is no veil between you and Allah. You 
just keep the mirror of your heart clean as a rusty mirror cannot 
show the Beauty of the Beloved. 
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When the Noor of zikr merges with the Noor of the Divine 
Essence (which is concealed in the core of the seeker), the zikr 
becomes the personal attribute of the heart of the seeker which is 
never separated from it. The heart of the seeker then never stops 
doing the zikr and he gains the purgation of nafs, purity of the 
heart and enlightenment of the soul due to the spiritual efficacy 
of waham. The waham expels everything other than Allah, 
which is utterly falsehood, from the heart of the seeker according 
to the verse: 




Meaning: And say, “The Truth has come and falsehood has fled. 
Surely falsehood has to perish.” (Bani lsrail-81) 


>* 1/ Sij If 


>*!/ Jj j} ij& ) t* L* \j die 

Meaning: There remains no noise or signs of any extra thing at 
the place occupied by the Sultan. 

So, the foremost thing that a Murshid must do is to set the true 
seeker on the spiritual journey through waham by his spiritual 
authority. The Murshid who indulges his disciples in physical 
worships and zikr of tongue instead of guiding the soul of the 
seeker on the spiritual path to Allah crossing different levels and 
stations by his authority and beneficence, and who cannot show 
the seeker the signs of Allah in his own heart and let him have 
the Divine Observations within his heart which descend upon the 
pure heart one after another due to waham, he is not at all eligible 
for being a Murshid. In mysticism such a person is not allowed 
to make anyone his disciple. Another condition for being a 
Murshid is that he ought to be aware of all the inward and outward 
states and conditions of his disciples from the beginning of their 
life till the end and must also know what (level and blessings) 
Allah has fixed for him. He must know and dominate everything 
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and then act according to this knowledge, as it is said that a Shaikh 
is aware of each and everything from the east to west (of the 
physical and spiritual world). 

Once a Saint was asked that how can it be judged whether a 
Murshid is beneficent or not. He told that the Murshid is not at 
all beneficent and useful if he involves his disciple in physical 
worships instead of reforming him spiritually. The Murshid who 
is neither aware of opening the spiritual way upon the disciple 
through waham nor can grant him the love of Allah and just 
keeps on impressing upon the importance of physical deeds, is 
worthless. Since a Murshid is a vicegerent and spiritual successor 
of the Holy Prophet, he proves to be beneficent only if he follows 
the Prophet perfectly. The Holy Prophet who is the Perfect Guide 
of the spiritual way, blessed his true seeker Hazrat Abu Bakr 
Siddique with the power of waham by his spiritual authority and 
let him cross all the destinations and waystations of the inward 
journey and said about him: 



Meaning: The excellence of Abu Bakr is not due to his excessive 
prayers, recitation of Quran or fasting but due to a special thing 
that is embedded in his heart (i.e. love of the Prophet and Allah). 

If a Murshid cannot guide his disciples in this manner (i.e. 
cannot inculcate love of the Prophet and Allah in the heart of his 
disciples instead lays emphasis on physical forms of worship) 
and does not know how to lead them on the spiritual journey of 
the soul to Allah then such a Murshid just makes his disciples a 
laughing-stock for the world. He should not try to prove his 
proficiency in the field which he does not know and should not 
prevent the seekers of Allah from progressing in the way of 
Allah (by engaging them with himself and involving them in 
physical deeds). He must not dare to confront Allah by doing so. 
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As, this is the way of love and marifat of Allah which is 
bestowed by the perfect Murshid spiritually and is not at all 
acquired outwardly. The Holy Prophet said about his true seeker 
Hazrat Abu Bakr Siddique: 




Meaning: Allah inculcated a very special thing into my heart (His 
love and vision) which I inculcated in the heart of Abu Bakr. 


This holy statement proves that the way to the mystic knowledge 
and union of Allah progresses through the heart. It is conferred 
by the perfect spiritual guides and is not related with physical 
efforts. Allah says in Quran: 

(122^1/ijl) 

Meaning: He, who was dead (spiritually), then We gave him life. 

(AI-lnam-122) 

In this verse Allah says that He enlivens the heart and soul of 
His seeker, which had died due to the ignorance towards Allah, by 

His zikr and marifat. The hadith: meaning: “The 

Shaikh is the giver of life (to heart and soul) and the giver of 
death (to nafs) ” also endorses the fact that the marifat of Allah is 
a blessing gained from the dervishes. It is related that once 
someone asked a dervish, “What is meant by being a dervish?” 
He replied that a dervish is the one who grants closeness of Allah 
to people i.e. a dervish grants the love and marifat of Allah to the 
seekers of Allah and shows them the way of soul which leads to 
Allah and lets them have control over their heart (so that it does 
not distract their attention from Allah by involving in worldly 
desires and pleasures or wishes of the life hereafter). No one can 
gain control over his heart without the help of the dervishes who 
have complete authority over the heart. 
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Shaikh Abdullah Ansari the Pir 30 of Budaun once said that 
offering salat 31 is the job of widows, fasting is just saving the 
food while going for pilgrimage is like sight-seeing, the real job 
of men is to gain control over their heart. However, I say that 
gaining control over the heart is the job of beginners, the real 
achievement of true men of Allah is to annihilate themselves and 
become One with Allah liberating from the restrictions and 
limitations of human element. 

When Shaikh Fareeduddin Attar got disgusted of his own self, 
he uttered: 

ijf/ j A tj % ^ )/ 

Meaning: I just need three things from this universe (i.e. I have 
come to this world just for three purposes) i.e. set a foundation to 
travel towards Allah, make efforts to progress in this spiritual 
journey, reach its ultimate destination i.e. Oneness with Allah. 

Shaikh Abdullah Ansari said: 

^ tj)j wT Jy f \yt ji 

J) 

Meaning: If you can fly in the air then your worth is just equal to 
a bee and if you can walk on water then you are like a hay straw. 
However, if you gain control over your heart then you can be 
considered worthy. Whatever you do other than this is just lust. 

In fact your existence is such a comprehensive book which 
contains each and every detail of the world. You can get knowledge 
of everything that is strange and dreadful for you from the tablet 
of your heart which is the complete book. Apparently, you are a 


30 Synonym for Murshid, the spiritual guide 

31 Salat is the prayer which is obligatory upon Muslims to say five times a day in a 
particular manner 
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Muslim but actually you are not because a devil (i.e. your nafs) 
is concealed in you, you must get rid of it. That devil seems to be 
very dreadful but it can be easily killed by the love and marifat 
of Allah which is a state of your heart not of the physical body. 
The spiritual journey to Allah can be travelled through waham 
only, because the Noor of waham is merged with the Noor of 
Allah and is embedded in the heart and soul. That Noor of 
waham is the actual source and power of seeing, listening and 
cognition in the spiritual world. Unless the Sultan of waham 
dominates and gains control of the kingdom of the nafs, heart, 
soul and core (in which the Divine Secret is concealed) of the 
seekers, he can never attain the purgation, sanctity, enlightenment 
and Oneness with Allah. All these are the faculties of the 
innerself (i.e. heart and soul) and are not at all related with the 
physical being. It is said that the soul (of the seeker) gains 
marifat and closeness of Allah from the soul (of the Murshid), 
heart gains it from the heart, core from core, eyes from eyes, 
tongue from the tongue and ears from the ears. The following 
hadith of the Prophet is also about the importance of the heart 
and inward: 




Meaning: Allah neither observes your physical appearances nor 
physical deeds, rather He observes your heart and your intentions. 

So, neither the physical being nor deeds are significant for 
Allah, only the states and deeds 32 of heart are important for Him. 

O’ dear! You must also understand that if you reform your 
inward states and deeds, it would definitely improve your 
outward behaviours, but reforming your outward self would not 
improve your inward state. The Holy Prophet said: 


32 The states and deeds of heart are the love and sincerity for Allah, gaining purgation, 
travelling spiritually towards Allah and having His marifat and closeness. 
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Meaning: Certainly! Humans have a fleshy organ in their body, 
if that organ is reformed the whole being is reformed, if that 
organ is spoiled the whole being is spoiled, and that organ is the 
heart. 

In fact heart is like the king in the body while the other organs 
are its subject. If the king is reformed and put on the right path, 
he can also force his subject to follow him on the right path, but 
the reformation of the subject will not affect the king as he will 
never follow his subject and will continue his debauchery. 
Similarly improvement in the state of heart will have positive 
effects on the physical deeds, but improvement in the physical 
deeds will not have any effect on the heart. 




j 


Meaning: Make efforts to enliven and adorn your heart, it will 
remove the ugliness of your physical behaviours. If heart is not 
enlivened then beauty of apparent deeds is just like decorating 
the grave which does not benefit the dead body in it. 

Khawaja Shibli said: 



l">>' cJ) U [-f (Jtlf f- \jf J* t/*/ Jj j> y. e/* 


Meaning: Stop your tongue from talking too much. If you will 
keep quiet outwardly, you will observe that your innerself can 
also speak. When I got attentive towards my heart, I listened 
such beautiful words of my Beloved from within myself that 
your heart is deprived of. 
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It is related that the sacred Companions of the Prophet used to 
do ablution at Baab-e-Nasrani and then go to the mosque barefooted 
which shows that they did not adorn their outward self rather 
adorned their heart with love and faith. Hence, the main 
objective of the mystic way is to purify and adorn the heart not 
the physical organs. Those who focus upon physical sanctification 
and worships waste their life and will be embarrassed before 
Allah Almighty in the hereafter. It is stated in Gospel that when 
a Muslim dies Allah asks him fifty questions through an angel. 
These questions are asked voicelessly and without apparent 
words. One of the questions that Allah asks is, “O’ My slave! I 
always blessed you with My attention and favour but you remained 
busy in physical worships. Why wasn’t any of your act or 
obedience meant to cleanse and adorn the point of My attention 
i.e. your heart?” He does not have any answer so he is left 
embarrassed and ashamed. 

O’ dear! If someone wants to burnish a rusty mirror then 
cleansing the mirror from the backside (i.e. the side which has 
verdigris) would not fulfill the purpose and would be useless. 
The mirror would neither be cleansed nor show the reflection 
clearly unless it is burnished from the front side. The heart (soul) 
and the physical organs act in the same way. Since heart is 
related with the subtle spiritual world, it acts as the front side of 
the mirror while the physical organs and deeds are related with 
this material world so they act as the verdigris at the backside of 
the mirror. How could physical sanctification burnish the subtle 
inward of a person? It is absolutely impossible. 

Once the Chinese claimed that they were the best in the world 
in drawing and painting. While the Romans claimed that they 
were the best in burnishing. When the ruler of the kingdom heard 
their claims, he held a competition between them. The Chinese 
were ordered to draw beautiful patterns on the right wall of the 
room while the Romans were asked to burnish the mirror on the 
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opposite wall of the same room. When the competition started a 
veil was put between the two walls. When they finished their 
work, the veil was removed and it was observed that the drawing 
of the Chinese was looking more beautiful in the mirror burnished 
by the Romans. There is a very fine secret in this tradition which 
would be understood only by those having enlightened insight. 

The true lover of Allah Shaikh Fakharuddin Iraqi said very 
well, “Remove the traces of every creation from the tablet of 
your heart and brain and make it pellucid, only then you can see 
the Beauty of the Creator within yourself.” This statement also 
lays emphasis upon sanctification of heart not on the physical 
deeds. 

O’ dear! On the basis of wisdom and all the traditions that 
have reached us, we come to know that all the Prophets, faithfuls 
and eminent Saints reached the marvelous levels due to the zikr 
of heart. Acquiring the zikr of heart is the main objective and 
requirement of the spiritual way which is conferred upon the 
seeker by the Murshid and cannot be acquired by physical 
efforts. On the contrary, zikr done by tongue is just habitual and 
useless. If a sincere disciple and true lover of Allah continues 
following his routine habits, then he is just wasting his time. It is 
better for him to leave those worships which he is doing just 
habitually, as said: 

Meaning: The worship which lacks devotion should be renounced. 

Actually, it is meant to say that he should leave his habits not 
the prayers (i.e. he should pray Allah but not as a routine or 
habit which is a usual practice of common Muslims that they 
make saying prayer five times a day their habit and then pray 
habitually not devotedly). 

Now we will prove with logical arguments and authentic 
references that doing zikr with loud voice is useless and the job 
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of negligents who are not properly attentive towards Allah. The 
true seekers of Reality and travellers of the spiritual path should 
not follow this practice and must not waste their time in it. Allah 
Himself forbids from the loud zikr in the Holy Quran and relates 
His zikr with the heart of the reciter. He says: 

Meaning: When they do the zikr of Allah, their hearts are filled 
with awe (due to the Majesty of Allah and His zikr). (AI-Anfal-2) 

( 28 ->A) $ 

Meaning: Know that it is the zikr of Allah alone that brings 
peace to the hearts. (Al-Ra’d-28) 

(22—lW/) ® 

Meaning: It is they in whose hearts Allah has inscribed faith. (Al- 
Mujadilah-22) 


The verse in which Allah has clearly forbidden loud zikr is: 


S)0AJL Jjill Q-5 9 9 eijj it 3 

(205_ I) 1 *i) 3 <J Li 13 


Meaning: And do the zikr - of your Lord in your heart secretly 
with humility and tearful submissiveness (and fear and repentance) 
and without loud voice, morning and evening and be not of the 
neglectfuls. (AI-A’raf-205) 


This verse contains clear order of zikr of heart and warning 
against loud zikr. It is explained in the book Arais-ul-Bayan in 

Z * r 9 , * 

the interpretation of the words (with tearful 

submissiveness and secretly with fear and repentance): 
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Meaning: Only those men of Allah adopt tearful submissiveness 
and have true fear of Allah who have recognized His Might, 
Majesty and Magnificence and know with perfect faith that 
Allah is Eternal and Immortal. So they engross themselves in the 
vision of Allah and Allah blesses them with the attribute of 
indifference to everything, hence they are liberated from all needs. 
Allah tells them that He is aware of all their secrets, even those 
which they themselves are unaware of. They invoke their Lord 
with restless souls and their invocation reaches Him in no time. 
They present their requests before Allah (asking Allah for His 
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closeness) with the tongue of their heart (i.e. inwardly). And 
surely the Holy Prophet has declared this way of invocation as 
the proper way to invoke Allah and the real submissiveness and 
called it the zikr-e-khafi 33 i.e. the secret zikr which is inspired 
from Allah. According to the Holy Prophet zikr-e-khafi is the 
best form of zikr. Abu Usman says, “Humility and submissiveness 
do not mean that you do pious deeds and worships and then use 
your worships to get your wishes be granted. Real humility is 
that you remain submissive before Allah in spite of all your 
worships and good deeds and sacrifice even your life for Him 
and invoke Him directly without any medium (referring to the 
zikr-e-khafi) being completely engrossed in Him. This is the 
most elevated form of invocation and prayer”. Wasti says, 
“Humility and submissiveness ( ie j&S) means that you do not 
want any kind of reward for your worships and go beyond your 
capabilities in Allah’s servitude. While, invoking Allah secretly 

(4 s&>) refers to the zikr-e-khafi i.e. remembering Allah without 
any sound or voice which is the best zikr. Certainly there are 
many levels and forms of prayer and invocation. Some pray 
outwardly with their tongue, some invoke Allah inwardly from 
their heart and some from their core. Those who pray outwardly 
are the humble ones, those who pray inwardly are the submissive 
ones. Men of words are those who are absorbed in meditation, 
men of heart are those who are absorbed in zikr, men of soul are 
the ones who are anxious for Allah and men of core are those 
who have annihilated themselves in Allah. Everyone invokes 
Allah according to his level which is granted by the order of 
Allah.” 

Some other verses are mentioned below from the Holy Quran 
which refer to the zikr of heart: 


33 Zikr-e-khafi is the zikr in which a seeker remembers and invokes Allah without any 
material medium and connects with Him spiritually through this zikr. 



43 




Meaning: They, whose hearts are hardened for (being deprived 
of the bounty of) Allah’s zikr, are destined to be ruined. (Az- 
Zumar-22) 


Meaning: And remember your Lord, forgetting everything else. 

(AI-Kahf-24) 


This verse refers to the zikr of heart not to the zikr of tongue 
because “forgetting” is the attribute of innerself not of the 
physical body. 




Meaning: O’ believers! Always fear Allah and say what is 
correct and straight. (Al-Ahzab-70) 


( 28 _^U>i) 


Meaning: And do not follow him whose heart We have made 
neglectful of Our zikr. (Al-Kahf-28) 


This verse also gives a proof that true zikr is related with heart. 


The Holy Prophet who is the expert spiritual physician of this 
way, also bounds the zikr of Allah with heart. He says: 




Osl 

Meaning: Satan dwells in the heart of a person, when he does the 
zikr of Allah, the satan runs away but when he becomes 
neglectful of the zikr, the satan puts satanic desires and evil 
wishes into his heart. 




Meaning: There is a burnisher for everything and the burnisher 
of heart is the zikr of Allah. 
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❖ 


Meaning: Every person has counted breaths, each breath that 
passes without the zikr of Allah is dead (i.e. it does not give life 
to heart and soul). 


M'* 




Meaning: The best zikr is the zikr-e-khafi and zikr-e-khafi is 
eternal. 


5JUJ1 


Meaning: Allah sent a revelation to me that I should do zikr of 
my Lord excessively and do trade with Him (i.e. give myself and 
my every possession to Him and get His closeness and union). 
However, He did not allowed me to gather wealth and ordered 
me to be thankful to Him. 


All these verses and hadiths point towards the zikr of heart and 
endorse it. Allah says: 




Meaning: There are those servants (of Allah) whom neither trade 
nor sale diverts from the zikr of Allah. (Al-Noor-37) 


That is, they are doing trade and bargaining by their tongue but 
their hearts are attentive towards Me and My remembrance. 
Allah also says: 

Meaning: Do the zikr of Allah excessively. 

The word “excessively” means that one should be perpetually 
doing the zikr of Allah and that is possible only if the zikr is 
done by the heart (because tongue of a person is usually busy in 
settling worldly matters). Allah says: 
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Meaning: These are the people who do zikr of Allah while 
standing, sitting and changing their sides (i.e. in all postures). 

(Aal-e-lmran-191) 


This verse also refers to the eternal zikr of heart because doing 
zikr in all the states and postures is possible only by the zikr of 
heart. There is another verse: 




Meaning: So remember Me, I shall remember you. And always 
be thankful to Me and never be ungrateful to Me. (AI-Baqarah-152) 


It also refers to the zikr of heart because “remembering” is the 
attribute of heart. When a person remembers Allah through the 
zikr of heart, Allah also remembers him and hence their relation 
is strengthened inwardly. 


Allah says: 

Meaning: Have knowledge that there is no God but Allah. 

(Mohammad-19) 

This verse also points towards the zikr of heart because gaining 
knowledge about Allah is the attribute of heart not of tongue. 
Another verse related to the zikr of heart is: 


Meaning: Establish salat for my zikr. (Taha-14) 

Establishing salat means having spiritual connection with Allah 
and observing Him in the heart, as the Holy Prophet said: 

Meaning: There is no salat without the presence of heart (before 
Allah). 
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So, establishing salat means having presence before Allah in 
the heart. The salat of pure men who are blessed with presence 
before Allah is that there body organs are busy in bowing and 
prostrating, tongue is reciting the verses but heart is engrossed in 
the remembrance and vision of Allah. Unless they are blessed 
with the Divine Presence and vision of Allah during salat while 
recitation of Quranic verses in the standing position, they do not 
bow, and unless they are blessed with the Divine Presence and 
vision of Allah while bowing position they do not raise their 
head and bent for prostration and unless they are blessed with the 
Divine Presence and vision of Allah while first prostration they 
do not raise their head and go for second prostration because 
salat means having ultimate closeness and vision of Allah, as the 
Holy Prophet said: 

Meaning: Salat is Meraj for Momins. 

Following is said about those who say their salat in the manner 
that neither they are blessed with the vision of Allah in their 
heart nor their heart is present before Allah while offering salat: 



Meaning: Grieve upon those who do not see the Rehman 34 in 
their salat, they are the ones who do not offer their salat truly and 
properly. 

The seeker who does not behold Allah while offering salat and 
doing other jobs, and does not even recognize Allah nor remains 
present before Him eternally, has not achieved his objective. He 
is still a seeker of Allah not the lover of Allah. A Saint writes in 
his book, “Only the true lovers of Allah behold Him.” The Holy 
Prophet said: 


34 Attributive Name of Allah meaning: “The Most Compassionate”. 
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Meaning: “The chosen ones surpassed everyone”. Someone asked, 
“Who are the chosen ones?” He replied “Those who do the zikr 
of Allah excessively.” 

This hadith also refers to the zikr of heart. Allah says: 




Meaning: So, some of them are cruel upon their souls, of them 
some are moderate following the middle course and of them 
some are those who excel towards eternal goodness. (Al-Fatir-32) 

Shaikh Bahauddin writes while explaining the meaning of this 
verse in his book: “The cruel upon their souls” are those who do 
not remember Allah in their hearts and those who excel towards 

eternal goodness are those whose sign is (they never 

forget their Lord).” 

Ahmad bin Asim said: 



Meaning: Cruel upon souls are those who are men of words only, 
moderate ones who follow the middle course are the men of 
good deeds and those who excel are the men of spiritual states. 

The cruels just recite the Name of Allah neglectfully and fell 
into the trench of destruction due to unawareness. That is why, 
efforts should be made to become a permanent reciter of zikr of 
Allah in heart which is the true zikr and takes to the destination 
blessing with all objectives. In a qudsi hadith Allah says about 
such reciter: 




Meaning: I am his companion who remembers Me (by doing My 
zikr). 
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This hadith is explained as: 

ijrt 

Meaning: The word (companion) is fixed for the reciter 

who has acquired the company of Allah, and the one who is 
blessed with the company of Allah does not need to invoke His 
Name. 





So the true zikr is that which gives immaculate life to the reciter’s 
heart by the eternal remembrance of Allah and makes it pure and 
pellucid mirror. Then, such reciter reaches Baqa (immortality) 
after passing through the stages of Fana (annihilation in Allah). 


5 _jJ^t (JLsj J! 4.8.1,s.-> uqjd i sLsj 
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Meaning: To annihilate in Allah and then remain with Allah 
forever means to have an eternal vision of Allah through the zikr 
of Allah. It is possible for a person only when he becomes 
immortal with Allah after annihilating his mortal self completely. 
Bareeqi asked Hazrat Abu Yazid about marifat and ignorance. 
He replied “marifat means to gain life of heart by the zikr of 
Allah and ignorance means to be neglectful of the zikr.” 


This statement also endorses the zikr of heart. O’ dear! When a 
seeker reaches at this stage and gets the marifat of Allah, he 
becomes as pure as angels and the zikr he has been doing as a 
human converts into the angelic zikr. Here he comes to know 
which is the real zikr and what is the reality of true zikr. He can 
easily differentiate the significance and effects of the zikr of 
tongue, zikr of heart and zikr' of soul. Then, he as well as his zikr 
are raised to the level of belovedness. His soul finds eternal bliss 
on having presence before Allah and gets so much engrossed in 
Him that he does not need to do the zikr any more (here his 
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engrossment and love for Allah becomes his zikr). His state 
complies with the saying: 

Sill Jjy 

Meaning: Whoever recognizes Allah does not say “Allah, Allah” 
verbally. 


(jt, jJajj yojj d45 ^ 
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Meaning: It is related that once Hazrat Sohail Tustari came out 
of the mosque after Friday prayer and saw that people were 

loudly reciting 4X>!'>)l3Jt,^) (No one is to be worshipped but Allah). 
He said, “Most of the people just recite it verbally, only a few 
say it sincerely from the heart (i.e. after knowing the reality 
behind its words). May be it is the speciality of the Holy Prophet 

only and most people are unaware of the reality of . 

That is why Allah said to him “Know! The core of your heart is 

the center of 4l)l^)t,AjPjOne should raise ones level of reciting 

4l)i from a verbal neglectful recitation to the level of 

observing its reality so that ones heart is released from the 
dominance of evil. 


The Holy Prophet said: 

Meaning: One who does the zikr of Allah excessively gets rid of 
evil. 
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This hadith lays emphasis on doing the zikr of Allah with 
every breath and not to be forgetful of the zikr any moment in 
order to get rid of evil. Evilness is not the attribute of the tongue 
rather its centre is heart, so, when the zikr of Allah dominates the 
heart, evil is exterminated from it. The Holy Prophet said: 


j$l\ &ssjk Uj/'JJt 
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Meaning: Best livelihood is that which is sufficient for the basic 
needs and the best zikr is that which is secret (inward) and not 
loud (verbal). 


This hadith also advises the seeker to do zikr in heart and 
forbids him from the loud and verbal zikr which is fruitless. 


'jd' it j&\ & 
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Meaning: It is written in Sharli-al-Awrad, “Certainly the real 
reciters of zikr are those who do it in their heart. Doing zikr 
loudly is a wrong innovation. However, saying Takbeer ( 
Allah-o-Akbar) 35 loudly while offering the prayers which are 
made obligatory in Shariah 36 , is allowed, specially in the 
congregational prayers.” It is stated in Fatawa al-Hujjah that the 
Holy Prophet and other Shaikhs did not appreciate saying 
Takbeer loudly in the mosques or other place except during the 
Ayyam 37 -e-Tashreeq 38 (or for the Az.an i.e. call for prayer and 
during the congregational prayers). 


35 Meaning: Allah is the greatest 

36 Islamic law 

37 days 

38 9 81 , 10 th , 11 81 , 12 th and 13 th of Zilhajj are the Ayyam-e-Tashreeq 
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Meaning: Prophet Yahya son of Prophet Zakariya asked the Satan 
“Tell me whom do you make fun of?” He replied, “1 make fun of 
those who are hypocrites and do good deeds just to show off, 
who boast of their favours upon others, follow their sensual desires 
and delay repentance.” Then Prophet Yahya asked him “Who 
makes fun of you?” He replied, “The true slave of Allah who does 
zikr of Allah excessively, regardless of whether he is rewarded for 
it or not, whether he is treated harshly or softly, he keeps on 
remembering Allah with his ancient tongue 39 and never stops.” 


This statement sheds light upon the importance of certain facts. 
Firstly, one should always remain in the state of zikr which is 
possible only by the zikr of heart. Secondly, showing off ones 
good deeds makes a person laughing stock of the Satan. Thirdly, 
Satan cannot enter that person’s heart who does zikr of Allah in 
heart eternally. Such a person laughs at the Satan and gains 
victory over it and all his deeds are absolved of hypocrisy. The 
Holy Prophet said: 


Meaning: The zikr of Allah is far better than fighting valiantly in 
the way of Allah. 


£rS && 5 gtfcJI Sb? 5 <M$\ & 4' Jtfil 2l!0 jfi 
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39 Ancient tongue refers to the tongue of soul which was possessed by soul in eternity 
when the physical body and tongue were not created. 
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Meaning: The zikr of contains the whole 

knowledge of faith and grants salvation from evil. It is the 
greatest refuge against the Satan and the best shield against evil. 




t^ipt 1S15 jj>yi£U &Us 4 


Meaning: Sohail Ibn-e-Abdullah said, “Four things are essential 
for a person i.e. remaining silent, adopting solitude, renouncing 
sensual desires and awakening in the night (to do the zikr of 
Allah). One, who will acquire these four habits, will be either a 
Saint or a mystic.” Hazrat Bayazid Bastami said, “If a disciple 
expresses his spiritual states then he is like a canal and if he 
hides and keeps quiet, then he is deep like a river.” 


O’ dear! You can understand from these quotes that how 
important is remaining silent and how eminent is the zikr of 
heart and the spiritual journey. Allah says: 


j£lk J si\ t 3 jfit 3 hi Jjih lit tjisf (&p! LgC 


Meaning: O’ believers! When you encounter any (enemy) army, 
stand firm and do zikr of Allah abundantly so that you may attain 
to success. (AI-Anfal-45) 


Zikr of Allah can be done abundantly (even while encountering 
the enemy army, that is to say in all the good and bad conditions) 
only by the zikr of heart. 


s>'j\ ^ i jJt 3 >uiL & fh Lilt jliU f & 
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Meaning: The Holy Prophet said, “The person who has faith in 
Allah, His Prophets and the life hereafter, must only speak for 
good or should keep quiet.” When Allah decided that he would 
make Prophet Isa (Christ) speak when he was still an infant, he 
ordered his mother Hazrat Mariyam (Marry) to remain silent and 
asked her to tell people, “Today 1 am fasting for my Lord and 
will not talk to anyone.” It is said by the Holy Prophet, “Allah 
will by angry with the person who does the zikr of Allah just 
verbally and his heart is not involved in this zikr.” He also said, 
“Curse upon the person who prays Allah just physically and his 
heart and soul are not with him.” 

There are many other verses which lay emphasis upon the zikr 
of heart but I am not mentioning them just to be precise. There is 
another important hadith which impresses upon the zikr of heart: 




Meaning: Do the zikr of Allah silently and secretly. 

It is strange that in spite of so many verses, hadiths, sayings of 
the Saints and logical arguments which have been mentioned, the 
ignorants do not try to go beyond the physical prayers which are 
obligatory in Shariah and travel spiritually towards Allah. They 
are happy with their ignorance and negligence. Only a single word 
of wisdom is enough to make a wise person understand the 
reality, he does not require lengthy details. 

Shaikh Aminuddin Kazrooni writes in his book that the Holy 

Prophet said: c meaning: “ 7 i kr -e-kha.fi (the secret 
zikr) is the best.” If someone asks about the zikr-e-khafi and 
wants to know whether the secret zikr is better or the loud, I will 
answer him that the secret zikr is better but it does not mean that 
you do zikr in low tones or without making sound. If you are 
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doing zikr with your tongue, even if you are not making sound 
(i.e. in the form of whispering), it is the zikr of tongue not the 
zikr-e-khafi. In fact zikr-e-khafi is better and above than the zikr 
of heart, zikr of soul and even the zikr of core. Its reality cannot 
be known by the apparent knowledge. O’ dear! This zi kr is just 
conferred upon the true seeker by the perfect Murshid and it 
cannot be acquired by anyone without the Murshid. Actually, it 
is forgetting everyone and everything other than Allah, it is 
negating ones all desires and even ones ownself, it is experiencing 
the spiritual states eternally. Here the questions arise, what is 
zikr-e-khafi and from where it originates? The existence of a 
person comprises of four main things i.e. the heart, the soul, the 
core and the tongue but if the zikr-e-khafi is not related with any 
of these four then which thing in the being of a person it is 
related to? The answer that came in my mind is that it is related 
with the breath of a person and originates from breath, as said by 
the Holy Prophet: 


^ jf i I 
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Meaning: Every person has counted breaths, every breath which 
leaves the body without the zikr of Allah is dead. 


If, while describing this zikr we relate it with the breath, then 
we can say that Syed Jalaluddin’s point of view is convincing. 
Another answer can be that, zikr-e-khafi originates from that part 
of the innerself of a person which is called “khafi” 40 (the hidden) 
and this proves the claim of Allah (that I am hidden in yourself). 

When this zikr progresses, it converts into zikr-e-ana which is 
focused on the point of ana 41 and that is the ultimate zikr which 
gives absolute perfection to the inward of the reciter. He gains 


4a 41 Just like physical body of a human has seven main parts i.e. head, chest, belly and 
four limbs similarly the innerself also has seven subtle parts which are; Nafs (the 
innerself of a person), Qalb (The heart or inward of a person), Rooh (The soul of a 
person), Sir’r (The Divine Secret), Khafi (The Hidden-The Divine Soul), Yakhfa (The 
Origin-The Divine Light) and Ana (The Divine Essence). 
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complete control over his innerself (heart, mind, soul, nafs) and 
becomes eligible for the success promised in the following verse: 

Meaning: The day when neither wealth nor progeny will benefit. 
But he alone (will gain success) who appear before Allah with a 
Qalb-e-Saleem (a heart pure of all evils). (Ash-Shuara-88,89) 

Shaikh Abdullah Ansari says that ^s^Luv-Ji Qalb-e-Saleem 
i.e. the perfectly pure heart is that which accepts and recognizes 
the Reality. Such a heart is appreciated and liked in the court of 
Allah and is called the “Manifestation of Allah”. Whoever 
disobeys the Saint having such a heart in fact disobeys Allah 
because there is no difference between the intention and order of 
that Saint and Allah. Here, Qalb-e-Saleem (the pure heart) is 
grammatically used as the active subject. It is in fact the heart 
which is pure of the love of world and hereafter and free of all 
the evil attributes. Literally the word Saleem also refers to 

the person who is bitten by snake and its poison has reached his 
each and every cell. When the heart of a true Momin is dominated 
by the fear, love and longing for Allah, it is called the Qalb-e- 
Saleem and only such a heart will be beneficial on the doomsday. 
Some say that Qalb-e-Saleem is that heart which is not attracted 
towards anything of this world or the hereafter and remains 
engrossed in Allah being indifferent to all the worries of the world. 


( 88 , 89 _,i/'i )0 
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Meaning: The Holy Prophet says, “On the doomsday, when all 
the creation will be gathered for accountability and the custodian 
and recording angels will present the record of everyone’s deeds 
before Allah, Allah will ask them to check if they have left 
anything unwritten. The angels will reply, “O’ Lord! We have 
written everything that was in our knowledge and saved in 
writing everything that we were ordered to save.” Allah will say, 
“There was a secret between Me and My special men about 
which no one knows, that secret is the zikr-e-khafi whose reward 
is My Ownself.” The writer of the book “AI-Mu ’tabari ” writes, 
“Certainly! The angels cannot write about the zikr-e-khafi 
because they are not aware of it as it is far beyond and above 
their level.” The secret between Allah and His men i.e. the zikr- 
e-khafi which is mentioned in the above referred hadith is 
discussed in another hadith in which the Holy Prophet says, 
“Zikr-e-khafi is seventy times better than the zikr which can be 
heard and recorded (by the angels).” 


When a reciter reaches this level, his heart does the zikr of 
Allah automatically and his tongue remains silent. It is not 
possible for the angels to know or record the zikr-e-khafi, as they 
are not capable of it. 
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Meaning: Zikr-e-khafi is above the level of angels, they are 
neither capable of doing it nor can bear its effects. This zikr can 
sustain only in the human existence while the angels do not 
possess a body, they are only light. If the angels are allowed to 
do this zikr, they would not be able to bear its intense effects. 
They will lose their existence and become extinct just as they 
had no existence before creation. However, a human existence is 
entirely different from the angels, it was created directly from the 
Divine Existence in eternity, so a human soul finds immortality 
after annihilation. The eternal essence is assimilated in the physical 
being of humans as it requires a physical being to manifest itself. 
Since angels do not possess a physical existence, the eternal 
essence is not assimilated in them, that is why, the angels cannot 
do zikr-e-khafi and are deprived of the vision of Allah. On the 
contrary, the true men of Allah can see Allah even with their 
physical eyes. Human beings can pass through the spiritual 
stages of Fana (annihilation) and Baqa (immortality) that is why 
they can see Allah (seeing Allah is possible only after annihilating 
oneself and having immortality with Allah) while angels are 
deprived of these attributes. Only humans can have the honour of 
knowing the hidden secrets of Allah and drowning in these 
secrets.” 


O’ dear! Shaikh Abu Saeed al-Khudri says, “There are three 
kinds of zikr; one is the zikr which is done by the tongue but the 
heart is oblivious of it, such a zikr is just a habit. Second is the 
zikr which is done by the tongue and heart is also involved in it, 
such a zikr is done to gain reward. A true seeker of Allah never 
seeks reward. Third is the zikr in which the tongue remains silent 
and the heart does the zikr, no one is aware of this zikr except 
Allah. The reciter must reach this level where his tongue remains 
silent and his heart does the zikr. 
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Meaning: Hazrat Sha’abi says that three things are absolutely 
worthless for Allah, first is the salat which is offered just as a 
habit, second is the zikr during which heart is oblivious and third 
is the darood 42 which is sent upon the Holy Prophet without 
keeping in view his respect and honour. 


The Holy Prophet has forbidden to do zikr loudly and show it 
to others. 
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Meaning: It is related that once the Holy Prophet was returning 
from a Ghazwa 43 . When he passed from a valley, people present 
there started saying takbeer and doing the zikr of Allah loudly. 
On hearing their voices, the Holy Prophet said, “O’ people! Do 
not raise your voices from one another. You are not addressing 
the One who cannot hear, neither is He absent nor far from you. 
Whom you are invoking is the All Hearing and the Omnipresent. 
He is with you wherever you are. Allah says, “1 am as My slave 
perceives Me and I am with him when he invokes Me.” 


This hadith also endorses the importance of zikr of heart which 
is possible through waham. This zikr is done with the inhale and 
exhale of breath and is called “Pas-lnfas”. It is said about this 


42 Salutations and blessings upon the Holy Prophet 

43 Religious combat in which the Holy Prophet participated himself 
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zikr, “If you are a true Arif 44 , acquire the zikr of Pas-Infas, both 


the worlds will come under your possession in just a single 
breath.” The zikr of Pas-Infas grants eternal life to the heart and 
makes it eligible for presence before Allah. It is written in Ahya- 
ul-Uloom : 




Meaning: To find the presence of heart before Allah, it is must to 
purify the heart from everything other than Allah. When the 
heart of the seeker is perfectly purified, only then Allah talks to 
him. When all the deeds, words, actions and knowledge of the 
seeker are for the sake of Allah only, then the seeker ever remains 
in the state of meditation upon Allah which discards everything 
other than Allah from his heart. Then the zikr continues in his 
heart, as a result, the heart of seeker finds presence before Allah 
becoming indifferent to everything. 

O’ dear! The zikr-e-khafi which is the zikr of Pas-Infas is the 
real prayer of the heart. It is also called “negation of oneself and 
one’s desires” as it demands that none of person’s breath passes 
without the remembrance of Allah (he is so much engrossed in the 
remembrance of Allah that he forgets everything, even himself). 
Such a breath which is taken with the zikr of Allah is like a 
priceless pearl. If such a high valued pearl like breath is rated 
then its lowest price will be equal to both the worlds. Wasting 
such a pearl is just foolishness. 


44 The Knower of Allah who recognizes Him 
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Meaning: Every breath one takes is like a pearl whose price is 
more than both the worlds. One who wastes this treasure, 
remains empty handed and indigent (spiritually). Grieve upon 
him! 

Allah says in a Qudsi hadith “When a person remembers Me 
with negligence, I remember him with a curse.” Heart is usually 
oblivious and neglectful of the zikr done by tongue, hence, such 
zikr is a cause of curse from Allah and is just a habit not prayer. 
Presence of heart is gained only if zikr is done in the heart, it is 
so effective because Allah is also in the heart. The Holy Prophet 
has reproached those who are deprived of presence of heart by 
saying: 

Meaning: No salat without the presence of heart. 

Loving Allah is also the job of heart (not of any other organ), 
so, when the organs are doing nothing (and the person is deeply 
engrossed in the love of Allah) then the presence of heart is 
gained. Someone asked a Saint “What is Ishq 45 ?” He replied “It 
means doing nothing”. That is to say, when organs stop doing 
prayers or other deeds and one forgets everything other than 
Allah then the heart gets engrossed in the Divine Beloved (in 
other words one's heart gets so much absorbed in the love and 
remembrance of Allah that one is not able to do anything 
physically). When the Divine Love is aroused intensely in the 
heart, then the heart perpetually remains present before the Beloved 
and considers it a great sin to separate from Allah even for a 
moment. 


45 


Intense love for Allah 
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Meaning: Curse upon the one who is oblivious of seeing Allah 
even for a moment. He becomes infidel in that moment but is not 
aware of his infidelity. 

jsl £Ji 
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Meaning: If he remains oblivious of Allah continuously then he 
is excluded from Islam. 

fj\£ >_Alf Ij J f S 

Meaning: O’ Allah! Bless me with your closeness and presence 
as I cannot remain away from you. 

O’ dear! Now we return towards the discussion of our main 
objective i.e. waham. You must know that all the senses of your 
innerself have the power to cognate and view the inward world. 
Your innerself has been blessed with the special attributes of 
seeing, hearing, speaking etc. The inward way of marifat of 
Allah can never be travelled without the Sultan of waham (i.e. 
the Murshid Kamil). Without having the attention of his spiritual 
sight, whatever you see and consider as waham is just a satanic 
deceit, an illusion created due to the dominance of nafs and self 
fabrication. One must not let these delusions attack him. No one 
can cross this wild jungle (of satanic deceits and illusions of 
nafs) without the help of Sultan of waham and the strength of 
true faith. It is very ancient and difficult way, which cannot be 
travelled without help and courage. To sustain in this boundless 
kingdom of marifat of Allah three 46 things are most important 


46 Divine love. Divine favour and perfect faith 
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and inevitable which cannot be gained without the Sultan of 
waham. 


There are some words which often suggest the same meaning 
but are used in different context, e.g. “Mushahida” and “Mashhood” 
(both refer to Divine Observation), Alam-e-Ghaib and Hazoor 
(both refer to the hidden world of Divine Presence), “Tamasal” 
and “Misal” (both means the metaphorical manifestation), “Quds” 
and ‘"Laqa” (both suggest having Divine Closeness), “Jalal” and 
“Jamal” (both are attributes of the same Divine Essence), 
“Haqeeqat” and “Makhfi” (both indicate towards the Divine 
Reality which is hidden. “Haqeeqat” means “The Reality” and 
“Makhfi” means “hidden”), “LaHoot” or “Ana” or “Hoo” (all 
three refer to Divinity, “LaHoot” is the world of Divinity and 
“Ana” is the Divine Essence Hoo). Similarly there are some other 
words which are frequently used by the mystics such as faith, 
belief, fikr (meditation), waham, perception, courage, thoughtful 
etc. In mysticism meanings of these words are different than they 
are generally understood. Allah says: 


t , ’i. 


Meaning: Worship your Lord excessively so that you attain to 
the final level of faith (or belief). (AI-Hajjar-99) 


Meaning: Meditation of a moment is better than the worship of 
both the worlds. (Hadith) 




Meaning: (Allah says) I am as My slave perceives Me. 




Meaning: Sultan of waham is the greatest of everything and all 
the worships in this way (of mysticism). 
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The Holy Prophet said: 

Meaning: (O’ Lord!) 1 prostrate before You, in such a manner 
that my heart and even my thoughts bow before you. 

Meaning: One who is not courageous can neither attain the union 
of the Creator nor stay with the creation. 

The mentioned terms are usually used to refer to same 
meaning i.e. connection with Allah , although some of them have 
so deep meaning that one cannot perceive them accurately. 





O’ dear! Auham (or waham) is in fact the seeing, hearing, 
speaking and understanding of the heart. Without the power of 
auham and the effective courage, the spiritual journey towards 
Allah is impossible. Although a person cannot see or perceive 
the spiritual world with his physical senses but the inward senses 
have this ability. The love of the world, sensual desires and 
unnecessary involvement in worldly affairs ruin (or veil) these 
senses and a person is deprived of seeing and perceiving the 
spiritual world. When the evil desires of the world and sensual 
appetites of youth attack him, he intentionally goes away from 
Allah and his spiritual perception is weakened day by day. He 
gradually gets ill spiritually with various inward diseases. Allah 
says: 




Meaning: Surely among your wives and your children, some are 
your enemies (who keep you away from the way of Allah 
involving you with themselves), so beware of them. (At-Taghabun- 
14) 


(Due to the extreme love of worldly relations and wealth, the 
love of Allah, which is in the essence of humans and a source of 
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spiritual strength and nourishment, gets suppressed, as a result) 
Various spiritual illnesses and disorders are produced in the 
inward of a person. Allah says: 

j jjjtp I lil ® 

Meaning: Certainly! Your wealth and progeny are a cause of 
chaos. (At-Taghabun-15) 

Hence, tribulations and chaos are created in his inward and 
harm his heart according to the verse: 

( 88_ o l/^l) J U ^ 

Meaning: “Neither your wealth nor progeny will benefit you” 

(Ash-Shuara-88) 

Evil of the world gathers in his heart and makes it ill, as a 
hadith says: 



Meaning: Love of the world is the base of all evils. 

He reaches such a low spiritual state that all his inward senses 
are finished so much so that he does not pay attention towards 
the love and marifat of Allah for years and years. The veils put 
upon his heart and soul become thick and dark with every passing 
moment and he drowns in evil. Allah has warned such people at 
many places in Quran and expressed grief upon their condition 
(36,^1) meaning: Alas! Alas! (Al-Mominun-36). 

The inward senses of the Prophets get nourished and 
strengthened by the attention and kindness of Allah and they 
swiftly progress towards the Divine World of Reality. They are 
so much engrossed in the zikr and meditation upon Allah that 
they are never prevented from the observation and vision of 
Allah, hence they are never attacked by spiritual diseases. 

If a true seeker of Allah wishes that his inward gets cured of 
all the spiritual diseases and he is blessed with the power of 
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waham and all his inward senses start working so that he can 
view the subtle inward world, then he must first of all find a 
perfect Murshid who is also a spiritual physician. That perfect 
Murshid treats his spiritual diseases according to the method 
prescribed in Quran and practised by the Holy Prophet and then 
grants him the power of waham and leads him on the spiritual 
journey. The seeker should not commit mistake in understanding 
the real spiritual way because the inward ways are interconnected. 
The perfect Murshid gives life to the heart of the true seeker and 
revives his inward senses by his spiritual authority. It is said that: 




Meaning: Whoever revitalizes a dead land, that land belongs to 
him. 

The Murshid takes control of the inward of the seeker, gives 
life to it and removes the filth of everything other than Allah 
from it. This is possible just by the spiritual authority of the 
Murshid. The Holy Prophet who is the real perfect Murshid, said 
about his true seeker Abu Bakr Siddique: 



Meaning: The excellence of Abu Bakr is not due to his excessive 
prayers, recitation of Quran or fasting but due to a special thing 
that is embedded in his heart. 

O’ dear! You must also verily know that the life of heart and 
progress in the spiritual journey of marifat of Allah cannot be 
attained by the disciple through hard work, it is just under the 
authority of the Murshid who confers it only upon the true seeker. 
The following saying of the Holy Prophet also indicates towards 
this fact: 
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Meaning: Allah inculcated a very special thing into my heart 
(His love and vision) which 1 inculcated in the heart of Abu 
Bakr. 

0’ dear! Unless the inward senses are not revived and the 
company of Sultan of waham is not acquired which grants the 
light that is inevitable to see and perceive the spiritual world, the 
spiritual flight of soul, progress in the inward journey and control 
over one’s heart is not attained. It is possible only through the 
power of waham. 




Meaning: You must acquire the spiritual sight, only then you can 
see that every dust particle contains and manifests a whole 
world. 

Hence, the true seeker of Allah must visit the perfect Murshid 
who takes his heart under his authority and treats all his spiritual 
diseases according to the knowledge of Quran and Sunnah 47 of 
the Holy Prophet. The Murshid helps the seeker cross all the 
spiritual stations and reach the destination by the power of 
waham and his spiritual authority. The Holy Prophet declared the 
status of the true and perfect Murshid in these words: 



Meaning: A Shaikh among his disciples is like a Prophet among 
his nation. 

(When the Murshid blesses the seeker with the power of 
waham) the seeker gains strong faith in this hadith and comes to 
know perfectly that the spiritual journey starts and completes 
only by the favour and help of a perfect Murshid, without him 
nothing can be achieved even if the disciple works the hardest. 


47 Ways of the Holy Prophet 
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Progress in this way requires cooperation of both the Murshid 
and the disciple. The Murshid should be perfect like the Holy 
Prophet who did not keep his spiritual powers and knowledge 
with himself (rather blessed his Companions with them also) and 
the disciple should be like Hazrat Abu Bakr Siddique who 
sacrificed his each and every possession for his Murshid with 
sincerity and truthfulness. When such a Murshid and disciple 
join each other (spiritually as well) then the spiritual level of the 
disciple is raised day by day and their inward connection is 
strengthened with every moment, as the Holy Prophet said about 
Hazrat Abu Bakr: 


Meaning: If the faith of Abu Bakr is compared with the combined 
faith of all the people then his faith will be greater and superior. 


There exist certain spiritual veils that was why the spiritual 
beneficence gained by Hazrat Abu Bakr due to his sincerity and 
veracity could not be acquired by Hazrat Abu Huraira and Hazrat 
Zaid bin Haaris. Even though, the Holy Prophet blessed everyone 
equally just like the sun shines equally upon everything, however 
beneficence is gained according to one’s capability and capacity. 


>L~ ut 
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Meaning: The light of your love enlightened everything but all 
the stones do not have the capacity to be turned into pearl. 


So, everyone gained beneficence from the Holy Prophet 
according to his sincerity and inward purity. The spiritual elevation 
of a seeker requires capability and courage from both sides i.e. 
from the disciple as well as the Murshid. If anyone of them is 
incapable (either disciple is not a true seeker or Murshid is 
imperfect) the marifat of Allah can never be gained properly. 
When a true seeker finds a perfect Murshid and adopts his 
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company then they should never separate from each other. The 
perfect Murshid blesses the seeker with the power of waham by 
his spiritual authority and inculcates in him the courage required 
to travel the spiritual journey. He connects the seeker with Allah 
so strongly that everything other than Allah is obliterated from 
his heart and he remembers nothing but Allah. 

-til £ Jj 1 £ 

jS)I {Jr'L )Jt ^ jo 
Meaning: If anyone wants to know the true meaning of 
(say that Allah is One) then he must put a cross against everything 
except Allah. 

O’ dear! The perfect Murshid grants Faqr to the true seeker in 
seven steps which cannot be explained in words as they are 
hidden and inward. Then the seeker reaches the level where 

meaning: “He has nothing but Allah” and gains 
eternal life as there remains nothing but the Divine Reality in 
him. When the essence of zikr is embedded in the inward of the 
seeker, he is blessed with its real beneficence and his inward is 
enlightened and brightened. Then his power of waham is 
increased with every moment automatically. The Noor of zikr 
merges with the Noor of the Divine Essence and is sustained in 
the whole being of the seeker. The Noor of zikr is related with 
(or is granted by) the Sultan of waham who attacks the points of 
sensual desires and love of pleasures of the world inside the 
physical body of the seeker with the spiritual armies and puts an 
end to both with the Divine Help. Then the Sultan of waham sets 
the foundation of zikr-e-khafi at its fixed point in the inward 
being of the seeker. He then reaches the core of the seeker where 
the Divine Secret is concealed, he brings the core of the seeker 
under his spiritual authority and enlightens it just like his 
ownself by his spiritual beneficence. Then he enters the kingdom 
of heart of the seeker, conquers it and makes it subtle like his 
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own heart purifying it perfectly, hence takes the heart of the 
seeker to such an elevated level where it becomes the Divine 
Pen. The disobedience of such a heart is in fact the disobedience 
of Allah. The seeker gains complete control over his innerself 
and heart. Shaikh Abdullah Ansari says: 

<£. /i iJ)j w f Jy f \yi 
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Meaning: If you can fly in the air then your worth is just equal to 
a bee and if you can walk on water then you are like a hay straw. 
However, if you gain control over your heart then you can be 
considered worthy. Whatever you do other than this, is just lust. 

After illuminating the heart with the Noor of zikr, the Sultan of 
waham pays attention towards the nafs of the seeker from where 
the sensual desires originate, he sanctifies it and kills the evilness 
of the nafs about which it is said: 


Meaning: Nafs is the most cruel beast. 

When he enters the kingdom of nafs he destroys all its evil 
desires, as said: 


(34_ J'l) G-llsftgiiTsy t|l!^UjuLJTl3j3 


Meaning: No doubt! When the kings enter a town they destroy it 
and disgrace its respected ones. (An-Namal-34) 


Then, he makes the nafs submissive and turns it into an 
obedient servant. After reforming all these inward organs of the 
seeker and enlightening them, the Sultan of waham pays attention 
towards his mind and soul and enlightens them like his own. 
Darkness is completely removed from the innerself of the seeker 
and Noor envelops him. The Divine Effects of the verse 

meaning: “Truly Islam is the 
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only religion in Allah’s Sight” (Aal-e-Imran-19) dominates his 
whole self (i.e. he completely and perfectly follows the true 
religion Islam, inwardly and outwardly). 


The seeker then beholds two beautiful stars in his inward 
kingdom by zikr (the two stars refer to the inhale and exhale of 
his breath which are engrossed in the zikr) which have different 
lights (i.e. effects). These stars become his obedient (i.e. he gains 
control over his breath and none of his breath can pass without 
zikr). Due to the light of these stars, the darkness of the physical 
pleasures that had dominated his being, vanishes and all the 
pleasures which seemed very attractive to him earlier, now 
become a torment for him. All his inward and outward organs 
are changed according to the verse: 


( 48.^0 


Meaning: The day when (this) earth will be replaced with another 
earth. (Ibrahim-48) 


The kingdom of his whole being which was too headstrong 
and rebellious, becomes submissive and obedient, as is said: 

(97_ /r r l l) ^ 

Meaning: These nomads are too stubborn upon their infidelity 
and are incorrigible hypocrites. (At-Tawbah-97) 

His faith is then accomplished according to the verse: 

(3_,> Ji) jjjjs jJjjJjJ"} Jjjf ® 

Meaning: “This day have I perfected your religion for you.” (Al- 
Maidah-3) 

He is honoured with all the inward blessings, as Allah says: 

Meaning: “And completed My blessings upon you.” (Al-Maidah-3) 
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His whole life becomes an embodiment of Islam according to 
the verse: 


(3_s> ji) iSjij'iUy\ ® 
Meaning: “And chosen for you Islam as Deen (a complete code 
of life).” (AI-Maidah-3) 


All his inward and outward parts have now been converted 
into Noor. In fact, he has found a completely new existence that 
aroused from his core which contains the Divine Secret. He now 
truly understands the meaning of the hadiths: 


ji&t jl jlS J?<3 jj.& 


Meaning: No doubt! The friends of Allah do not die, they just 
shift from one place to another. 


Meaning: The Prophets offer their salat inside their heart. 


He spiritually takes bayat of the Holy Prophet and enters the 
world of Noor, hence darkness vanishes for him from everywhere 
according to the verse: 


( 174 .^ 1 ) ItLi \ j $ iijjtfcjjJf 3 


Meaning: And We have sent down to you the enlightening Noor. 

(An-Nisa-174) 


4 jk* 
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Meaning: Congratulations and blessings! Now everything has 
been unveiled and enlightened. 

O’ dear! Whatever has been mentioned before is the way of 
Prophets and Saints to attain the marvelous spiritual levels but 
the way of ascetics is that they are always busy in doing physical 
worships like offering salat, fasting, paying Zakat, performing 
Hajj, recitation of Quran, zikr by tongue etc. and want a reward 
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from Allah Almighty for their worships. They consider themselves 
doing the right thing but inwardly they are far away from Allah 
(as all their deeds are just physical and their heart is not 
involved in it, and secondly because they worship Allah to seek 
reward instead of His closeness). Najmuddin Kubra says: 


cUS • QjlIaJI ( ff, 3 QjjiaJl j jiilt IJji v_3 \ 


Meaning: Those who adopted the way of asceticism and did a lot 
of struggle over a long period of time, gained very less from this 
effort and rarely achieved the union of Allah. 


Hence, it is clear that closeness and union of Allah can rarely 
be gained by physical worships and outward good deeds. A Saint 
said: 




Meaning: No doubt! Offering salat, recitation of Quran, performing 
Hajj and paying zakat are good deeds but the marvel of a true 
seeker of Allah is to reach the ultimate destination (i.e. union with 
Allah). 


When a true seeker joins a perfect Murshid by taking his bayat 
and the Murshid leads him upon the mystic path then the seeker 
should remain in his company as much as possible. The Murshid 
teaches him the good deeds of the soul and grants him control 
over his innerself. Then his spiritual journey starts and he gets 
engrossed in the zikr of Pas-Infas. None of his breath passes 
without the zikr and his heart is never free from the waham. He 

exhales with^Jf}) 48 and inhales withHe does the zikr of 
Allah in this way every moment so that he is never left without 
the remembrance of Allah. He follows the rule: 


48 Meaning: No one is to be worshipped 

49 Meaning: Except Allah 
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Meaning: The breath which passes without the zikr of Allah is 
dead. 

The continuous remembrance of Allah enlivens his heart as 
said: 



Meaning: People are sleeping (spiritually), when they die they 
wake up (i.e. their souls wake up). 

He acquires the eternal zikr of heart about which it is said: 



Meaning: zikr-e-Khafi is the greatest. 

The Noor of zikr enlightens his heart and makes him favourite 
in the court of Allah. He is blessed with the purgation of nafs, 
sanctity of soul and victory over the heart which is the result of 
spiritual enlightenment and meditation. The zikr shifts from 
breath to the castle of his heart. Then the heart gets the power of 
zikr and the eternal zikr-e-khafi is embedded in it. The seeker 
comes to know the reality of life and death, sleep and 
awakening, and the entire spiritual world is revealed upon him. 
He gains the contemplation of his Murshid and finds union with 
his soul, then they are never separated from each other. If the 
seeker finds anything difficult to understand which may become 
a veil or obstacle in his spiritual journey, the soul of the Murshid 
immediately makes it clear upon him. His innerself gets 
enlightening knowledge from the Murshid. Neither he ever 
separates from the soul of the Murshid nor transgresses. Whenever 
he faces a problem he refers to his heart and benefits from it. In 
all the issues, he makes his heart the judge and takes the decision 
from it. If the seeker has not completely annihilated in the soul 
of the Murshid then he can commit a mistake at this stage 
because sometimes his nafs dominates him due to his negligence 
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and he can misunderstand the desire of his nafs as the inspiration 
of his heart and sometimes it becomes very difficult for him to 
differentiate between them. If the seeker wants that he completely 
gets rid of the dominance of the nafs and its delusions do not 
appear, if he wishes that he gets the power to fight against the 
nafs and its desires and his heart finds the Divine Presence then 
he ought to start the spiritual journey under the supervision of 
the Murshid who is the Sultan of waham and must gain the 
power of waham from him. He should continue his spiritual 
journey in such a way that he crosses the seven skies, reaches the 
Divine Throne, joins the sacred souls present there and then 
drowns in the Oneness of Allah. Then his heart (or soul) 
becomes an eternal spiritual traveller (i.e. he is always progressing 
spiritually) and he gains the required courage to confront and 
control his nafs and its desires. Even then, he must beware as he 
will have to face a few more dangers in this spiritual journey. 
When he enters the world of waham, which is the world of 
Reality, and explores it verily, then his inward senses become 
alive with which he can observe the theophanies of Divinity. He 
gets engrossed in observing these theophanies which descend 
upon his heart continuously. (This engrossment and the presence 
before Allah become his real worship) The loud zikr is then 

forbidden for him as said 51)1 “One who 

recognizes Allah does not say ‘Allah, Allah’ loudly”. He makes 
it compulsory for himself to keep quiet, rather he considers it a sin 
and disrespectful to invoke Allah loudly because when a person 
meets his elders or eminent persons he does not call them by 
their name, it is like disrespecting them. How foolish would one 
sound calling out loud the name of a person present right near 
him. Similarly the person who has found the nearness of Allah 
and is always observing Him, feels embarrassed to invoke Him 
or do His zikr loudly, as he finds it disrespectful. 


It is said: 
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Meaning: The metaphor reflects Reality. 

Shaikh Bayazid says: 

Meaning: Common people repent from sins while I repent from 
saying 

u> ^ 

Apparently <Ull'ilt, 4JIS) are words which are spoken, heard and 
understood, then what does he mean by repenting from these 
words? It is that he was repenting from saying these words 
loudly from his tongue not from having faith in them and saying 

h Zu ^ 

them from his heart. So, saying ‘U)lS)t,4jr>tis something else 

while observing <uo! All'll is something else and experiencing 

is entirely different. I swear by the Lord that if only a 
little particle of the Divine Beauty of Prophet Mohammad had 
dropped on the universe while he experienced the state of 

<11 21)15), everything would have burnt by the Divine Majesty. 

However he taught and its reality to the people 

gradually and steadily. Whoever heard from him and 

learnt its reality became a true faithful as Allah says 

meaning: “Verily they are the 
true believers” (AI-AnfaI-4). The Divine Light of Allah enveloped 
his soul which made it easier for him to cross all the barriers of 
this material world and reach the spiritual world. Salutations 
upon Prophet Mohammad. He said: 

jiaJI iisLsj LitSil slJjLi Cj 3 
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Meaning: There are seventy levels of faith, the lowest of which 
is to remove a throne (or hurdle) from the way and the highest is 

to give witness of <Ull ^11,4jt,y) i.e. there is no one to be worshipped 
but Allah. 


He also said that the lowest level of faith is to renounce the 


world and the highest is to say ajjl J (from heart). 


O’ dear! The Holy Prophet tolerated the afflictions given by 
people and remained patient with them so that they would accept 

from heart, but when they embraced Islam and said 

<U)I ^1,410, most of them did it just to save themselves and their 
properties (so that they are not killed in religious combat against 
infidels). Whomsoever loves this world and is engrossed in it 

says with his physical tongue only and 

not from his heart. Saying ^11,3jlj) just superficially does not 
give him any (spiritual) benefit except that his life and property 

are saved. O’ dear! It is utterly unlawful to say «U)lyt,4J!S| 
verbally such that your heart is unaware of its reality because if 
your heart does not support what you say from tongue then it is 
an absolute lie and telling such a lie is unlawful, even if it is told 
to protect your property and honour. In the mystic way saying 

$1)1 ijlf. joJJS? only verbally is not enough neither it is 

considered appropriate to do so. The Holy Prophet said: 


Meaning: Whoever sincerely says SLul will 

enter the heaven without any accountability. 


In this hadith, he did not mean the one who says 


5^1 JjJ. just verbally rather he referred to the one 


who says it from heart. The sacred Companions asked the Holy 
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Prophet meaning: “Even if he has committed 

adultery or robbery?” He replied meaning: “Yes! 

Even if he has committed adultery or robbery.” He repeated 
these words thrice and added, “Haven’t you heard, when the pure 

soul came into being, it at once started invoking which will 
be continued till the doomsday. When the doomsday will occur, it 

will still be invoking 4B1 . Even then, no one will ever reach the 

ultimate level of invocation of m as Allah encompasses 
everything that is in the entire (physical as well as spiritual) 
cosmos. 


O’ dear! The whole creation cannot reach the ultimate level of 


invocation of 4UI because Allah is The Eternal and Non 
Creation so the proper way to remember the Divine Reality is 
that He must be invoked by the eternal tongue 50 . Invoking the 
Non Creation with the physically created tongue is neither 
proper nor beneficial. The real way to invoke Him is from heart 
(soul). That’s why a Saint said: 


*u)l cJ^c. & 41)1 JtS f Jjij Si 4 jjI fcJjc <^2 


Meaning: One who recognizes Allah does not call “Allah Allah” 
loudly and the one who calls “Allah Allah” verbally, certainly 
does not recognize Him. 


You must make efforts to recognize Allah so you may 
understand the meaning of the above statement. No one can 
know how to invoke Allah unless one understands the fact that 

m is not just a word which is to be recited rather He is the 
Divine Essence and possesses an Existence (which should be 
adored and remembered from heart with extreme love). 


50 Tongue of soul 
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The perfect Murshid first of all orders his disciple to recite and 

understand the reality of £julWhen the seeker 
acquires its reality then the Murshid orders him to continuously 

9 9 9 c 7 

invoke ^ ^ (Hoo , Hoo, Hoo). When the seeker diverts his 

attention completely towards Hoo, turning away from everyone 
other than Allah, then he remembers none but Hoo and sees none 
but Hoo. Every time he recites “Hoo” in heart, he is blessed with 
infinite beneficence. However, saying it loudly brings only anxiety 
and does not grant the vision and recognition of Allah. A true 
seeker should never invoke Allah without sincerity and purity of 
heart, if he does so he goes against the order given in the verse: 




Meaning: (Do the zikr of Allah) secretly with humility and 
tearful submissiveness, without loud voice. (Al-A’raf-205) 


Doing the zikr of Allah secretly and submissively blesses the 
reciter with its real effects i.e. grants him the spiritual strength 
and enhances his faith and love for Allah. 


There is a tradition related in “Zad-uI-Arwah ” that once a 
dervish went to a city of infidels for certain puipose. He saw that 
they had hanged someone to death. He asked what was his 
crime, he was told that the person was asking the name of their 
biggest idol loudly in the bazaar. They had hanged him to death 
so that no one in future could dare to do such a disrespectful act. 
When the dervish heard those words he went into trance out of 
love and honour for Allah and said, “If asking name of an idol is 
considered a crime then how disrespectful would be taking the 
Name of Allah loudly without Its due respect and etiquettes. 1 
wonder what would be the end of such people who call out the 
Name of Allah without due sincerity disregarding His Honour, 


51 The Divine Essence. Zikr of “Hoo” is the most powerful zikr of Allah which takes the 
seeker to Allah most quickly. When the lover annihilates in Hoo there remains no duality. 
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neither they want to travel towards Allah spiritually to have His 
closeness nor request Him humbly for that.” 

blf. 1/1^ l 

(Jaj ft ^ j/ y / f0>* 

Meaning: 0’ Lord! I am really amazed, how You manifest 
Yourself in so many beautiful Forms, sometimes openly and 
sometimes secretly. 1 really don’t know how to call you as 1 am 
unaware that which wonderful Name You may like for Yourself. 

When a seeker reaches and experiences the level of Jabrut 52 
such that everything other than Allah becomes extinct for him 

and he even forgets his ownself and says meaning: 

“O’ Allah! Increase my amazement (by showing me The Reality)”, 
then everything of the world of Jabrut and Malakut 53 is revealed 
upon his inward. Now the spiritual way of Prophets and Saints is 
open for him. He enters that world and meets his own soul. Here 



“One who finds Allah, finds everything” and finds everything 
within his heart according to it. Whatever he wants to know, he 
can view that in the mirror of his heart. Whatever he wishes, he 
can ask from his heart. He can talk to his heart within his heart 
and hears directly from it. The light and darkness, life and death, 
closeness and remoteness, become same for him. At this level of 
eternal bliss he gets whatever he wants. The inspirational 
knowledge is directly bestowed upon his heart from Allah and 
there remains no veil between him and Allah. The jinns, fairies, 
angels and devils all become his obedient slave and he gains 
authority over them to prevent them from evil doings or bid them 
righteousness by the power of waham. At this level, whatever 
comes in his heart is from Allah (not from satan or nafs) and it is 


52 The world of souls 

53 The spiritual world of symbolic forms 
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done immediately because now his soul has completely 
annihilated and become immortal with Allah i.e. there is only 
Allah in his inward. However, the seeker should not stay at this 
level, rather he should work more hard to reach even closer to 
Allah (as Allah is boundless and there is no limit to His closeness) 
and should be more strict towards his nafs. He should follow 
what is said in the hadith: 


Meaning: Speak less, sleep less, meet people less and eat less. 


He must not stop struggling to progress in his spiritual journey 


towards Allah. He ought to reach the stage of 


meaning: “Death before dying” 54 . On reaching this level he 
removes himself from his existence 55 as he feels “No sin is 


greater than my ownself’ as said *4? meaning: 

“The biggest evil of a human is his ownself.” At this level, his 
physical senses stop working and his inward senses become 
active by the power of waham (i.e. he hears from the ears of the 
soul, he sees from the eyes of the soul etc, the inward senses 
show him the reality not the superficial things). Seeing and 
recognizing Allah is not possible unless one’s physical senses 
stop working and inward senses are activated. 


M ^) M Jf ) M ~ 

& i 1 / t y & - S 

Meaning: Stop speaking, hearing and seeing from your physical 
organs (i.e. annihilate yourself completely in Allah). Even then, 


54 Here death does not mean physical death rather the death of his nafs, desires, demands, 
complaints, needs etc. Perfect union with Allah is possible only if one wants nothing but 
only the Divine Union. For this, he finishes his demands of love, respect, honour and 
everything else. He loves none but Allah, not even his ownself, he seeks none but Allah, 
he sees none but Allah and drowns in Him forgetting everything, just as a dead body 
needs nothing. 

55 i.e. only Allah remains in his existence 
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if you do not find the Divine Secrets then you can surely make 
fun of what I have said. 

It is declared: 



Meaning: When the physical eyes close, the eyes of soul open. 



Meaning: The condition to activate the senses of the soul is to 
stop the outward senses. 

O’ dear! The physical senses stop working and inward senses 
are activated by the spiritual attention of Sultan of waham, then 
the entire spiritual world is exposed upon the seeker. Here death 
and life become the same for him and his spiritual journey 
reaches the final level. He becomes the perfect and real man. The 
real man is defined as the one who never stays away from the 
remembrance of Allah, even for a moment. Someone asked what 
is the greatest sunnah and obligation. It was replied that the 
greatest sunnah is to renounce the world and the greatest 
obligation is to acquire the inward company of Allah. 

O’ dear! When the seeker reaches the ultimate level of zikr, the 
perfect Murshid, who is the patron, grants him the spiritually 
effective courage and teaches him how to enter the spiritual 
world by the power of waham and how to leave. Allah says: 



Meaning: I am as My slave perceives Me. 

On this pattern, he perceives the hidden world within his heart. 
The great Sultan of waham, who can see every hidden thing (and 
knows all the stages of his disciples) blesses the seeker with his 
attention and shows him everything by his spiritual authority. 
Then the seeker comes to understand the meaning of the hadith: 
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Meaning: The mediation of one moment is better than worship of 
seventy years. 

This meditation is actually the observation of the hidden world 
and the world of symbolic forms. Precisely, observation of the 
hidden world in fact refers to the observation of Divine Reality. 
This observation enlightens the inward of the seeker with the 
theophanies of Divinity and he can clearly understand what is 
inspired to him through waham, so his waham is perfected and 
he becomes an expert spiritual traveller. When he progresses 
from this level, he becomes an embodiment of love of Allah. I 
have written the following verses specially for the seekers of 
Allah so that they understand the significance of waham and know 
that if they want union with Allah, they must leave everything 
other than Allah. 



Meaning: If meditation is accompanied with waham, it grants 
union with The One. It takes one to Allah liberating from ones 
ownself. 



Meaning: In your existence, waham is the Sultan, meditation is 
its minister and zikr is the great armed force (which fights 
against satan and nafs). 


oh > >/. 

^y 
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Meaning: If you attain the spiritual levels of Tajreed 56 and 
Tafreed 57 , then your waham will become Divine. 



Meaning: Your waham will take you to the world of Divine 
Union and you will become exactly the Divine Essence when 
your union will be perfected. 



Meaning: When I obtained perfect belief upon my waham, all 
the solutions of my problems were revealed upon me and 1 
gained authority over everything. 


Jlf >U 

Ju jS J> >T yfi 


Meaning: When the Sultan of waham attains excellence in your 
existence, hundreds of theophanies of Divine Beauty appear in 
your heart every moment. 


(J”bl .£ U 
#1 i'f 


Meaning: When you adorn yourself with the power of waham, 
you are blessed with the Divine Union within yourself. 

O’ dear! The seeker at the middle level of spiritual journey is 
blessed with the Divine Beauty and Compassion. He is still 
passing from different spiritual states and seeking his desire (of 
union with Allah). At every stage, he first of all guards and 
checks his sincerity while passing through spiritual states and 


56 Tajreed is negation of everything other than Allah 

57 Tafreed is negation of one’s ownself 



84 


doing different spiritual acts. He continues his zikr of Pas-Infas 
unless he attains to the final level. Different kinds of theophanies 
always keep descending upon him, that is why his spiritual states 
and stations are always changing. It is said about him: 



Meaning: The heart of the seeker at the middle level is like a 
feather fallen in the jungle which is carried by the wind here and 
there. 

His inward is never at rest, one moment he is in the state of 
fear, the other moment he is in the state of hope, now he is 
feeling thankful, then he is passing from the state of sobriety. 
Sometimes he feels lonely and cut off from everyone, sometimes 
he finds himself blessed with the Divine Presence. His states 
change from annihilation to meditation, from concealment to 
observation. Sometimes he expresses his observation sometimes 
not. Hence, his states of Divine Love keep changing till eternity 
and he experiences countless spiritual states. When the seeker 
becomes accomplished and his inward is perfectly purified of all 
the ill behaviours and filth of worldly desires, then his heart 
becomes pellucid like mirror as it was originally. The perfect 
Murshid then shows him the metaphorical form of Divinity 
which further enlightens his heart. He gains faith over everything 
that is inspired into his heart by waham because he can observe it 
clearly in the clean mirror of his heart. 




Meaning: Cleanse and enlighten your heart by the zikr of Allah 
so that you can view everything in it. 

The remembrance and love of Allah are engraved and 
established in his heart in such a way that they are never separated 
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from him till eternity. Separation of love and remembrance of 
Allah is just like separation of his heart and soul from him. 

iji jIi)i >i t* 

Meaning: A person will remain attached with the thing till eternity 
about which he had been thinking throughout his life. 

O’ dear! The heart of the seeker is blessed with a new kind of 
theophany from the hidden world every moment and he wants to 
have them more and more. The theophanies of the Divine Essence 
descend upon his heart according to its capacity. They not only 
brighten the heart but also increase its capacity. Hence, it absorbs 
more and more theophanies which reflect the Divine Beauty in a 
more beautiful form every moment, so the passion and desire of 
the seeker for Allah is enhanced and he covers his spiritual 
journey quickly, courageously and more passionately. 

The clearer the mirror of your heart is, the more it will absorb 
and reflect the theophanies. 

There are two main kinds of theophanies; the hidden theophanies 
and the manifested theophanies. The hidden theophanies are the 

Noor of Divine Oneness whose attribute is 
meaning: “He is independent of all the worlds” (Al-Ankabut-6). 
These theophanies descend upon the seeker’s heart according to 
his capacity. The hidden theophanies can be the theophanies of 
the Divine Essence or the theophanies of Divine Attributes. The 
seeker cannot differentiate between them although they are 
different from each other. The theophanies of the Divine Essence 
descend upon the seeker’s heart in three ways and are called the 
blessings of the Divinity. One of them is that, when the Divine 
Beloved wishes to show His beauty to His lover, He manifests 
Himself in a beautiful form in the heart of His lover. The lover 
beholds the beauty of his Beloved in the mirror of his heart in the 
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symbolic form and on beholding the Divine Beauty, his love and 
desire for the closeness of Beloved excites infinitely. He finds the 

reality behind the words meaning: “The 

Divine Reality cannot be beheld without extreme love.” The 
absolute indifference of the incomparable and unparalleled Divine 
Essence demands that He cannot be seen and recognized by 
anyone exactly as He is. None has the strength to perceive Him 
as He is. 

Meaning: Pure is the Essence Who is boundless, eyes do not 
have the power to see Him neither can He be perceived by any 
organ. 

If someone tries to behold Him directly, his sense of sight 
would be destroyed. No one can see or perceive the unparalleled 
Divine Essence exactly as He is, because no one can reach the 
realm where He exists in His original and transcendent form. 
The impure existence of creation is perished in His pure world of 
Non-creation, so, seeing Him (without a symbolic manifestation) 
is impossible. Since nothing exists where He exists, so who will 
see and whom will be seen! Even on intellectual basis it is 
verified that the transcendent Divine Reality cannot be beheld 
without a symbolic and metaphorical manifestation and it will 
remain so till eternal eternity. 

Hamdani writes about his experience of beholding the Divine 
Essence in the symbolic form in his book “Ain-al-Qazat” and 
states that if the Divine Essence would not have manifested 
Himself in a metaphorical form, all the travelers of the spiritual 
path would have turned infidel because the lovers can never find 
bliss and peace of heart without beholding the Divine Beauty. 

The Absolute One is attributed as: 1^'jJl) 

“Eyes cannot perceive Him”. Since it is impossible to see or 
perceive Him, so when He decided to reveal His Divine Beauty 


87 


upon His anxious lovers and friends for the satisfaction of their 
hearts, He chose to manifest Himself in the metaphorical and 
physical form of His perfect lover who has annihilated himself in 
His Essence and become One with Him due to his extreme and 
intense love and has elevated himself to the level of Divine 
Unity. Hence, He manifested Himself in the physical being of 
His perfect and ultimate lover for the sake of his other lovers. 
Their hearts find eternal bliss and perfect faith on beholding Him 

as is said in the verse: (260_ B/ ^i)^J J y<ikd ( ^J5meaning: “So 
that my heart is satisfied” (Al-Baqarah-260). After beholding the 
unexplainable Divine Beauty, their love for the Divine Essence 
increases every moment. Increasing love results in increasing 
closeness of Allah due to which all the organs of the lover become 
Noor and his inward parts become one annihilating in the One. 
He is blessed with the Divine Company. When a seeker beholds 
and recognizes Allah in a particular metaphorical form, he gains 
beneficence of Allah forever through the same representative of 
Allah. Then he always beholds and recognizes Allah in the same 
form and it never changes for him. Even on the doomsday Allah 
will manifest Himself for His seekers in that beautiful form. This 
rule is the same for all the true believers that they will recognize 
Allah on the doomsday in that particular form in which they had 
beheld Him in the world. 

Hamdani writes in “Ain-ul-Qazat” while explaining waham: 

❖ “We perceive the life hereafter in a symbolic form because it 
is easy to perceive anything in a symbolic form. However, it 
is a great job to perceive the Divine Secrets in metaphorical 
form.” Allah never manifests Himself in two different 
metaphorical forms for a particular seeker, nor does He 
manifest Himself in the same metaphorical form for two 
different seekers (i.e. He gives His different perception to 
different seekers according to their nature, ability, demand 
for His closeness and spiritual level). 
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Shaikh Abu Talib Makki says in “ Quwwat-ul-Qaloob 

SSJJ yp C| S) 5 

Meaning: He neither manifests Himself in two forms nor 
manifests the same form twice. 


At this level, the lover beholds the Beloved in a more and 
more beautiful form every moment, and His beauty is ever 
enhancing. Hence, the lover’s own Noor and enlightenment is 
also enhanced due to the closeness of the Divine Beauty. Seeing 
Allah in a metaphorical form is according to the verse: 

Meaning: He appeared in the form of a human being. (Maryam-17) 


The secret of metaphorical form is that it is only the speciality 
of the Holy Prophet, as, when he beheld himself he used to say: 


(J 1*5 41)1 tjp6i 


Meaning: When 1 behold myself I find my inward the same as 
the Divine Essence. 


Hazrat Abu Bakr Siddique further explained the metaphorical 
manifestation of Allah by saying: 

I Cjj dLtJ I j 

Meaning: I saw my Holy Lord in the form of The Ameen 58 i.e. 
the untaught Prophet. 

When the Holy Prophet returned from Meraj 59 , Hazrat Abu 
Bakr asked him for the satisfaction of his heart, “Did you see 
Allah?” He replied: 





58 The title of Holy Prophet meaning “The trustee” 

59 Ascension of the Holy Prophet to Allah 
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Meaning: I beheld my Holy Lord on the night of Meraj as a young 
beautiful boy with curly hair. 


This statement also indicates towards metaphorical manifestation 
of Allah. 


O’ dear! You must understand the secret that no one can see 
Allah except Allah. Only Allah recognizes Himself. Unless a 
seeker annihilates himself in Allah by extreme servitude and 
becomes One with Him, he can never see or perceive Allah. 
Until his own existence remains in him, which is absolutely 
other than Allah, it is impossible for him to behold or recognize 
Allah perfectly, because only Allah has the strength to behold 
Himself. When only the Real Existence i.e. Allah remains in him 
then he sees Allah with the Eyes of Allah. Shaikh Mohiyyuddin 
Ibn-e-Arabi says: 




Meaning: One who beheld Allah through Allah, within Allah, by 
the Eyes of Allah is the Arif (true knower of Allah) and the one 
who saw Allah through Allah within Allah by one’s (spiritual) 
eyes is also an Arif but the one who wants to see Allah by one’s 
physical eyes without annihilating one’s own existence is just 
ignorant. 


When the Divine Beauty manifests in the heart of the seeker 
through waham, It occupies the kingdom of his heart and then 
keeps increasing its capacity according to the capability of the 
seeker. Such a heart is ever blessed with the observation of Divine 
theophanies and is enveloped by the Noor of Divinity. Possessor 
of such a heart beholds Divinity wherever he sees, in the inward 
as well as the outward. 
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XA J J& 

>H ij) Cf 

Meaning: I am so much engrossed in your thoughts that wherever 
I see, I behold you. 

How truly and beautifully said a Saint: 

4JX XjMj !J> y*'/ L j\j l 

>i * \if ^ (X X if/r 

Meaning: O’ Beloved! Wherever I go, whatever I see and hear, 
its You only. 

When the seeker’s sight is blessed with the vision of Divine 
Disclosure and he is perpetually honoured with the Divine 
Company within himself, then these theophanies descend upon 
him whenever he wishes and grant him the Divine Observation. 
Such a seeker is called Abu-al-Waqt (the ruler over time). He 
beholds the Divine Beauty wherever he sees according to the 
verse: 

Meaning: You will behold the Divine Face wherever you turn. 

(AI-Baqarah-115) 

He becomes one of those Saints about whom it is said: 

(23.&U0 # 

Meaning: These are the blessed ones who say their salat eternally. 

(AI-Ma’arij-23) 

His spiritual journey enters the final level and his perception 

becomes perfect as Allah said “O’ My slave! 1 am 

just as you perceive Me.” All his physical organs transform into 
spiritual organs (i.e. his spiritual being dominates his physical 
being) according to the verse: 
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Meaning: The day when this earth will be replaced with another 
earth. (Ibrahim-48) 

So, his inward self and outward self become the same. 

Shaikh Fariduddin Attar said: 




Meaning: 1 need just three things from this universe (i.e. I have 
come to this world for three purposes)', set a foundation to travel 
towards Allah, struggle to progress in this spiritual journey, 
reach the destination of Divine Oneness. 

The second kind of theophanies of the Divine Essence is that 
when the perfect Murshid casts the Noor of these theophanies 
upon the heart of the true seeker, he grants him the power of 
waham by his spiritual authority. This Noor spreads in the heart 
of the seeker, occupies it forever and keeps on increasing day by 
day. However, the seeker looks forward and struggles to progress 
further. He finds the Divine Reality assimilated and concealed in 
the core of every material thing, and can cognate and observe it 
clearly with the help of that Noor. 

Ameer Khwaja said: 


s tjlfi J 



Meaning: (O’ Lord!) This universe is just Your manifestation 
and its inward is in fact Your Divine Essence. If anyone observes 
the inward of the material things, he will find that only You exist 
and nothing else. 
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The Holy Prophet prayed to Allah 


meaning: 


“Show me the reality of things”. When his prayer was granted he 
said: 



Meaning: When I see things, I observe nothing in them except 


Allah. 


The true seeker is also blessed with this attribute that he 
observes the Divine Reality in everything and the Essence of the 
Divine Beloved is revealed upon his sight. In this way, the 
hidden theophany is exposed on him. The Divine Disclosure 
manifests from everything he sees and his soul is never stopped 
from the spiritual journey of auham. When he excels in waham 
and meditation, he attains the level where he beholds Divinity 
with the eyes of Divinity and observes that nothing has got true 
and real existence except the Divine Reality. Only the Divine 
Reality prevails everywhere and in everything, although the 
various forms of its manifestation have given birth to multiplicity 
and we see things which we consider other than Allah. However, 
existence of those things is just our presumption as is said 

meaning: “The existence of this world is just a 
presumption”. When the effects of this presumption are obliterated 
from the heart of the seeker, the material covers of things 
become extinct for him and he beholds the Divine Reality in 
each and every particle of the universe with the eyes of his soul 
with perfect belief, hence he sees none but Allah everywhere. 



A 


Meaning: O’ my Beloved! I perceive you wherever I look. 

The third form of theophanies of the Divine Essence is that 
which affects the heart of the seeker but he cannot understand its 
reality, he just feels the effects. These theophanies result in the 
disclosure of Divine Majesty and Wrath which affect the seeker 
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in such a way that his being is perished outwardly as well as 
inwardly. He becomes unconscious of himself completely and his 
human element and attributes become extinct. The Real Existence 
i.e. the Divine Reality dominates his being and he beholds none 
but the Divinity in his inward as well as the outward self. His old 
self remains no more and he utters: 


cA Jr / l f- 


si. 

Meaning: Either You rule and prevail in the kingdom of my 
existence or me, because one kingdom cannot be ruled by two 
kings. 


When the Divine Beloved removes all the metaphorical veils 
and reveals His Beauty and Majesty with all the magnificence 
and splendor upon the lover and talks to him directly, then the 

lover says: meaning: “Now Allah’s Favour 

has come to me” (AI-Nasr-1). He becomes more courageous and 
bold (to cross the hurdles in the way of closeness to Allah and to 
sacrifice even himself to have union with Allah). He gets rid of 
his existence which has become unreal and false for him as he 
has recognized that only Allah possesses the Real and True 
Existence. His false existence vanishes and only the Real 
Existence of Allah remains in him according to the verses: 


(8i_ ^ 

Meaning: And say, “The Truth has come and falsehood has fled.” 

(Bani lsrail-81) 


(34 _ UjcLit ibji t jUs \l \&ijLyi 


Meaning: No doubt! When the kings enter a town, they destroy it 
and disgrace its respected ones. (An-Naml-34) 


There remains no “You” and “Me”, only the One Divine Reality 
dominates. 
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Meaning: On the path of Ishq either you remain or I (both cannot 
sustain simultaneously). 

One day, swift wind was blowing due to which a mosquito fell 
before the Holy Prophet. The Holy Prophet asked it whether he 
should punish the wind for doing so. The mosquito replied that if 
it had the strength to confront the wind, it would not have fallen 
so helplessly. 



Meaning: I am anxious to know, which is the mirror that reflects 
Allah’s Beauty perfectly and in which metaphorical form Allah 
has manifested Himself. 

O’ dear! You must know that Allah manifested Himself first of 
all in the form of Ahmad 60 , so His first theophany is the theophany 
of Ahmad and this theophany is specially fixed for the Holy 
Prophet and his Ummah 61 whose attribute is: 



Meaning: Certainly Allah created man on the form of Rehman 62 . 

So, this Theophany descended upon Hazrat Abu Bakr Siddique 
and it was said about him: 



Meaning: For everyone there is a common theophany but for 
Abu Bakr there is the special theophany. 


60 Prophet Mohammad’s name in the heavens is Ahmad. Allah has called him by the 
name of Ahmad many times in the Holy Quran. 

61 Nation 

62 Attributive name of Allah meaning “The Most Compassionate” 
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This special theophany is the theophany of Ahmad which 
descends only upon the perfect follower of the Holy Prophet and 
blesses him with boundless spiritual ecstasy and infinite inward 
strength, as a result his fervour for Allah is fortified and he 
acquires eternal Divine Company. His power of waham is also 
enhanced due to the favour of his Murshid. He is blessed with a 
new ecstatic state every moment and a new Noor is created in his 
heart. His soul never stops observing that special theophany. The 
symbol of that special theophany is that it does not manifest in 
the same form twice in the mirror of a seeker’s heart neither it 
appears in the same form in two seeker’s hearts, as Shaikh Abu 
Talib Makki writes in Quwwat-ul-Qoloob : 


yfcj* \q (J?zj y 



Meaning: He neither manifests Himself in two forms nor manifests 
the same form twice. 

On attaining this level, the seeker is blessed with a new Noor 
every moment and he ever views the manifestation of Allah in a 
new form which is always more beautiful than before (as the 
seeker progresses spiritually, he beholds Allah more closely and 
clearly and finds Him more beautiful than before , so it is said 
that he beholds Him in a new form every next moment). His 
closeness with Allah is increased from both sides (i.e. he ascends 
towards Allah and Allah descends towards him) and their love 
for each other is intensified with every moment according to the 
verse (54_ t >''Ui) meaning: “Allah loves them and 

they love Allah” (Al-Maidah-54). The true lover of Allah Shaikh 
Fakhruddin Iraqi says beautifully: 



UJ J) )i 


96 


Meaning: Since His Beauty is manifested in thousands of beautiful 
forms, so He is beheld in every particle in a different form. 

\j ijj /i 
^ ♦ 

J) tj"/L-\?. Ji Ji 

Meaning: No doubt! He is manifested in every particle, even then 
you cannot encompass His Beauty as He is always manifesting 
Himself in a new beautiful form. 

i y*i ij i cxfC/ 

j\if fj yr >1 L“ Ja 

Meaning: He is just One but he manifests Himself in various 
forms so that His lovers are ever captivated by His new and 
beautiful forms. 


O’ dear! As the Divine Beauty of the Beloved is beautified and 
adorned every moment, the fondness of the lover is also enhanced 
and reinforced every moment. The Divine Face becomes more 

clearer and he beholds It in ^ “The best constitution”. 

Then he beholds infinite forms of Divinity in just one 
observation. The state of his heart keeps changing, as said: 


9 


Meaning: The heart of the seeker at the middle level is like a 
feather fallen in the jungle which is carried by the wind here and 
there. 


So, his heart keeps switching from one spiritual state to 
another every moment. 


AJi5 S14J5 J 


Meaning: There is a very fine point in this statement for the heart 
which undergoes different spiritual states. 
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This is the condition of the seeker who is at the middle level of 
his spiritual journey. Every moment he beholds thousands of 
beautiful forms of the Divine Face which is absolutely One. 


<. C ^ * ti* c ^ * ** t * 

4^ j jjsj 


Meaning: One who recognized his innerself, verily recognized 
his Holy Lord. 


When he makes efforts and recognizes his Holy Lord he also 
finds the reality of everything which is concealed in these words: 

meaning: “Water takes the colour of the vessel 
in which it is contained”. So he observes a different face of the 
unique Divine Reality in different things. His state of heart 
changes every moment according to the hadith: 

Meaning: The heart of the seeker is between two Fingers of 
Allah and He turns it around as He wills. 




Due to this turning around of the mirror of the heart of the 
seeker, its view keeps changing and he beholds the Divinity from 
a new angle every moment, that is also why he ever watches a 
new form of One Divine Reality. 

^ ij$ 2—iJ i 

Meaning: When Your beholders see Your beautiful Face, they are 
full of praise for Your wonderful Beauty and when they observe 
their own face after beholding Yours, they just see ugliness and 
imperfection. 

O’ dear! The state of heart of the seeker keeps changing also 
because Allah says about Himself: 
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Meaning: Every moment His Glory manifests a new. (Al-Rehman- 


29) 


His every glorious form gives the heart of the lover a new 
ecstatic state, as said: 



Meaning: The colour (state) of the lover is the same as the colour 
(manifestation) of the Beloved. 

(When Allah manifests His Majesty and Wrath, the seeker 
experiences state of fear. When Allah manifests His Compassion 
and Kindness, the seeker experiences state of hope. When Allah 
manifests His Beauty, the seeker experiences state of ecstasy and 
trance, so on and so forth. The attributes and manifestations of 
Allah are infinite and so are the states of the heart of the lover.) 

On reaching this level, the seeker can also cognate how the 
Divine Essence is assimilated in each and everything of the 
universe because now all the veils between him and the Divine 
Reality have been removed and his own being has also been 
occupied by the Divine Essence, so everything has become One 
for him, and this is the source of happiness for him. A poet has 
beautifully said: 



Meaning: The glass is so clear and fine that the coulor of wine it 
contains seems to be its own colour and they appear to be the 
same. Sometimes it feels as if it is the glass itself and there is no 
wine in it and sometimes it seems as if it is just the wine and no 
glass. 

The theophany of the Divine Attributes is that any one of the 
Attributive Names of Allah dominates the existence of the seeker, 
the refulgences of that particular Name and Attribute envelop the 
outward and inward of the seeker. The effects of these theophanies 
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and refulgences inculcate that Attribute in the seeker and he 
acquires all the qualities of that Attributive Name e.g. Prophet 
Adam was blessed with the theophanies of the Divine Attributive 

Name Al-Aleem (The All-Knower). Due to the effects of 

Its refulgences he acquired all the knowledge, as Allah says: 

(3 i jsi Jx; 

Meaning: And We granted Adam the knowledge of all Names. 

(AI-Baqarah-31) 

Hence, Prophet Adam came to know the name of each and 
everything and repeated those names before the angels on the 

order of Allah. The theophanies of the Attributive Name 
Al-Mohyee (Giver of life) radiated upon Prophet Isa (Christ) and 
he gained the power to give life to the dead for a certain period. 
You can understand the effects of theophanies of other 
Attributive Names on the same pattern. 


The manifested theophany is that when the seeker has been 
repleted with the hidden theophanies, the Noor of these hidden 
theophanies envelop him in such a way that he observes the 
absolute Reality in everything and witnesses the refulgences of 
Divinity in it. The effect of these theophanies make him sure that 
the real existence is only of the Divine Reality and nothing other 
than Allah has got any true existence, it is just temporary and 
transitory. He verifies the fact that even if apparently there are 
thousands of material things, their reality is one only. Shaikh 
Mohiyyuddin Ibn-e-Arabi says: 


(Js*! 3 

SL&lJlsd^c|bUaJUu^ fi\ 


Meaning: And then just one reality remains for the true seeker 
and he observes the Divinity by the eye of Divinity. This is the 
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real marifat which is, if we restrict ourselves to the sacred Shariah, 
granted by Allah Himself through inward wisdom. However if 
we talk in mystic terms then it is granted by the Sultan of waham 
who inculcates it in the seeker through waham, as he is the most 
powerful entity in this way (of closeness to Allah). 

O’ dear! Just as a proficient chess player knows many tricks 
but never shows them similarly a wise seeker knows all the 
Divine Secrets but never reveals them. He is always conversing 
with Allah through waham but none of his actions show it. He is 
just like a cloud which appears to be stationery but is always 
moving ahead and cannot be caught by anyone. He is always in 
the state of spiritual travelling which is endless. He is blessed 
with great knowledge and wisdom but out of humility he shows 
to be knowing very less about worldly and religious matters. 
Such a seeker is called a clever seeker. 

Once a Saint wrote to another Saint, “1 am surprised at those 
who remain sleeping and do not travel with the caravan (i.e. do 
not do ascetic struggle to attain reward and a good place in 
heaven) even then they hope to reach the destination.” The other 
Saint replied, “O’ brother! There are also some such men in this 
spiritual way who remain sleeping day and night, they do not 
even set on their journey with the caravan, even then they are 
determined to reach the destination. Such men are called the 
clever seekers of Allah in the mystic terms. Apparently they are 
sleeping, eating or fulfilling physical needs but actually they are 
engrossed in Allah and travelling towards Him, although no one is 
aware of their spiritual travelling.” They are on the footsteps of 
Prophet about whom it is said: 

Meaning: The Prophets are eternally offering salat in their hearts. 

It is also said about them that: 
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Meaning: Their physical body is in this world but their hearts 
(souls) are in the hereafter. 

These statements refer to their hidden spiritual journey towards 
Allah. They are called clever seekers by the mystics also because 
of their high speed and perfection. However, the unanimously 
accepted fact is that: 




Meaning: Most of the people only see the outward aspects of 
things. 



before dying”, his soul annihilates in his heart and he submits his 
heart before the spiritual scholar (perfect Murshid) to take it to 
the Holy Lord saying: 



Meaning: O’ dear! This life is just transitory and borrowed for a 
few moments. It has to be taken back one day, so 1 submissively 
and willingly give it to my Beloved (Allah) and hope that He 
may accept it. 

It is essential for a true seeker to understand the fact stated in 
the following verse and attain to the level of “Death before 
dying”: 


(Z v )lif‘ ijl? 



Meaning: You must submit your life to your Beloved, if you will 
not, death will surely snatch it from you one day. You decide it 
yourself, which is the better option of the two. 
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O’ dear! You should pray to Allah that you get liberated from 
the (desires of) world and hereafter because: 


(J.aI ^^>*1 LpqJI 


Meaning: World is forbidden upon the men of hereafter, hereafter 
is forbidden upon the men of world whereas both are forbidden 
upon the Men of Allah. 


Whoever gets rid of all the desires and pleasures of the world 
and hereafter and acquires death (i.e. finishes all his wishes, 
needs, requirements, complaints and all things which are related 
to the alive humans and come to an end on death), he ever 
remains in the state of spiritual progress and is never impurified 
by the filth of worldly desires. 

> ?. u-C* a/i c/l cf f~ iff > o'i Uj 

f I M ~ fjj'i cf if* 1 ' of d I * *>"/ 

Meaning: This world is the home of troubles and hereafter is the 
home of pleasures, I can get them easily but they are worthless 
for me. The worldly people feel proud on getting riches of the 
world and the people of hereafter feel proud on attaining the 
pleasures of heaven, but neither I want this nor that. 


When a seeker is liberated from all the desires of world and 
hereafter, his waham becomes more powerful by the spiritual 
effectiveness of Sultan of waham: 


(IjUaLi 

Meaning: The Sultan of waham is the greatest and most powerful 
among all the humans. 



£gU3))l SuJJI 
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The seeker enters the spiritual world and attains perfection 
inwardly. Then whatever his heart wishes 63 , is granted in just a 
few days or whatever he thoughts is done because the Divine 
Reality has dominated his being and his heart has become the 
Divine Pen due to the power of Sultan of waham. He never 
transgresses or exceeds his limits (by contradicting the decisions 
of Allah or confronting the destiny) and his heart is always in the 
favour of the decisions and plans of Allah. All the souls submit 
before him and surrender to his spiritual authority immediately. 
He witnesses them within himself and talks to any soul he wants. 
All the souls obey his orders, no one can dare to disobey him. By 
the grace and beneficence of the sacred soul of the Holy Prophet, 
he meets with the souls of all the Prophets and Saints and 
requests them for anything he needs (for his spiritual help) and 
they grant him whatever he asks. Nothing is beyond or above the 
heart 64 . It is related that nothing is more powerful than an Arif. 

O’ dear! When the perfect Murshid has perfectly taught the 
zikr of (i.e. negation of everything other than Allah) to the 
seeker who is at the middle level of spiritual journey, then he 

inculcates in him the reality of (only Allah). The seeker 

then always progresses in his spiritual journey and his heart is 
always doing the zikr. Meditation is a state of mind which is not 
permanent but zikr is the state of heart which is permanent and 
due to which the heart is never left without the remembrance of 
Allah. It is written in “Nuzhat-ul-Arwah ”, when someone claims 
that he loves Allah, he is asked to present two witnesses which 
are the zikr and meditation. If their witness correlates and they 
prove to be in agreement with each other, then his claim is 
accepted otherwise rejected. 


63 His heart just wishes the closeness of Allah or Allah’s favour and help, none of worldly 
desires can enter such a heart. 

64 Such heart of a true believer is the home of Allah so it is wide enough to contain all the 
worlds. 
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O’ dear! The salat of Shariah is different from the salat of 
mysticism and the salat of Divinity. The salat of Shariah is 
performed in a particular manner by reciting a few fixed verses 
on fixed times and its method is commonly known by everyone. 
The salat of the mystics is that they ever behold Allah in their 
heart and due to the enlightenment gained by the Noor of Allah 
they view the world of Divine Reality. They truly understand the 
meaning of the verse: 

Meaning: 1 have created the humans and jinns for My worship 
only. (AI-Zariat-56) 

So, they know the actual way of worshipping Allah. Allah 
says: 

Meaning: And establish salat for my zikr. (Taha-14) 



When the true seeker of Allah adopts the eternal prayer of zikr, 
his outward and inward being is perpetually in the state of 
offering salat. He wants nothing as a reward of his worships but 
only Allah, as the Quran teaches: 


(162-flyUl) <3^2} 


Meaning: Certainly my salat, my sacrifice, my life and my death 
everything is for Allah, The Master and Sustainer of all the 
worlds. (AI-lnam-162) 


His heart becomes the real worshipper and offers the salat of 
Meraj (ascension to Allah), as the Holy Prophet said: 

Meaning: Salat is Meraj for every true believer. 

His heart is elevated and ascended to the level of 
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(55_ 



* 


Meaning: (They) will (be seated) in special nearness to the 
Sovereign Lord of power during the holy sessions. (Al-Qamr-55) 


His heart is blessed with the Divine Presence, hence his Salat 
becomes perfect, the Holy Prophet said: 


Meaning: No salat without the presence of heart. 

His state complies with the words “A worshipper 

is always supplicating to his Holy Lord”. Allah blesses him with 
peace of heart as the Holy Prophet said to Hazrat Bilal 

9 s ^ 

J'iLljUijl “o Bilal! Allah gives peace”. Allah blesses his soul 
with His Divine Attention and the reward of His closeness, as He 
says: 


(89.^1) ijS 


Meaning: For him is the Heaven (of ultimate closeness to Allah) 
packed with spiritual delights, comforts and sustenance. (Al- 
Waqia-89) 


His fervour for Allah flourishes boundlessly. 


JU5 Jl j^))!; 


Meaning: The fervour of the seeker attracts him towards Allah. 


So, he is attracted and pulled more towards Allah and says: 




Meaning: O’ Allah! 1 am anxiously waiting to meet you. 


He clearly experiences what Allah has said in the qudsi hadith: 

Meaning: I am his companion who remembers Me. 
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His heart is blessed with enlightened sight, as the Holy Prophet 
said: 


Meaning: Salat is a source of peace for my eyes. 


He offers every part of his worship with perfect faith and 
belief according to the order of Allah: 


(99^1) Jic! 5 


Meaning: Worship your Holy Lord to the extent that you attain 
perfect belief. (AI-Hajr-99) 


He observes the Divine Beauty within his heart while ever 

9 9 s 9 » * 

being in the state of worship, as is said: 
meaning: “Allah is in the heart of His worshipper”. 

He never worships Allah without seeing Him as he follows the 
order given by the Holy Prophet: 

Meaning: Worship your Holy Lord as if you are seeing Him. 


If he is not blessed with this state of heart, he does not consider 
himself a worshipper. 


The salat of Divinity is that the seeker reaches the level of 
absolute Divine Oneness so much so that his human element is 
completely finished and all his manners and habits are changed. 
Divinity overcomes his being and his inward becomes embodiment 


^oi ? * 9 * * * 

of the words of the Holy Prophet Jij IMmeaning: 

“When Faqr is accomplished that is Allah.” 


y _£ t/i $ 

/ | £ i/i 
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Meaning: You are nothing when you consider yourself something. 
When you consider yourself nothing then you become everything. 


When a true lover of Allah beholds His Divine Beauty, his 
love is intensified and the desire to have the Divine Union makes 
him extremely anxious. The fire of love consumes him every 
moment and his restlessness keeps on increasing. This is one of 
the highest levels of the mystic way. It is related about the true 
lover Hazrat Abu Bakr Siddique that once his beloved daughter 
Hazrat Ayesha went to his place to meet him. There she felt the 
aroma of roasted meat. She said, “Respected father, delicious 
foods are being cooked in your home while I have been starving 
since two days. Don’t you remember me while taking this food?” 
Hazrat Abu Bakr replied, “My dear daughter, the aroma of 
roasted meat that you are feeling is in fact of your father’s heart 
which is burning day and night in restlessness and pain for 
Allah’s Union”. Hazrat Ayesha also relates: 


t 1<1)1 *Ujt (Ji" J dfe 


Meaning: The Holy Prophet was ever meditating and aggrieved. 


He was ever meditating upon the Divine Essence and ever 
remained engrossed in the observation of Allah, not even a 
single moment of his life was left without the effect of Divine 
theophanies. He ever remained aggrieved due to the fire of 
Divine Love which was ablazing in his heart and did not let him 
have peace any moment. So he became fed up of both the worlds 
and said, “Religion is for the religious ones, infidelity is for the 
infidels, for me there are only the pangs of pain of Your Love.” 


O’ dear! The perfect Murshid can take his clever seeker who is 
a courageous spiritual traveller and a true lover of Allah to any 
highest level by his spiritual authority and power of waham and 
make him the possessor of that level. He can also solve all his 
problems by removing all the hurdles of his way and take him to 
the final level of Divine Union. The more the seeker becomes 
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perfect in waham the more his spiritual powers increase. 
However, he should remain vigilant at every level and should not 
stop progressing inwardly becoming satisfied on his high level. 
When he drowns himself in Divine Oneness, his soul dominates 
his physical body. All the spiritual worlds and Divine Realms are 
assimilated in his heart and become a very small part of his 
spiritual journey. He crosses all the waystations and levels and 
have union with Allah at the ultimate destination by the power of 
waham, even then he must not stop progressing, as it is said: 



Meaning: Whoever stays at one point for two days, surely he 
suffers loss. 

He should not waste any time at a level and should go ahead 

because ££1*251)161 meaning: “Allah is infinitely High” and he must 
keep ascending to Him without stopping. 

(42 & 

Meaning: “And that (ultimately all) have to return to your Lord” 
(Al-Najm-42). 

The Holy Prophet said: 

Meaning: Staying at a point is forbidden for the friends of Allah. 

So, he should not leave the spiritual expedition which he has 
started, without accomplishing it, as it is against the mettle of 
true men of Allah to deviate from Allah: 

A iJLj 7\ iJj? ^ Jy - 7 

Meaning: O’ Khausro! When 1 reached near my Beloved, I came 
to know the reason of my existence. 
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When the seeker who is at the middle level of spiritual journey 
and a clever lover of Allah progresses from this point, he is 
blessed with the final union of Allah. 




Meaning: One who follows righteousness at last finds union with 
Allah. 

The seeker at final level is a man of satisfied nafs and perfect 
faith, he is the Universal Man of his time. He acquires the state 
of absolute vigilance as the Reality is affirmed in his being. He 
progresses further from here and reaches the ultimate level of 
Tamkeen 65 . Here, the states of his heart do not undergo frequent 
changes because now he submits to everything from Divinity 
and surrenders himself completely. Now, for him, acceptance 
and rejection are equal, blessing and tormenting are equal, eating 
and starving are equal, sleeping and awakening are equal i.e. 
nothing can affect him much or change his state. He forgets all 
his rights and just fulfils all his duties. His outward is busy with 
the creation and inward is engrossed in the Creator and he remains 
in this condition in all circumstances. 

O’ dear! The seeker at the final level is always progressing in 
his spiritual journey by the power of his perfect waham. His 
attribute is: 



Meaning: Meditation of a moment is better than the worship of 
all humans and jinns. 


65 Literally Tamkeen means “dignity and gravity” but mystically it is a spiritual stage where 
the states of the heart of the seeker do not undergo much changes. It is achieving a 
particular level for which the seeker had been struggling and now does not need to struggle 
anymore. However now he has to struggle for the next level and achieve “Tamkeen” for 
that level and then struggle for the next, so on and so forth. Just as a person struggles in a 
worldly venture and on achieving success in it starts struggling for the next. 
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His meditation of a moment is better than the worship of all 
humans and jinns because he is spiritually elevated to the highest 
level of closeness to Allah due to the power of waham where 
none of the jinns or humans can ascend. His meditation of a 
moment reaches the Divine Court through infinitely intense 
theophanies and by the power of his perfect waham thousand 
years before the worships of all humans and jinns because they 
are deprived of the power of waham and the spiritual journey 
through it. Indeed the power of waham and the spiritual journey 
are not related with the physical organs but with the heart (that is 
why it is not known to the common people). 


When the seeker at final level passes through infinitely intense 
theophanies, he himself becomes a theophany of the Divine 
Essence (just as wood itself becomes fire when it catches fire). 
So the Divine Beloved manifests Himself in his form. He drowns 
in the absolute Divine Oneness in such a way that his existence 
remains no more. He experiences a peculiar state which is 
neither fear nor hope, neither related with life nor death. He just 
finds himself drowned in the Divine Ocean which is beyond time 
and space, where there is neither past nor present or future. He 
undergoes absolute annihilation as said: 


(26,27 


Meaning: Everything will perish and only the Divine Face of 
your Lord will remain. (Al-Rehman 26, 27) 


So, according to this verse, when everything annihilates, only 
the Divine Face remains in him and he is liberated from the 
boundaries of time and space. When he finds absolute Divine 

Oneness, he recites with verification of heart &\P>} 

meaning: “He is absolutely One and has no partners.” 




Ill 


Meaning: Eternal bliss for those who are blessed every morning 
with a new and increasing ecstasy. 

When the seeker at the final level drowns completely in the 
ocean of Divine Oneness annihilating himself, then Divinity 
envelops his outward and inward being. With every passing 
moment he becomes unconscious of his old being and there 
remain no traces of his human existence in him, hence he is all 
converted into Noor. 


(jf i ^ Sj 
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Meaning: If you truly intend to have spiritual union with Allah 
then it does not matter whether you are physically present in 
Kaaba or church. Then heaven and hell become equally worthless 
for you. 


A true knower of Allah was asked, “What do you consider as 
the beginning?” He replied, “1 neither know about the beginning 
nor about the end because I have reached beyond time. Neither is 
here morning nor evening, neither fear nor hope, neither levels 
nor destinations”. 




Meaning: Morning and evening are for those who are imprisoned 
in their existence because time is an attribute of existence, but I 
am beyond that. 


Since 1 don’t have any existence, how could 1 have attributes! 


When the seeker at final level reaches the destination of 


meaning: “Faqr needs nothing from 
Allah or from anyone other than Allah”, he is blessed with the 

station of Aullit.meaning: “When Faqr is accomplished 


that is Allah”. He acquires all the Divine Attributes according to 
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the order given in the hadith: meaning: “Acquire 

the Attributes of Allah”. Then his status complies with 


4lii meaning: “There is only Allah in a Sufi 66 ” and there 

remains nothing other than Allah in him. The presumption of 
duality ends as his inward and outward become the same and he 


finds his reality as meaning: “There is none 

but Allah inside me”. He is liberated from the bounds of everything 
other than Allah, even from his ownself and becomes independent 
of both the worlds. The pre-existence and eternity become the 
same for him according to the hadith: 


^ 

Meaning: He is the same (in eternity) as he was (in pre-existence). 


He becomes one of those who excelled all, about whom Allah 
says: 


(i o, 11 _^iy i) ojTpldt dJ/io 


Meaning: And those who excelled are the foremost. It is they who 
will be the most near (to Allah). (AI-Waqia-10,11) 


He enters the group of the real success achievers. 


(5_ s/J i ) y I ^ 1 i ^ I 


Meaning: It is they who follow guidance from their Lord and it is 
they who shall achieve real success. (AI-Baqarah-5) 


He is included among those exalted men of Allah about whom 
He says: 


(55, 



❖ 


Meaning: (They) Will (be seated) in special nearness to the 
Sovereign Lord of power during the holy sessions. (Al-Qamr-55) 


66 Perfect mystic 
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He is ascended to perfection in faith, as Allah says: 


(3_,> ill) ilib I Jjdl 


Meaning: This day have I perfected your religion for you. (Al- 
Maidah-3) 


And he is blessed with ultimate courage and enlightenment 
according to the verse: 


Meaning: And completed My blessing upon you. (Al-Maidah-3) 


Now, he has been raised to the highest levels and drowned in 
the most brightening Noor of Islam. 

Meaning: And chosen for you Islam as Deen (a complete code of 
life). (Al-Maidah-3) 


All the treasures of Allah are conferred upon him, as he has 
become One with Allah. 




Meaning: To Allah belong all the treasures of heavens and earth. 

(AI-Munafqun-7) 


And he is given authority over each and everything. 


(20_/uii) 


S\j lifj 


Meaning: And when you will look (around) you will find 
blessings (in abundance) and a mighty kingdom. (Ad-Dahr-20) 


Following hadith is proved upon him: 

* 

Meaning: “One who found his Holy Lord found everything.” 

As he has reached and found his Holy Lord acting upon the 





verse: 
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Meaning: And that (ultimately all) have to return to your Lord. 

(AI-Najm-42) 

He has achieved the ultimate level by returning to his origin 
following his beloved Prophet perfectly, as he said: 

Meaning: Returning to the origin is the ultimate level. 

So, he is enlightened with the Noor of his Prophet about which 
Allah said: 


( 174,^0 







Meaning: And We have sent down to you the brightening Noor 
(in the form of Mohammad). (An-Nisa-174) 


Now, he has found the reality of meaning: 


“Death before dying” so all the worries and grieves related with 
his human existence are over and he is blessed with complete 
indifference to everything. 


( 34 ^ 1 )) ^ 

Meaning: All gratitude and praise belong to Allah Who has 
removed from us all the grief. (Al-Fatir-34) 


He just requests Allah: 


ellL* clp jef ^ 

Meaning: O’ Holy Lord! I seek your shelter from you. 


He prays: 

Meaning: O’ Allah! I request you to bless me with (the vision of) 
your Divine Face. 
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JUs. yr J?l j L f if* 


Meaning: Do you know which is the blessing that grants His 
vision? It is the eye (of the soul) which, if opened, beholds His 
Divine Beauty every moment. 


The blazing Noor of Divinity does not consume the Noor of 
his soul rather brightens it. 

Meaning: Delight for him who has crossed all the levels and 
reached the point of absolute Divinity. 


His inward self dominates his physical being and the Noor of 
his soul envelops him such that his physical organs are replaced 
by Noor, as says Allah: 




Meaning: The day when this earth will be replaced with another 
earth. (Ibrahim-48) 


He prays: 


I j_j3 bli» \ S ' Jp i 


Meaning: “O’ Allah! Make me Noor and enlighten me with Your 
Noor.” 


His prayer is granted and he is enlightened with the Noor of 
Allah. Due to his perfect devotion and obedience to the Holy 
Prophet he is also blessed with the Noor of the beloved Prophet 

which is called as ^Jr? “The enlightened lamp” by Allah 
and Allah says about it: 
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Meaning: There has indeed come to you a Noor from Allah (i.e. 
Prophet Mohammad) and an enlightening Book (i.e. the Holy 
Quran). (AI-Maidah-15) 

When he is blessed with the Noor of Prophethood, he becomes 
the true spiritual successor of the Prophet. The imperfections and 
darkness of his own being are replaced with perfection and light 
of Noor of Mohammad and he becomes a source of enlightenment 
for others also. The Holy Prophet has declared about such Divine 
scholars of his ummah: 

Meaning: The scholars of my ummah are like the Prophets of 
Bani Israel (Israelites, the Jews). 

9 * 9 * 9 9 + 3 * 

In some traditions, it is related that they areJ^j^l^LyN't-rsJ^’ 
i.e. superior to the Prophets of Bani Israel because they converse 
with Allah (through waham) just as Prophet Moses used to do: 

Meaning: And Allah talked to Moses. (An-Nisa-164) 

They are ever blessed and enlightened with the Divine 
theophanies; 

Meaning: Then his Lord cast His theophany upon the mountain. 

(AI-A’raf-143) 

He is ever helped by Allah just like Prophet Mohammad and 
Prophet Isa (Christ) were helped by Allah, as mentioned in 
Quran: 

(22.JW) $ 

Meaning: Allah has favoured (and strengthened) them with His 

Soul. (AI-Mujadilah-22) 
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He is then blessed with the inspired knowledge from Allah 
about each and everything according to the verse: 

Meaning: And taught him Our inspired knowledge. (Al-Kahf-65) 

Since he is blessed with the Noor of the Holy Prophet, he is 
raised to the highest level of the Divine Universal Man of his era 
just like him. His company becomes a source of guidance and 
righteousness for the common Muslims who are seeking the 
right path, as said: 

Meaning: The leftover of the true Momins is a cure for the 
religiously ill (i.e. those who are away from the right path can 
get righteousness by following his footsteps). 

The Divine effects of his company grant a completely new and 
subtle existence to his followers who recognize him as the 
representative and successor of the Holy Prophet according to 

the rule of “Revival of the metaphorical manifestation 

of Allah” 67 . They find the reality that the process of creation 
continues every moment and every creation owes its existence to 
Allah. 

O’ dear! When the seeker at final level reaches this point, he 
becomes proficient in all the matters of Saintlihood (i.e. he can 
even grant saintlihood to the true seekers of Allah by carrying 
them closest to Allah removing all the hurdles of their way). He 
can not only diagnose the elements of infidelity in his disciples 
but also remove them. Since he has become all Noor, he can 
acquire any form he wants, reach anywhere he wishes and do 
whatever he wants to do by his spiritual authority. Whatever 
occurs to his heart is done immediately and by the power of 

67 The true manifestation of Allah is the Holy Prophet himself, whoever annihilates in the 
Noor of Allah and the Holy Prophet, revives that metaphorical manifestation. 
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Sultan of waham his rule is enforced in both the worlds. In a 
moment, he can acquire thousands of different forms inwardly 
and outwardly and manifest each form separately. He can 
separate the four elements of his physical body (i.e. fire, air, 
earth and water) and manifest himself in the form of any of the 
four elements. He has the power to be in the air as air and be in 
the earth as earth. It is related that the ruler of Mosul summoned 
Qasb-ul-Baab who was a majzoob 68 Saint. Qasb-ul-Baab presented 
himself before the ruler in four different forms and asked him 
which form he liked the most so he would appear in that state. 
The ruler was afraid of his power and fell at his feet, presented 
him gifts and dresses and promised never to confront him again. 

O’ dear! When Allah Almighty decided to reveal His Essence 
and create the worlds, he descended four levels. While descending, 
He created four realms at these four levels and named and 
characterized them differently. As he descended down, the 
density and impurity increased in the creation while subtlety and 
purity decreased due to increasing distance between the creation 
and its pure origin. The first level (in descending order) is called 
LaHoot , second is Jabrut , third is Malakut and fourth is 
Nasut 72 . So, the real order of the Divine Descent 7 ’ is that the 
transcendent Reality which was curtained in the veil of 

loJT (I was a hidden treasure) in the world of Ahdiyat 74 
(Alonehood) as an eternal Divine Ocean and attributed with 

(He is indifferent to all the worlds) stepped down 
in the world of LaHoot covering Himself in the veil of Noor of 


68 Lost in Divine meditation 

69 The world of Absolute Divinity 

70 The world of souls or the connecting world 

71 The spiritual world of symbolic form of bodies which cannot be touched, like that we 
see in dreams. 

72 The world of physical bodies 

73 The steps of Divine Descent are explained in the book “Risala Roohi Sharif (English 
translation and exegesis)” by the translator 

74 The world where Allah is All Alone. 
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Ahmad, as Prophet Mohammad says (First of 

all, Allah manifested my Noor). So Prophet Mohammad is the 
first manifestation of Oneness of the Divine Essence. Then, from 
LaHoot Allah descended towards Jabrut. 

A Saint said beautifully: 

hi d) j) hi { A i JiJ)) f 

hi j 1 i—)'} U Jijji f 

Meaning: If my destiny favours me, my Beloved will surely let me 
stay in His Divine World and bless me with His closeness. My 
Beloved Himself is the remedy of all my problems, if I find Him 
I need no one else in the world. 

The world of Wahdiyat (Divine Unity, which refers to LaHoot) 
is comparatively different from the world of Ahdiyat due to 
certain characteristics and is completely the world of Noor of 
Mohammad which contains detail of all the creation in a very 
fine and precise form (i.e. it is the origin of all creations). From 
Jabrut, the Divine Essence descended towards the world of 
Malakut, then from Malakut to Nasut. Allah arranged all these 
worlds by His Wisdom and fixed different signs for each world 
(so it can be differentiated from the other) but ultimately all 
these worlds are one entity, as LaHoot is the “tree”, Jabrut is its 
branches, Malakut is its leaves and Nasut is its fruit. In this fruit 
there is a seed and that seed is the Insan-e-Kamil (the Divine 
Universal Man). In this seed the whole tree is present. So all the 
four worlds are present in the Insan-e-Kamil and nothing is 
above and out of him, as Maulana says: 

> O’ son! LaHoot is the seed, Jabrut is its branches, Malakut is 
its leaves and Nasut is the tree. 

On the same pattern, Allah set the foundation of all the four 
realms and planned them on equal basis. Every realm has its 
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boundary which it cannot exceed nor it can be trespassed by the 
other. Hence every realm is a complete world in itself and 
collectively they form the (inward and the outward) universe. 
The heart of Insan-e-Kamil contains all these four realms in a 
concise form that is why he is called the mini universe. The major 
and the mini universe are inter connected and collaborated, they 
work on the same principle without any change (i.e. whatever is 
going on in the major universe in exactly going on in the mini 
universe, or the matter of fact is that whatever is going in the 
mini universe i.e. the heart of the Insan-e-Kamil is reflected 
outwardly in the major universe). 

l If I ji f*l Ijj. l 

Meaning: Everything and every world is contained in my ownself. 
Wherever I go, I return to my ownself because my destination is 
very close to me (as Allah says, “1 am nearer to your jugular 
vein ”). 

When Allah descended the theophanies of revelation of knowledge 
of Allah which revealed the Holy Book (Quran) upon the Holy 
Prophet, they first came in the world of Jabrut. From there, they 
descended on the Guarded Tablet which is in the world of 
Malakut from where Hazrat Jibrail used to take them to the Holy 
Prophet. Hence, the Holy Prophet taught the Holy Quran to the 
Muslims in this world of Nasut. All the enlightening theophanies 
travel down the four realms in the same manner and reveal at the 
fifth step upon the creation through the mediation of Insan-e- 
Kamil who is the mini universe and the perfect manifestation of 
Allah. When the Insan-e-Kamil, who is perfectly united with 
Allah, wants to have knowledge about something directly from 
Allah-The Knower of hidden knowledge, then that knowledge is 
revealed from the point of Khafi 75 (The hidden) which is in his 
inward and related with the world of LaHoot. Then that knowledge 


75 These inward parts are discussed in citation on page 54 and in glossary as well 
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descends upon the point of Sir’r (The Divine Secret) from where 
it is passed on to his soul, the soul transfers it to heart and the 
heart further passes it to nafs and then eventually it is discussed or 

told by the tongue. This process is called i.e. “the flow of 

Ilham (inspiration)” and this knowledge is called the inspired 
knowledge and the hidden revelation. Although it is not related 
with our topic but I have discussed it for certain purpose. 

When the seeker having ultimate union with Allah returns to 
his origin (i.e. Noor of Allah and Noor of Mohammad) according 
to the hadith: 

Ji£>>jJi & tgtf 

Meaning: Returning to origin is the extreme level. 

He ascends back to Ahdiyat crossing all the four worlds (i.e. 
he starts his journey from Nasut where he is present physically, 
then enters the spiritual world of Malakut and then reaches 
LaHoot crossing the world of Jabrut). During this ascension, all 
the four worlds collect in his inward (just as the experience or 
knowledge which a person gains, becomes a part of his personality) 
and he reaches the level where Divinity applies upon him. The 
union of Allah is possible only after crossing the boundary of 
LaHoot and finding the secret of all the spiritual worlds. Without 
crossing all these levels following the footsteps of the Holy 
Prophet, a seeker can never achieve excellence and become an 
Insan-e-Kamil, neither he is blessed with the ultimate union of 
Allah nor finds his final destination. 


3 Lsiplj 

# tS * 3 f t ui * £ 

^Jlc- 3 A 3 SJjsoLjJI 
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ja^S- 3 L/Jtaec£J! (Jt_£|txjj| 

§}^iS^}\ SUmm^X*-)! ^CoUjl ajiiptUt U^jiUl JJlc- 555 

u4*^ ir? i»4^3 *lv^Jt5 ot SSt-g^iJ^ ^oJlfc 5 ^oJlc 

jiajJt ^llji^JI ta^L&u?., (^5 5_}AJ li>3^J 

j_jj (J>l vdsJ! jialjJ UJ 3 yylUkAL& 4 Jlj <—(jyjjsJI c| J^Cc-l 


^ * ill s * 9 ? * 9 * * *• * ® 

juLii- ^©JkxJl jL*o (< J'> iw^isJl ia;lX5aJt£|,s? jJjj^LX'I J5JS3J fbj^pj 

^ja*as£ 50«*4ilt ^ZzroSfSpJkilfftJ 


Meaning: “Insan-e-Kamil is the one whose outward self is engaged 
with the creation but inward is engrossed in the Creator, as he is 
actually appointed in the LaHoot which is the hidden world. In 
that world he is present in the form of a pure soul which is 
reflected outwardly in the physical world. He descends five steps 
(from Ahdiyat to LaHoot then Jabrut, Malakut and Nasut) to be 
present in the material world. That is why, he is called “Hazrat 
Khums” 76 (i.e. “A man having five levels simultaneously” as he 
is present in all the five worlds or all the five worlds are presen t 
in him). At the first level (i.e. Ahdiyat), he is present in the form 
of a theophany of the Divine Essence which is a very subtle and 
concise form of his existence that would manifest in the physical 
world. That theophany is just a light and a non-creation and is 
related with the world of Reality. At the second level, (i.e. 
LaHoot) he is present as a pure soul. At the third level (i.e. 
Jabrut) he is present as a human soul, this is the world of souls 


76 


Khums means ‘five’ 





123 


which have all the senses (that manifest from the human body). 
At the fourth level (i.e. Malakut) he is present as a soul which 
has a proper recognizable form. Although it is non material but 
its form is the same as a material body, it cannot be touched but 
seen. This is the world of symbolic forms of bodies. At the fifth 
level (i.e. Nasut) he is present with his material and physical 
body. This is the world of material bodies or the world of 
manifestations and is also called the world of physical beauty. 

One must know that the vision of Allah, elevation to higher 
levels of union and becoming the manifestation of Divinity are 
conferred upon a true worshipper of Allah from Allah Himself. 
He beholds Allah with the power of his faith and true belief and 
not with the physical senses of seeing or hearing. The cognition 
of the metaphorical manifestation of Divinity and observation of 
His theophanies is possible only by the spiritual insight which 
can also be called the seeing power of the alive heart. It is 
actually the power of waham which is bestowed upon the heart 
of the seeker by the Noor of the theophanies of the Divine 
Essence. With this power he beholds the Divinity manifested in 
the metaphorical form. Although, sometimes beholding this 
metaphorical manifestation of Divinity with physical eyes is also 
possible during the salat which is in fact a connection between 
Allah and His slave. May Allah grant us the faculty to have both 
(i.e. beholding Allah with the eyes of heart as well as the eyes of 
physical body) so that all our worships and prayers are perfected. 
May we truly pray The One (after recognizing Him) and get 
devoted and connected only to The One being One with Him. 
May Allah make us the one having all these blessings.” (Amin) 

O dear! 1 have referred the quotations by the pious men of 
Arab to make you understand that when the seeker having the 
ultimate union with Allah finds excellence, his physical sight 
converts into spiritual sight and his every cell gains the power of 
seeing and hearing. 
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CJ 




Meaning: This excellence is obtained when a seeker becomes 
absolutely united with Allah, all his being is converted into Noor 
by the most special blessing of Allah. 


The heart of such a seeker is even vaster than the Rehmat 77 of 
Allah because his heart can absorb and contain the theophanies 
of the Divine Essence but the Rehmat cannot (as it is an 
Attribute of Allah not the complete Essence). If the Rehmat is 
extended to the extreme level according to the Divine Saying 

Rehmat encompasses everything”, then 
it can be likened to the heart of the Insan-e-Kamil about which 
Allah says: 




Meaning: Neither earth nor the skies can contain Me but the 
heart of the true Momin can. 


The Divine Throne of Allah which manifests His Rehmat as 
well as His Attribute of Rehman 78 is too minor as compared to 
the heart of the seeker having ultimate union with Allah. It is 
said: 


iwJlS Ijl^j (lyi djljj cj s_oJI L« j j»)l _jJ 3 

ijJic- A! LS c_S j t*J I 


Meaning: If the Divine Throne including its surroundings is 
expanded thousand times, even then it cannot exceed the heart of 
the Arif, their vastness cannot even be compared. 


Khwaja Junaid Baghdadi said: 


y \ A! (JjS 1 t $], 


77 The Divine Attribute of Compassion and Kindness 

78 Meaning: The Most Merciful, The Most Beneficent 
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Meaning: No doubt! The creation cannot sustain before the 
eternally ancient Existence (i.e. Allah). 

So, there is no comparison between that ancient Divine 
Existence and the creation as the creation will definitely perish 
before Him. 


The theophany of the Divine Essence is like the gem of the 
ring while heart of the seeker is like the frame of the ring. Just as 
the gem is always according to the size of the frame so that it fits 
well in the ring similarly the theophany of the Divine Essence is 
perfectly according to the size of the heart. It fits so perfectly in 
the heart that it does not leave space for anything other than 
Allah. It occupies the heart completely according to the verse: 


tgiifiy i ji UjuLJi h jS i iks & 


Meaning: No doubt! When the kings enter a town they destroy it 
and disgrace its respected ones. (An-Naml-34) 


The theophany of Divinity envelops the whole heart and 
prevents anything other than Allah to enter it, as said: 


( 81 _ Jc 1 /1 Jr.) Ji Ljjl ^ j ^ \i L> Jj $ 


Meaning: And say, “The Truth has come and falsehood has fled.’ 

(Bani lsrail-81) 


Nothing remains in that heart complying to the verse: 

Meaning: Certainly Allah encompasses everything. (An-Nisa-126) 


Every thought, wish, inspiration, perception of that heart is 
from Divinity. Allah says: 




Meaning: 1 am as my slave perceives Me, so 1 manifest Myself 
upon him according to his perception. 
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Divinity occupies the inward and outward self of that seeker 
and he becomes exactly Divine. Then he is not included among 
the mortal creation, rather becomes immortal with Allah. 
Liberating from all the boundaries of creation he reaches the 
point where Divinity applies on him. He returns to his origin and 
now all his worries and hardships are over. 




Meaning: His heart hears directly from Divinity that Allah said, 
“Allah is magnificent than the knowledge of everything.” These 
words are proved upon him as he finds this magnificence in his 
heart. At this point he recites the following verses: 


^ .jJU L 

y\s» $$ ljj £jf 

Meaning: O’ Creator! You created everything from Your Ownself 
that is why Your every creation is so perfect. 


wJti dj/ 

Meaning: Your creation is infinite and boundless and You created 
this universe from Yourself, even then this boundless universe 
cannot contain You. 


4u1 |\jj Le (jl J 


Meaning: I am really surprised at the vastness of your creation 
and the narrowness of my heart. If the universe is tried to be 
contained in my heart, it would surly burst. 
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7 , 7 

oUo Li } 

yh b j^sji Jdl 

Meaning: O’ The All Hearing Lord! How is it possible that the 
heart which is vast for the Creator is narrow for the creation! 


O’ dear! The heart of the seeker at final level is relieved from 
the boundaries of time and space, levels and destinations. It is 
covered under the Divine Robe as Allah says: 

Meaning: Verily! There are My such friends who are hidden 
under My robe, no one can recognize them except Me. 

The hidden and the manifested Divine Oceans 79 both are 
simultaneously contained in such a heart, as Allah says: 

Meaning: He is the One who has made the two seas flow which 
join together. (AI-Rehman-19) 





The theophany of the Divine Essence which is contained in the 
heart of the seeker having final union with Allah is boundless 
and infinite. Such a heart is so spacious that it can contain 
thousands and thousands of rivers and there is still space for 
more. It is so vast that it cannot be bounded by the universe and 
not even by the Divine Throne which has encompassed everything. 


O’ dear! When the Divine Essence unveils His Beauty upon 
the heart of the seeker, Its trance captures the heart and the 
Divine Essence makes that heart His kingdom. Then, that heart is 
adorned with all the Divine Attributes and all the commands of 
Allah are manifested through that heart. 


j£\ U iSlc- LejU’t^jkjs tali 


79 Mystics usually use the metaphor of “Ocean” to refer to Divinity due to its immense 
expanse and fathomless depth. 
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Meaning: When his attention turns away from his heart, 
everything hides from him and when his attention turns towards 
his heart, every hidden thing is revealed upon him. 

Hence, the kingdom of heart of such a seeker becomes the 
heaven of Allah’s closeness after the complete annihilation of 
seeker’s being. 



Meaning: 1 am really amazed that how Your limitless Divine 
Beauty, which cannot be contained in the whole universe, is 
assimilated in my small heart. 

When Hazrat Bayazid Bastami observed the vastness of his 
heart and found it occupied by the Divinity, he uttered: 



Meaning: I am The All Praised and I owe great splendour. 



Meaning: There is nothing in my robe except Allah. 



Meaning: There is nothing in both the worlds except Me. 

Just as a hunter is always talking about his preys and a 
drunkard is always talking about wine, similarly a lover of Allah 
is always talking about Allah. A mystic made a bowl of glass 
and filled it with water. When the sun rose, the water in the bowl 
reflected the sunrays and it seemed as if the bowl itself has 
become the sun. Observing this, the mystic said: 



Meaning: (O’ Allah) There is nothing in both the worlds except 
You. 
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Meaning: The scent of clove, musk and every sweet smelling 
thing owes to Your fragrance. 




Meaning: When the nightingale sings due to the attraction and 
love for the flowers, all the flowers praise, how beautifully it 
sings. 

O’ dear! When the Divine Beloved occupies the heart of the 
lover with His mesmerizing Beauty and splendid Attributes, the 
existence of the lover annihilates completely. Then, the Beloved 
blesses him with His own eternal and immortal Existence and 
adorns him with His personal Attributes so that he becomes 
capable for the ultimate union of the Divine Beloved. Then there 
remains no duality among the Beloved and the lover and they 
become the same. Here the words dUJhtit “You” and “Me” do 
not remain applicable on him as there remains only One Entity in 
his being. 



Meaning: O’ Beloved! Engrossed in Your love, I amazingly see 
You everywhere in both the worlds. When I behold You in my 
being and observe that You have chosen me to manifest Yourself 
and I am no one other than You, I feel embarrassed that how can 
my minor existence manifest Your grand Existence. 

On reaching this level, the seeker does not behold Divinity 
rather experiences Divinity in himself, as beholding needs two 
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entities, the beholder and the beheld. This is the level of perfect 
belief about which Allah says: 




Meaning: Worship your Holy Lord to the extent that you attain 
to perfect belief. (AI-Hajr-99) 


This perfect belief is gained after observing Divinity which is 
the true worship. “Observing” is a verb which includes the subject 
as well as the object i.e. the observer and the observed. Some 

Saints declare i.e. perfect belief is Allah Himself. 

Hence, at this level “You”, “Me” and “1” become meaningless as 
“He” is now “Hoo”. 


j/ )/ U/t J dIj 

y ** f 

Jy j\ y} tiJ 
Meaning: If you will renounce yourself in the way of Allah then 
surely you will find Him nearer to you than your ownself. 

O’ dear! Although Allah is indifferent to both the worlds and 
needs none but just as the attraction of a beautiful face is 
incomplete without dark hair and a black mole similarly the 
Beauty of the Divine Face is enhanced by the Faqr of Prophet 
Mohammad about which it is said: 



Meaning: Faqr is the darkest 80 in both the worlds. 

So, the Beauty of the Divine Face is incomplete without the 
dark locks and black mole of love and worship of His perfect 
slave (Divinity is colourless so to add to Its Beauty It needs 
colour. That colour is provided by the Divine Universal Man 
who loves Allah to the extent that he annihilates himself to 


80 Faqr is called the darkest because a dark colour does not accept any other colour, 
similarly Faqr does not accept anything of the world except Allah. 
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manifest the immaterial Divinity through his material being). 
The manifestation of Allah through His perfect lover makes Him 
extremely attractive. It is also a fact that lordship is impossible 
without slavehood (i.e. the lord cannot manifest his lordship 
unless there is a slave). 




Meaning: The secret of lordship lies in slavehood, if that secret is 
disclosed the lordship is annulled. 


Hence, to express lordship, slavehood is must. The reality of 
lordship can manifest only through a slave. It is a strange fact 
that the absolute Divinity can never be revealed without a 
metaphorical manifestation in the form of the lover of Allah who 
is perfectly united with Him. Without recognizing this real and 
perfect manifestation of Divinity in the form of His true slave, 
one can be trapped by the Satan and wrongly relate Divinity to it 
(May Allah save us). No one has ever beheld and recognized 
Allah without His metaphorical manifestation because cognition 
of Allah is impossible. When the Lord and the slave become 
Beloved and lover and their relation is strengthened with each 
other due to the bond of love, then they are attracted towards 
each other more and more. They love to remain in each other’s 
company forever. The lover is ever beholding the Beloved and 
the Beloved is always observing the lover. The human element 
of the lover becomes subtle due to eternal company of the Divine 
Essence and he starts acquiring Divine Attributes as well as the 
Divine Beauty. His spiritual level keeps on elevating every 
moment and the Divine Essence concealed in his core appears. 
The effects of ultimate union of Divinity liberates him from the 
limitations of human element and the Divinity becomes applicable 
upon him. When the lover reaches this level he is transformed 
into the Beloved or it can be said that they become the same, so 
the Divine Beloved beholds and recognizes Himself in Himself 
as there remains no one else in the being of the lover. 
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Meaning: Allah can be seen and recognized only by Allah. 

The amazement of the lover is increased to the extreme level 
on reaching here because he discovers and recognizes himself as 
the Divine Reality and beholds this Reality in everything, hence 
he says to himself: 

fV - j ^ 

1^1v y ptj y jk i/ (>t S>'f jf o)j. cf 

Meaning: The day I recognized You, 1 got engrossed in You. 
Now I do not remember anything else. I wrongly assumed that I 
also have an existence but now I have realized that it was not me, 
it was actually You Who owns the real existence. 

O’ dear! The reality of the existence of an Insan-e-Kamil (who 
is the perfect metaphorical manifestation of the Divine Essence) 
can be understood in this way that his physical body and human 
element is just a cover put upon his Divine Attributes to hide and 
save his Divinity from the objections of the ignorant people. This 
physical body is also a source for him to interact with people and 
live among them just like them, otherwise his actual existence is 
absolutely Divine. This is also called proximity gained through 
excessive servitude. 

The Divine Essence is assimilated and concealed in each and 
everything, as Allah says: 

Meaning: And We originated (the life of) living things from 
water. (AI-Anbia-30) 

In this verse water metaphorically refers to Divinity which is 
the origin of everything and assimilated in everything just like 
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water is assimilated in every living thing. Although the physical 
appearance of everything is different from the other. 


,s ( jjji 15 (J_jSxS I (J ^ 4 iuL 2 iJ I titijji 1 0 £. IS 3 ji 13 I 


Meaning: There is a group of people, among whom some observe 
Divinity by the power of waham, they have superiority over 
others (due to waham), while some feel the existence of Divinity, 
they are also considered close to Allah. There is another group of 
people who try to perceive Divinity on the basis of intellect but 
intellect can perceive only the creation (not the Creator). 


The first group of people is like the sweet water about which 
Allah says: 

Meaning: This (one) is sweet, thirst quenching and pleasant to 
drink. (Fatir-12) 


And the second group is like the water about which Allah says: 

Meaning: (Other is) salty and very bitter. (Fatir-12) 

There are two credences i.e. outward and the inward. Sometimes 
the outward protects the inward and sometimes the inward 
protects the outward, sometimes the inward elevates the outward 
and sometimes the outward fights for the right of the inward. The 
actual reason of grief and pain for a person is the non¬ 
manifestation of the Divine Attributes from him, which depend 
upon his faith and deeds. If someone is ordered to set a 
foundation of a hidden building, he would ponder where to set 
foundation of such a building (setting foundation of a hidden 
building refers to build a hidden i.e. inward connection with 
Allah). This problem itself seems to be a source of pain and 
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grief, although, actually it is not (because if one really ponders 
over it, then Allah Himself helps him arid solves the problem) but 
unless the will and consent of Allah do not manifest and He does 
not solve the problem by His wisdom, the seeker finds himself 
stuck between pain and will of Allah. Sometimes he considers it 
pain and sometimes relates it to the will of Allah. 


Some words are literally different but meaningly same. Shaikh 
Mohiyyddin Ibn-e-Arabi says, “The eternal beginning (pre¬ 
existence) and eternal end refer to the same point however they 
are understood differently in the world of humans. Similarly, the 
words “safety” and “fight” sometimes refer to the same event but 
meaningly are different. In the same way, the world of humans is 
also called as world of Shariah (as Shariah applies on humans). 
Sheikh Ibn-e-Arabi has also discussed many other words on the 
same pattern. So, it is not easy to understand the real meaning of 
the subtle spiritual world. It is understood in its true sense only 
when nothing related to the material world remains in the heart 
of the seeker. It is related in “Munajat” that Hazrat Bayazid 
Bastami said to Allah “O’ Lord! My kingdom is greater and better 
than yours.” Allah asked, “How?” He replied “My kingdom is 
You and Your kingdom is me and the whole universe. Since you 
are the Greatest so my kingdom is greater than yours.” Apparently 
these words are very disrespectful but their meanings are so 
beautiful. Hazrat Bayazid dared to utter such words when his 
inward became his outward and he perceived all the spiritual 
worlds through his cognitive power. His material being perished 
due to the intensity and effects of various theophanies of the 
Divine Essence which gave him the power to perceive Divinity 
as well. Then all his organs turned into Noor and his inward and 
outward became the same. 
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Meaning: As it is told about Prophet Idrees (how his existence 
became angelic). When the auham dominated his pure soul, his 
human attributes perished and the spiritual attributes dominated 
the intellect. His nafs annihilated due to the dominance of the 
spiritual attributes. His intention (to get closer and closer to 
Allah) got strengthened and overcame his human nature and 
needs of the physical body so much so he acquired spiritual 
existence just like the angels. 


When a seeker reaches this level, his gnosis about the Divine 
theophanies becomes perfect and he can perceive the spiritual 
world through the power of waham. Some people observe and 
cognate the assimilation of Divinity in each and everything through 
their own perception instead of the metaphorical manifestation 
which actually unveils the Divine Observation. Observing and 
understanding the Divine Reality in this way is just a mirage. 
The real vision and observation of the Divine Essence which 
includes the metaphorical manifestation (called Tashbeeh in 
mystic terms) as well as the manifestation of Divinity in each and 
everything (called Tanzeeh in mystic terms) is possible only 
through the Insan-e-Kamil whose essence, form, outward and 
inward are exactly the same as the Divine Essence and Form. 
This reality can be perceived only by the power of waham. So 
the seeker of Allah who finds and beholds Divinity in the perfect 
form of an Insan-e-Kamil gets the true gnosis or marifat of Allah 
in both ways i.e. Tashbeeh and Tanzeeh. He comes to know that 
Allah is the ultimate affecting power as well as the entity which 
is being affected i.e. He is Totality. Such perfect marifat is 
gained only from the Sultan of waham (i.e. Murshid Kamil who 
is also the Insan-e-Kamil of his era) who possesses the entire 
Divine theophanies and is a source of reflecting them in the 
spiritual as well as the material world. Everyone, whether a 
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perfect intellectual or a mystic having effects of theophanies or a 
true believer of Oneness of Allah, needs his mediation and 
guidance to have perfect marifat of Allah. When the inward and 
outward of a seeker get pellucid and purified, and the rust is 
removed from the mirror of his heart, all the darkness vanishes 
and the clear mirror of his heart reflects both the worlds, spiritual 
as well as the physical. He observes them within himself with his 
power of waham and becomes indifferent to both the worlds (as 
he has observed their reality and found that nothing is as 
attractive and beautiful as Allah). Crossing all the worlds, he 
travels towards Allah Who is also indifferent to both the worlds. 
As he reaches closer to Allah, his human attributes annihilate 
and he finds eternal immortality with Allah, as said: 

Meaning: Everything has to perish except the Divine Face. (Al- 
Qasas-88) 

The Divine Essence concealed in the core of everything is 
revealed upon him. The material covers of the things (living or 
non living) perish for him and the hidden Divinity is unveiled. 
The mortal things lose their existence in his eyes and he beholds 
only the Immortal Entity (this is called perfection of waham). 

O’ dear! When waham is perfected, the possessor of waham 
gains complete authority over each and everything of the 
physical world as well as the worlds of Malakut and Jabrut. 
Whatever occurs to his heart is done immediately and whatever 
he wishes, finds at once. All the humans, jinns, angels and souls 
come under his command and obey whatever he orders them. 
They are always at his beck and call. All the spiritual worlds are 
like a small particle as compared to his world of waham. He 
views the Throne, the Chair, the Tablet, the Pen and all the skies 
in his heart and they appear to be just like a dot in the immense 
expanse of his heart. His spiritual journey progresses every 
moment and takes him ahead of everyone and everything. However, 
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the more he progresses towards Allah the more humble he 
becomes and stops himself from using his spiritual powers and 
authorities just to be obedient to Allah. Although he has the power 
of showing miracles but he never shows miracles because he 
considers all his powers as the blessing and trust of Allah which 
he must not misuse. The Holy Prophet possessed the strongest 
spiritual powers and authorities due to his perfect marifat and 
ultimate closeness to Allah even then he was the most humble 
person on earth. Shaikh Mohiyyuddin Abdul Qadir Jilani endorsed 
this fact in these words: 

Meaning: The more a seeker gains marifat of Allah the more he 
becomes humble in using his powers. 

There are two reasons due to which the perfect Arif of Allah 
does not use his powers. Firstly, as his gnosis of the Majesty, 
Magnificence and Lordship of Allah increases, his slavehood 
and servitude also increase and the awareness dawns upon him 
that how could a slave dare to interfere in the powers of the 
Mighty Lord or trespass upon His Kingdom, God Forbid! The 
lover and seeker of Allah who understands the true meanings of 
slavehood finds strange and disrespectful to interfere in the 
authority of his Master and Lord by using his own powers. That 
is why, as his marifat of Allah as the Ultimate Authority increases, 
his knowledge about the imperfection and inferiority of his own 
powers and authorities also increases, so he finds it useless to 
exercise them. Then, his attention does not remain towards his 
own powers because he submits and surrenders everything 
before Allah (even his powers and authorities). Hence sorrow 
and happiness become equal for him. Maulana Roomi says so 
rightly: 
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Meaning: If you truly become the slave of my Lord then you will 
find eternal bliss. When everyone will be crying, you will be 
smiling. 

The second reason for not using the spiritual powers gained by 
the seeker who reaches the final level of union with Allah, is that 
when he is blessed with Oneness with Allah, there remains no 
one in his inward except Allah, not even his ownself. So, when 
his being is no more then who will exercise the powers? 
Whatever is done by him is actually done by Allah. For him, the 
power, the empowered and the point of exercising power become 
the same. 


Due to these two reasons, he does not exercise his powers and 
drowns in the Divine Oneness in such a way that he gets 
unconscious of everything other than Allah. 
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Meaning: O’ my Beloved! Do you know that you have bound 
and mesmerized everyone with your subtle Divine Beauty. 


At this level of ultimate union, the Divine Oneness dominates 
in such a way that everything loses its existence for him 
according to the verse: 


( 26 , 27 .^ 1 ) 


Meaning: Everything will perish, and only the Divine Face of 
your Lord, who is the Master of Glory and Splendour and the 
Master of Bounty and Honour, will remain. (Ar-Rehman-26, 27) 
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So, he beholds the Divine Face wherever and whatever he 
watches. None other than Allah can enter his world of waham 
and he finds his own reality as Divine. 

l3$f ^ 1 / b S \Jy, y^l f\ S 
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Meaning: I asked Allah, “For whom do you adorn yourself?” He 
replied, “1 adorn Myself for Me as 1 am unique and The One. 1 
Myself am the love, the lover and the Beloved. 1 am the mirror, 
the reflection and the beheld Beauty.” 


At this level, the seeker experiences metaphorical death. His 
physical being perishes and his soul is transferred from this 
material world to the Divine World, as the Holy Prophet said: 




Meaning: The friends of Allah do not die, they just shift from 
this world to the other. 


Hence, he is shifted to the Divine World forever and keeps on 
progressing in that world eternally. His spiritual level is raised 
every moment and he keeps on getting closer and closer to Allah. 


i - ✓ , ™ _ ? t 


Meaning: It is said that the existence which is eternally connected 
with the Divine Existence that is Sustained on Its Own, never 
becomes extinct. It returns to its origin (i.e. Divinity), gets blessed 
with a new beautiful form every moment and keeps progressing. 
Such an existence which returns to its origin has the capability to 
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absorb extreme theophanies of the Divine Essence and all the 
other theophanies of Allah. This shows that there still is a veil 
through which the theophanies reflect, however this veil becomes 
subtle and vanishes at last. 


O’ dear! When the seeker having union with Allah reaches the 
final level of marifat, his outward is changed with his inward 
according to the order: 


( 48 ,^ 1 ) 


Meaning: The day when this earth will be replaced with another 
earth. (Ibrahim-48) 


His physical being is dominated by his spiritual being and he is 
transferred to the spiritual world where he ever keeps on 
progressing in his spiritual journey, as already discussed. 

Shaikh Mohiyyuddin writes in his book Futuhat-al-Makkiyyah: 

❖ “Khwaja Bayazid Bastami, Khawaja Maroof Karkhi, Khawaja 
Junaid Baghdadi and some other mystics did not agree upon 
the matter of spiritual elevation of a Saint after death. 1 joined 
them in a meeting and granted them the vision of the 
spiritual journey. They experienced it themselves and then 
came to know how the Saints undergo spiritual elevation after 
death, although it cannot be felt due to the subtlety of the 
soul. So all of them accepted my argument and got blessed 
with this bounty.” 

O’ dear! There are two ways to be blessed with the observation 
of Divine theophanies and the Divinity. One is to be blessed with 
the Divine Presence and second is to behold the Divine Essence. 
Beholding the Divine Essence is also possible in two ways, one 
is through the special marifat (Divine Knowledge) and second is 
through the theophanies which manifest in various cognitive 
forms in the metaphorical manifestation of Divinity i.e. the physical 
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being of the Insan-e-Kamil, for which I have already given many 
arguments and referred hadiths. 
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Meaning: Allah encompasses all the sights and eyes i.e. He is the 
All Seeing. Beholding Him by His friends in fact refers to His 
vision in the contemplation. As the Holy Prophet said “Worship 
Allah as if you are beholding Him” and he also said “Allah is in 
the heart of the worshipper”. When this contemplation becomes 
strong and dominates the heart and mind of the beholder, the 
Divine Face he is observing as a contemplation becomes more 
visible and can be seen with eyes also. Hence the spiritual sight 
of the beholder becomes his actual sight and his vision of Allah 
becomes perfect. This is a great level in saintlihood. However on 
progressing further, he observes the Divine Essence within his 
own essence and becomes the manifestor as well as the 
manifested. A true believer firstly tries to contemplate the vision 
of Allah on the basis of intellect (which is impossible) then (on 
being failed) he requests Allah to bless him with His vision. So, 
he first beholds Allah in the form of His metaphorical manifestation 
through contemplation and then sees Him in reality. On reaching 
this final level of saintlihood he drowns in the Oneness of Allah. 
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He seeks righteousness directly from the Prophets and by 
following them perfectly becomes a source of righteousness for 
others. Then he becomes eligible for calling others towards Divinity 
and spiritual enlightenment (i.e. he is acceded to the Throne of 
Divine Guidance as a perfect Murshid and Ins an-e-Kamil). 


0’ dear! When the seeker at final level undergoes metaphorical 
death, his physical organs cease to work as his spiritual organs 
dominate them. He spiritually transfers from this mortal world 
and adopts all the angelic attributes in the world of Malakut 
where his spiritual being is rearranged to form a new being 
which resembles his physical appearance. This spiritual being 
serves as his pack horse, he rides upon it and reaches the world 
of pure souls and joins them. On reaching the world of Jabrut, 
this spiritual being becomes more strong and takes him to the 
Divine World where Allah Almighty converts his spiritual being 
into a being of Noor and blesses him with the special Noor from 
the heaven of Noor of Allah which belongs to the immortal 
world. This being of Noor is a permanent and unchangeable 
entity which remains with him till death and when he dies 
physically, this being carries his physical body to the hereafter. 
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Meaning: When the physical organs are seized, Allah empowers 
the spiritual organs and rearranges them to form a spiritual being 
which resembles the physical being to which that spiritual being 
belongs. This spiritual being becomes a conveyance for its owner. 
If the doors of the skies are opened for it, it takes the owner to 
the world of pure soul where he joins the pure souls. If the doors 
of skies are not opened for it, then Allah converts his spiritual 
being into a being of Noor which resembles his physical being 
and takes him directly to the immortal world. Whatever form is 
given to this being of Noor is eternal, it cannot die or perish. 
This being of Noor is never seized as Allah says, “Death never 
occurs twice” (i.e. one who has died can never die again). It was 
researched upon that whether the intellect of a seeker, which is 
also immaterial, can cross the worlds (and reach Allah) if the 
seeker perfectly obeys Allah. It was discovered that it cannot 
because it is restricted to the physical senses of the human beings. 
Although intellect helps them gain whichever knowledge they 
seek and also helps the seeker understand the reality of the 
universe and enhances his faith upon Allah but it remains bounded 
in the world of senses (and cannot reach the transcendent Reality 
i.e. Allah). Intellect can give knowledge about this material world 
or the lower worlds only (not the Divine world) and broadens the 
vision. It must be known that there are different rules for different 
things and worlds. Intellect imparts knowledge about the things 
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that can be felt by the five senses (or sometimes the sixth sense 
also) and also the apparent knowledge about Allah but the 
Divine Essence encompasses all the senses and the intellect as 
well, so how can intellect encompass Him! Allah is present in 
the core of each and everything of the worlds. He is the soul of 
intellect in the world of intellect, He is the soul of every material 
in the material world, He is the soul of every living being in the 
world of living beings, He is the soul of every plant in the world 
of plants, He is the soul of every non living in the world of non 
living things, He is present in fire as fire and in air as air.” 

O’ dear! When the seeker at final level experiences Divinity, 
life and death become equal for him. He can acquire whichever 
form he wants and can go wherever he wishes. He can be present 
at seven or eight places simultaneously and talk happily with the 
people present there with the same tongue. Whatever occurs to 
his heart is done immediately. His waham takes him to the level 
where he becomes the metaphorical manifestation of Divinity 
and his physical being can transform into any form he wants. 

The crux of all this discussion is that one must think that how 
can one get the marifat of Allah Almighty and how can one 
reach such levels and destinations which are beyond time and 
space. The answer is that only a perfect Murshid can set one on 
the spiritual journey and take one to these levels and destinations. 
If someone has not taken bayat of a perfect Murshid he can never 
get the power of waham, neither his heart is enlivened nor he can 
reach the world of Divinity and acquire the Divine Company. To 
reach Allah is impossible for the people who keep themselves 
involved in the physical deeds and do not have the courage to 
travel spiritually towards Allah and pass through the stages of 
“Death before dying”. A seeker can never achieve the beautiful 
levels of closeness to Allah, if he will not acquire the spiritual 
way that leads to Allah. Disregarding the words of wisdom 
mentioned in this book will render him depraved. 
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Meaning: One must do what is advised by the Saints. The real 
good deeds are always learnt from them. 

One must follow the advice given in this verse and reach the 
destination by acting upon it. 
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Meaning: If you will see just your physical body which is mortal 
and is keeping you away from Allah then you will surely suffer 
eternal loss (you must also obsen’e the Divine Reality concealed 
in it). 

That is, one must enliven one’s heart and the inward senses 
which is possible only when one stops using the outward organs 
and senses (i.e. he should struggle to reach Allah through spiritual 
deeds and not the physical deeds). It will surely be a source of 
peace for his inward as well as outward. If he engrosses himself 
in the zikr of heart, his heart will be enlivened as Allah says: 



Meaning: And he who was dead and We gave him life. (Al-lnam- 
122 ) 

The alive heart remembers Allah every moment and does the 
zikr of Allah without any effort i.e. automatically. When the 
heart is enlivened, it is blessed with the hidden zikr i.e. the zikr 
of Pas-Infas. Only such a heart can set on the spiritual journey 
towards Allah and enter the kingdom of waham. Here it is 
blessed with the vastness (required to make it a home of Allah) 
which is also a part of his spiritual elevation. It follows the rule: 
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Meaning: In Faqr, the true worship is to negate every desire of 
one’s heart. 


The alive soul of such a seeker can reach anywhere in the 
physical or spiritual world and he can observe all the worlds in 
his heart with his spiritual sight. He is blessed with the state: 

meaning: “They offer eternal salat while 

beholding You”. 


When the heart is enlivened, it gets rid of the Satan, as said: 
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Meaning: The Satan is attached with the heart of the human, when 
he does the zikr of Allah, Satan fleds. 


When a seeker reaches ultimate spiritual level and the observation 
of Divinity enlightens his inward eternally, he easily crosses the 
phases of “Death before dying” and then death never occurs to 
him (he becomes immortal and eternal). 
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Meaning: Submit your life to your Beloved, if you will not, 
death will surely snatch it from you one day. If you wish to 
remain alive in both the worlds, then decide which is the better 
option of the two. 


This verse contains the essence of the spiritual journey towards 
Allah, that is why, I have added it in this book, although 
understanding and following this book is not easy. 
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Meaning: Only Allah possesses the real knowledge, He is the 
origin as well as the source of every knowledge. This book is 
completed with the help and favour of Allah. May Allah bless 
the writer with the heaven of His closeness alongwith all the true 
Momins and be extremely kind to them and save them from the 
accountability and torment. (Amin) 


O’ Allah! By the grace of the Holy Prophet and the Kalma 
Tayyab please bless the writer with Your 


favour and the heaven of Your closeness. 


GLOSSARY 


A 

Abu-al-Waqt 

Ahdiyat 

Ahmad 


Alam-e-Jabrut 

Alam-e-LaHoot 

Alam-e-Malakut 

Ameen 

Ana 


Arif 

Arsh 

auham 

Ayyam 

Ayyam-e-Tashreeq 

B 

Bayat 


The ruler over time. 

The eternal world where Allah is All Alone. 

Prophet Mohammad’s name in the heavens is 
Ahmad. Allah has called him by the name of 
Ahmad many times in the holy Quran. 

The world of souls or The connecting world 

The world of Absolute Divinity 

The spiritual world of symbolic forms 

The title of Holy Prophet meaning “The trustee” 

Just like the physical body of a human has seven 
main parts i.e. head, chest, belly and four limbs 
similarly the innerself also has seven subtle parts 
which are; Nafs (the innerself of a person ), Qalb 
(The heart or inward of a person), Rooh ( The 
soul of a person), Sir’r (The Divine Secret), Khafi 
(The Hidden-Tlie Divine Soul), Yakhfa (The Origin- 
The Divine Light) and Ana (The Divine Essence). 

The Rnower of Allah who recognizes Him 

The Divine Throne 

Auham is the plural of waham. Waham is the 
inward state of esoteric connection and spiritual 
conversation with Allah which is possible only 
through the perfect Murshid i.e. the spiritual guide. 

days 

9 th , 10 th , 11 th , 12 th and 13 th of Zilhajj are the Ayyam- 
e-Tashreeq 


Oath of Allegiance-When a person becomes a 
disciple, he hands over himself to his spiritual 
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D 

Darood 

F 

Faqeer 

Faqr 

G 

Ghazwa 

H 

Hoo 

I 

Ilm-e-Laduni 
Insan-e-Kamil 
Ism-e-Allah Zaat 

Ishq 

J 

Jabrut 

K 

Kalma Tayyab 


guide in exchange of spiritual guidance after bayat. 
This in fact is a pact between Allah and His slave 
which eternally bonds the Murshid with his 
disciple. 


Salutations and blessings upon the Holy Prophet 


The mystic who travels the path of Faqr which is 
the path to closeness and vision of Allah 

Faqr is the Divine Path which leads to the vision 
and union of Allah. 


Religious combat in which the Holy Prophet 
participated himself 


The Divine Essence, zikr of ‘Hoo’ is the most 
powerful zikr of Allah which takes the seeker to 
Allah most quickly. When the lover annihilates in 
Hoo, there remains no duality. 


The inspirational knowledge 
The Divine Universal Man 

Personal Name of Allah which represents the 
Divine Essence and all Divine Attributes. 

Intense Divine Love 


The world of souls or The connecting world 


Islamic creed. The declaration of Islamic faith, 
meaning: “There is no one to be worshipped but 
Allah and Mohammad is Allah’s Messenger”. 
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Khafi 


L 

LaHoot 

M 

Majzoob 

Malakut 

Marifat 

Meraj 
Momin 
Murshid 
Murshid Kamil 

N 

Nafs 

Nasut 

Noor 

P 


Just like physical body of a human has seven 
main parts i.e. head, chest, belly and four limbs 
similarly the innerself also has seven subtle parts 
which are; Nafs (the innerself of a person ), Qalb 
(The heart or inward of a person), Rooh (The 
soul of a person), Sir’r (The Divine Secret), Khafi 
(The Hidden-The Divine Soul), Yakhfa (The Origin- 
The Divine Light) and Ana (The Divine Essence). 


The world of Absolute Divinity 


Lost in Divine Meditation, The devotee who 
cannot tolerate the effects of Divine Light and 
loses his senses 

The spiritual world of symbolic form of bodies 
which cannot be touched, like that we see in 
dreams. 

The Divine Knowledge which can be gained only 
after having closeness and vision of Allah. Gnosis 

Ascension of the Holy Prophet to Allah 

The true believer and faithful 

The spiritual guide 

Perfect spiritual guide 


The baser innerself which traps a person in worldly 
desires and prevents him from progressing 
spiritually towards Allah. 

The world of physical bodies 

The Divine Light 


Pir 


Synonym for Murshid, the spiritual guide 
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R 

Rehman 

Rehmat 

s 

Salat 

Shaikh 

Shariah 


Sufi 

Sultan 

Sunnah 

T 

Tafreed 

Tajreed 

Tamkeen 


Tasawur 


Attributive name of Allah meaning: The Most 
Compassionate. 

The Divine Attribute of Compassion and Kindness 


Salat is the prayer which is obligatory upon 
Muslims to say five times a day in particular 
manner 

Synonym for Murshid, The spiritual guide 

Shariah is the set of Islamic laws which includes 
obligations like prayers, fasts, zakat, and hajj as 
well as virtues like telling the truth, fulfilling 
promises, veiling of women from strangers, helping 
the needy etc. Shariah also forbids evils like 
making partners with Allah, cheating or lying 
with others, theft, adultery, backbiting, blaming 
others wrongly etc. 

Mystic 

King 

Ways of the Holy Prophet 


Tafreed is negation of one’s ownself 

Tajreed is negation of everything other than 
Allah 

Literally Tamkeen means “dignity and gravity” 
but mystically it is a spiritual level where the states 
of the heart of the seeker do not undergo much 
changes. It is achieving a particular level for which 
the seeker had been struggling and now does not 
need to struggle anymore. However, now he has 
to struggle for the next level and achieve 
“Tamkeen” for it and then struggle for the next, 
so on and so forth. 

Contemplation 
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u 

Ummah 

z 

Zikr 

Zikr-e-Khafi 


Nation 


Invocation, remembrance of Allah through 
continuous recitation of His Name. 

Zikr-e-Khafi is the secret zikr in which a seeker 
remembers and invokes Allah without any material 
medium and connects with Him spiritually and 
secretly through this zikr. 
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SULTAN-UL-WAHAM 

PERSIAN TEXT 
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Je.jyiS''^'J*6“ -r^ 3 il/J-.*!# 1 lJ.f*^J.>('l/Tj \}>/£wYjiA~)t)fiiSjij\j)\ 
>wiA/j^U/ JU'CfH i}£— 3 &J'j»bJ*oj!j\Ui 

^ U $S)j I Uj J C> J mj» a> T/C- \m. 

C>j£'I~JLiJ*JLZ£} 4 3 JI 
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&*H* QJ^LiCl^lib J^ j y ^5 f*A* 1 &>9 ji3z$ 


f**Y ^ 3 1 d Ifc^-fe- Wj{£ j3 Jj )j£s+ \J* l 7/cSj^fd ( > 'L^iV' '-r’i^ij^ 

Ac. Li j£jb ^aIj, SSlic ^ $L£ Ac-Li jLij »ic ^ Aj TjJ*=>iI (J^£ I (^' = ^ / ' l -r >, ~''^ 
3 ^^£>3 SSlic ^ Ac. Li jSllj j^rj? Aj-i 5 SL& ^ ^> 


I 3 j5oL 9 cJL-k w*9l^Al£< y'U’j^i 3^L-~a ' 3 ^-ij ! j^-LL 3 Jxm 3 !^ l^jiLib 


(JiiJsJt 4^99^99^ d\Jjjlf\f£ , ij.~B)Sfr^ A \f*\~sS. olj^d ^-£3 jS*z*s I 

cJ^WjuLA L>;i Jv A 


9 < ^9./9 (j Ly l>^ 9L/-> ^ * j^>"* I-Ai i? ^ >zjf*3 \}f*3 ? \jSc^ l9> l 


£)lS |" l>J 19 Sj tf \I \jJ3S m 3 sZs’ \/fiJ3 1 JjU'' I ijfe, Ja- Ijf 9 1/ ^ I Jj*9 5 *sA/> l9 1/ 

3 ; AxJLfl S'd^S.ffe -L-^V' aL&' oj j^aJ' ojjLL)I &Jjfc 3 ijUaLjl 

/A c?if 9 1 j/fij d>4 - ^ ( /5> //$-> d Cj \/$ J 4 H ^*£p 

Jl Pj33jx:^y^j33 *S^w/^99 ^^i\J/j3 JlP ?0 lyfi^U: JL*5 

9 Jr^J j^*jj|J U - * V9y 9 w-^9 \?\ji - Jl; t*^*- ^ J»* 1 (jlP 1 ^ 9 0 

^ iu 19 9> u*>^ If 3<^J 13 j^Jy^ l^j\y {J^Jy: 3 3 J u 1 1*3 j?x 3 ij* jzif 

2 d£ C~s\j3^£^j3J C> - Jy^if- 93 /& \>3M 1 63b 3 1/ >^'/- 

\Jbf>£>)y.J9*2^1 iJ\h)t/J^3\^J;)j\xf\ i ^ l /\^\j<^3J^^jd J .^/J w- 1 ^* 
s_JjJJL) 1 (Jl.sij^LjljiJl *Jj\f’3Zjf’d\sJJ3}z 3■ / ^'\ dY^ 


S„vi .3 ojlc. 1^03 3 ^bLill ^jUij ^jiiLdJ ^jl 3 ^t A^lyLil 


ustiBSft 
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♦ cfog > #» 


Jm j l$i J l } £/ \S" l J 3 J'Jii (J ~Jfj) JiU Ji ?• i JiU lU l Jr U& l J' l/jlI c['»>£ 

'S' , */£>£/[*£ fov tU T» 3 i/lJ^yT’ *?*/> f[iU\sS.bJ\sJc[b 

^JiJ! jLZ >$jjl Ojj jZJ&l JTL f *^\1> f JjL* flfl £)i:;} <u)t $j>.lj)f 

• ' CLvJ^Jw 1 ,®~5 ^UaL^J 


U- /i '>c/>-> ^ 1 tJ*^c/^If J 1 

j^j.i i > bf^j\f*/j) 9/f 151 JWh J) U> J“ tf‘/~ \J£ 


$1)' I l^<£- l l?vC c/ * sty^liX b//P\ fb^iJzr- IS, \js I JliX^Ji'} 

> i jJ's L£ U 1^*1l? j£ - $jj! 4^ ii' yL^Jai^il u], $ 

5 S jjio (j* UB^M A If cJ l/^'J 14 - (/* $ * j > f-^‘r~ 9 —^ >/** 

liU 1 ^(£j[(j"lijf JK/lgi \^Ar.j^/\J>a}i^})\tf}ji 5 !)! 3 



ypjf^iJ3 Hi* tj£ 31 ))/$£jC^ )ij}: 


9J3J 


-3)/J^\j3j3 $i)l J>Hj4jjt Jjl(J-ail (^ 33/j/^3/. £L.('£*j>1 

J3Q933J['\i&Cfr\fif> J^ 99 O >S>* l SI J(**4 (J~J! ,/Ji-tf.c/ 1 c/L f ^* 51 

yO > U iJ lij.£ ^3\ji}3^iXj\}} 

y^5>j>: Jiyl 

^\y^ 933J 1 Su^J^/^JjO^ly^yOajf* 3 jfcTl tlLi 

£, -Cif Uv lf«ic l/5> 1/6— j> cf^l j 1 i> h>c ^ & sir ijr^ <j* >?{} \2 l 

UJ \sj't>ZS'.\sS*3f \j\j.\^^y^{JI/?j\f i j[?Jj:h3J3~JC>-33j*J^\eZ—\fJjZs'\j3 
- 3py^>^33^3/1 \j UT^^.1 ?• ^ Ji ^^ 9 A '=^j 


>>* yt^ l/^ yfc^ J!> ^ 

ji\ ^Ju jlil}\ J 1 
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hj I J P“\J l> J 3 J ' 1 *-/l? £ 

—*>’ 1 l) 3 U >©•* 3 9p'i'P^\fb^. \k.i*Jj \sjfX 


JZ^99 Ju> L 93?.Z*>jL- If-^lpl A>}\ 9 \S) f ^\Ji£ J 3 y 

>* 1 /P 71 * 3 3 (^*-> 1 /^—i>tj> yz^9 j t ij* I jz L>^j I jjI (J (^ <*r 2 

: J t J i 33 ^^^ '& >o«J 13 J, 

j/y j #if/c< ta/U 4 - (^ii>y ^ c^/ ^ i 

y j 1 -^* 2 ^* S •/* J-> ^L*' > 1 ^ -/■> w^t* 

*>(J> I Jj U>> y*y J'fe '-Z^cHr J 1 

Ji^iS? I JJ3 0> y'Jjsy \sf-j. j> l 0 \)i/££ bJ[)P^\J l >>/> fjtfL*?} £/vl£ 

iJZ y^U^d 1 -9pJS**9 3 %s.j& ji>r<z*j9jf'd u jiS U^* J j T > U JI -> U* c*-fe^ 

>y\Jj15Ju!^Tis-JjsJl 

(^V<L- ^d^^p99M,\ji^S'sPjbPlJ 3J3 d^i^ I \j'9 3: Jtf , 3Jj>'lJrJ&!Jjl J^jbj>}\j^ 


z*s99 Ju. > 1 /^- hj? As j jb (J-'O-" 

§ £— If t/ > ! • 3 ^0/^ Cfy 1 2- ^ J 1 3 l J [P 1 ^ 15>yi fy j}<J£ > /o' If J 11 

^ js t v I?. 9 * 1/ d^f^t 31 ^A A J 3 ' 3 1/ 3J P? 3 J 3 -^ 3 ij^J'yxdA f> j i z^i- 


>i/ J.? j> \j& 3 ft o fU >*i/ u/ ^ ciii^ S ijif 
£/y W i/5 i Jj U> /s.Jffe If J 1 

J iP <y® ily o>/J^ 9 / y<z*s, 3 s i^y j ij i biJ)j£sji i j t 9X^7? 

jiJi-tZki \vj)9jft>9£\£*,'JJl&d)\j } J 3 {j\^9^/%^fi&tip9\jAs9XSX\z)j£f 

bP‘9 c^i > j> /*> y* u j^cP^cl 1 - {ji/d 3 'y<— X 
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♦ cfoe 

_ ? tr tteJ i »j by £>■ i j b>-’ ^ 

y^yjl J.>£/ 1)*®*J>* bJ[)^/; Lb’J U l ly> (J 

/$ J I/I w^w-v'V*’*’ l J/ 0i/W I f'Jjs \sj J) f^»* U* cbr^J) b i xfc 

Jl{j t »l 4 ^^/^ 

fi )f> r £7*Z*s\ i 11 ^ b'j&j&J C> 

B^jcL)! S'iio jBjXkJl S J&J _^5obl J-ks U S&&9 &}t lli^y^Ajj/** *Z* l)'/*i *S* IU* 

U A£4C^*J3 CjpS&i'^Pj 

bsbxj^l 

[}*) lc >^ Lry ‘Z*/ a> J Cj>.. Jy l>* (^Mjyf U> U*^l I ^/s b Ijyu U> J ly£ 

J3 ^j, J jJLi C| tiJLE 4 joI 4^> U > L/i^Ji i \S°j£i b/J} U> /w I v->(^ J T^i> 1 

t l^w^i Jj-iUiJs*i * <J^’L- U 

Ifeo ^ jUl. AVfilOj factor &Jt$ -M ^ yji£ 

lyjl l ijr c[JI kxjJj-ll 

Ij&cJ y. liz^Jc^"' T^iy^ I ^ ijay") ? *s-^jT ij^ sjsJjZj^j^ b 

U ^-> i> L=^> J j W* Uvj J> j J IP 

09yjyj*s^f^ty®£ylfc/jyl^l^J^l/^yU 

C'^ 0^0&■^•* 1 (J 1 1'iT^yiJ^J> 9^y?d IU-- •£■'"11 o<l->A , *s* / "> 

.. * 

jtfcDi&L\jjbMj\)r.)fj\j\k?\£j\ji l i/f5 i ft>-i2*s\\2)S}/j\i[z)A\\2)ijz. k £ l £fij\)\z)j!?’ 

-JtV 

\jt \Jjs t\Jif <c^’ liCf J >1 k,/ £ \/ 

cZ. jfc ijij w" ^—5/ y^ / !>: yj 

<z~yij) $ Z—ZidL'A 9 ^* 
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^ J i 77 

^ 1 J> JJr'.zj/') c*fj tj m l \jiL- i JlU > /o' If J 1 - i/V 

/*^ wiy> JU y^ l £✓ijs i ^*i/jy^iT *i ^fjtr \£ 91 \j ^ \/;J ~y m .> 

IT /'i'CiJi 

ji ^a 5 ^3 jt ^ 3 >^s* ji j &5 ^ & > 1 /^ 1 ^ ®i* 

Ll4hsy£^9&LC,lJsl L /- f i^^i[ / jlj>,friJ» 

-fc^AC" •/*>' t iJ>S2— lUj (JyT Jj C^Y** (J^v L^JJv U‘j> > y IJ 9 & l J 3 C^J d lU l 

- d lU<f t*U 

jij J^i jf ijb )r tS b *)/ \<Jtyi^j\£tfi))J9jij\))\?\jf 

:^Ui 

Jr UpcA jiiJPb \$r , /$j)p g {Jxfj'Pl? £/^(}b~^JSji £)lj 

(*>> U (Jtlf j^l^i c/» iX? J-? >•» / c/* 

yr ' 

d^t/ Uyr l£ J *-£ c/ •> £✓> , -£^ 1 1 y^ bjs^dijji J->y ^ 

j ^Urjfi sA d£ i jy^J?biJ c> - iu j i (j>* l 9j>/* i 

y7 U»^ <L- 0 lb d*9M*2— \Sii d m 1 S.'rf'J b"9 &iw&Ja- I*' l i j^UCl. (jU> 

J l-> 1 9J$bi}// £s J U> U JIP &- I J.J UlsL. b1*0 1/^ £^(55 Z£ii> © 

% £j J V%fbx* '>■} l X* '<zJ^t d?x > j j 14 > j 1 T> T> 
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< efoB ft''*'*’ > 


T^_ 3 y>* 'i— )JS.( Ut*> l/£_ i>6__ ijiisr* 3 yylj>U* J*' 

&y i>? J^ ^ «/■L-c JlU*• d^d 1 £/>> d l>3 J-j o' if* 11 .-.j A!/ 1 $v 

I _ J \$ IX 3vCC U-a- j fe U ji c)X \j J^ji sZ+s l ^ r L* wi^ L 

^Iv 1 3^^ ^ lJi J1^U l^rI1 l^*3VJ^U 1 J / >>^ / lL : iy^U 

f^d% l?J J^J'lJjJ'J^ljlSjJ£-» Mifj^S.'^iJ'^jL£rJr‘l~l? 

\;f I& d J3 ~ J^-i~-C j)!*S -/(Jcl l/*3y \j 5&\)/,<J^d 

V 

t/l f. '-f\/^ £/3^ I £-.^/lj{j»\J* > j j./c/J. y^C/ J L / C^ l ^ci " Jlt/^Ul^ 1 

-fajl£~j^lJ 3 J^l) J ^^&d , -d®d~f 3 £ 3 (S S ' 3 3 , /£- , Cl~fc : 'L 
ftZ^hbd br^ / J)J'}J[z^' IJ U* U^ U 3 I 3 I/j/V J^* iJ 1 ijt^yy I ^1 If <i— 1 

J^U U> i \J) U> /V*-3> U's> l> § j^-" 11 L>/5 U l&t* \k* 0 ' 

is/li^YfiS^hsj 1 d?U*jK 

JZ> X^&Ljbjfj^JS^L; jU>/ 

iJ /_ j£“C*> ij I >f*y l y^j j**y Hy^/l y 3> I J> \jJ’ii?Jg?d lT/>£ f Utfy3 ^ j^^Z*/** 

„© 4 ^i 3 £| 4 *£f ol£ij1 3 s_1j^L cJl^T^C^iaj^Jjtl 

cr^ y$^' vJ3^ 3 3 It-JCaj oL-Aj ^cljj jT3! 5 w-'' i L/ 3 : ^ SX)\'Jj)\jl (jlu£^)' 

~ “d j3 30 **JL» j>iJl 

ib^J' Sj£j c"' 3 It-j'iaJ -L?* \jf 

^£j J .Wii^JlS^&S l jU ^oiLji^Aj j!jUf ^liaj ^) Lo 3illiJl 

p' i 3 S It-i 5 ^ jva^Jl 1^ wO^J < Y*° 0], 3 s t j O^J' c /3 s jjiiij* '~j > *Dyl ~^b> 

uUji 4 £jcaiJi oKc- i/i jli ^1 jf JJI Jli >oi£)l ^Ic- cJJJi ggafi 

wJIt-J^aj lyT^Sy I oL«l^3 

^a-Jj jli t^Ulc-i ^iyo 4^-^ y$ Sljl ^ <^J 
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+♦ < cfoe > #» 


3 ilo^^ll yjjf ^ ^®4“? 1 ^L> 3 oa-0^-*xJI (Joo tf> JCaj 

5 jL£Li i jcoJ I jfpJ £ Jj' 3i*» 

I 4 J' 3 ^ ^ ^ -®4 , ^ a *^ ' IJ ^L*' 3 ' 

^3jjl (Jj&I clou 3 ji^jJl wdftJl <> Jjb'i <Lju 3 ^£i)l JpLlI (JaI '**■*33 ^,3*^' 3 jULji^JI 

JjJ'j'l'^I? iSl^lJj jf i 13 Xj ^ Tj \jj1 J 4 r 3^ ^l~iJJ Jjp vCfcSc b 

\p&ti}\j 5 u^i^][$jX^L&tfj^^^iJ;^j^Jji;^^bt / ' 

f iP < J 7 Ic/ 

w/ a ^5 -X* >£ cc * l/I-u^-^I > 1 iXj f l^lfy^b>X^Xo2_l''^ 

1^1,3^JaL^Jl (jy 3 ^ 3 ^» 4 jj 1 3^ >ol J^L> ^fjjaJLiJl Jb^Mjil^jf 

JUj ^Jjl ^ ■^ 3 " c i ^-Li^a >5 i^J^J X^ * z <.- ap ) iLje 3 4j Jjf _^JL*JLJI 

Xjf-lfi ss^j^j^jjl fki^jL'/Z 

! 5 ii? s£i 5 jjfXi 3 ^i^it^iP^Jir^^c^ > SJtSjU" 5 i^ftgg^t/jjijiiui/^ 
^ "Jl»jijl^^l J^*'^ 1 /^*J->/ 3 /^lJ^w>l^l}^A-v' 


J ^3 liye JlT-*^l Jl^JjX^ <Ja'. J)Ji(b)^s\(\i) 

- J>Ij c^*^. Jl?c/> 1 1/£ Sf)(bis. x&f j^Lb^sJjzcicfl ^fr3^ 
Jt* J^plX^rc^jXXo/l 

41)1 ^1 ill ^^Ii-liJlP> 


^ X* i/®> £>^/i c/ ; i/J.’/> ^ i/^y -z'Jcf'o /jjJ^$ Ji^iJgl^u* 

w^LfiJl jyjaQy [S3I3© 

bl£j JaaV I Sb-^ 1 } Ji \J\j>£j bs£i [/ (jj) \jJ^j \?.S>Zr- J T 
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ij cfog \ X 

& 9^15> j>VU* C-^ 1 

^'^xjS^LiJl SJ)S^\)\»ixfctjy\/jxfc** \** 
0?±'d\J'bjS*L)\£ >i>l {j)/ij)t^b ijjl ifij[/ 

ji4J'(2r*iJa5c)p 

w?vl/^w<-^/l ciT> y* 9/^l^/vJ^^iy ^ ^ J*jL^/^ 4^3 

£_ i^j>* li—i^ w^y*t 3 iu-j j> u i^j>* i i. i - 1 )/{j^s. ^ u»j> i 

4o.U> JL^aid? 3 JipVi s^>Lo ijlfifi ^U^.^|JG , >*I^'^^ '<&&>') 

\j\})i))/*£j <JS^ JpJj 

_> t/<l_ uA* Ji> 

(JlssL^i 3 slli^i»ij 4 *J'^ 2 ^f Jj J^' ^ooUijfjjli^jjl ^ 

Jlli J4^' c^S ^ r^i ®>s^ aL^ si^ - ^4j4 J4-** 

5i)' 

ay/jj^O\ /)* Ijyii&C?f &c£jy^J(i U>/ijlf^i 

O 1 ^c£? M & I J/ci l 1/6— 9> fe i J^J'h tfJJjn 

iU l/j l jjyJyyfo C> -/ & j-£ jy^jyy {JiCjfZ/fjl/y'J^yy 3** , 

Jijy^jjIvJ^c.^ J>U 

*uil JUiusUJI >«£> 

(Jj3 ciJJJj gjis- 4 jjl ^o ^JUa^l 

tli»5 ^[^lixJl wsI&Jl iiXj aIj? ,pJia.aJI 41)1 ^oltli aJ 
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cfl /ijir 

U-/j iJv^jiJZC *''• vJ-?&J>L-0 J?&*-•> U> Jr^Z'<£Ss 

jLs£ UjTJj' ^ i Uoj’jJl 3^- J! 

J> 5^ *jlil J^l a *A y\Qb i i UJt 5 1 5 atjiVl 

ji/iji 4 @ ci lit i? Jiis* 3 i £1^1 ita'slt i jilts £ jM, 

5 % &(&£&&& job Ju A*# b/S jg 

^ 03i*i jli *ii*« gjyfe #?jSJi JiW’ii JUi ilttlij t|ijdi jli 

Jf Ss J$?jy tUsiiij gy’ti. sU^Jt sJiJt 4 a;: jriln Jli 

I'JJ CV I Jj-Zj cJ l/j>4 ■/•■> isZ laVt ./.)CVI ^ /£ sa I j I 

>1 J>«:vl/i^O<^j.=vljJli^»l;{f : 'l,i < ; / i ^>y‘J* i lTo-'lo> - ) ly_Q£y-.‘J^T 

JlT-^ J^ja liu^/ j I J> l,Zl 5 {\>S£ > Ut£ 

34^ sstj^jt JUsi^ji 

^ c li. tit.Jli ofllijJ 5 itsJiV' tlr* <4i5 

c/lf J| vii&jl£\z£m I,/it tallJLilyifJll^t 

vSbil's^^t jliu? -cvii/^'^('i«^b i l-i-'iJj/i(/’E^ / i'^' c /i^/ 
iiSaj yi JU5 iul alji J ^f^4$ 13s* Js^i >»V' .* j^'j «4»Ajj*i)b lr*jj yi£ y- 2 

&&si JUs 4L! Jlii ^£ub ^ jit tSii iik i& 

»-4*is iSJ j^J Ssiil J5as? US* lU? 4ii' yJJ fil Ji jii jli jJl^it jjj iy* 
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V> ^ J^.^JJ'yJ/^6 i->r*oM 1*4 &?• |/^c£ *;sXc* l T 

Li&i^l tvi-U. 

C/> x*)/j» l y l lj J'yi'-/1 } J^i, i!uiyi/c^! S^i)Jsf,zS&l)?^bjZ'£jfJl>\^i y 

>/J\s;j>i>jrfoL>)'o£''5-^ i J J -^sJZ^^j2\fj:^yc>^^\r^j9 

S J(* ljsJ& 
fbf i J’t/J’ >yi \J U-Vjl/ i> JU* i o' t £cf I > '/{J\?4— i - .> 

£ J ^ c£ 1 ^ 3 ~s m v> Tl£< ^3 li w^ J- $f>S)jb J\\y{ l£* cf jyi JI 

crL&^ft W w^iI ^J'iJj, l^?c£ "L/l d U 

\) (J^*> L/yO £,^va^^^jUjTS^u^j^^^ijO^SSjJjLo 

>f 0 O" 0 JfjJ VSx^^^{jfJ) ^/iSc^ 3 w IjZ - > T(Jw*^ •> (Jy l& c£ >J I ij 

*%. &\2i)?-»j f^’J>('\Z‘c[j3BJ."<Z~sb{J l Jc[ lO"11’ \/i\§?f))j fft\/i[f ~\*&yi 
iJif'iUj (^Cf’•£ 

fi-X 

Ad%'Z^ j3 f~' L£a*JI .JJLiJp <$** 

J’d^oC ,J S.*b J Jilts {JfXs I je\J?i c*fs I if\;fs*Jiijv—'Z ^ 

'Z'? ~> \£ 3 w 1 ci S L ci y^±?'_>,»o* iJ; jy 

iol^ij' >ojj (tj(f 4jlc. 4jj1 ^yb $jjl j ^wj jli - S J t* ' v ' fy^ S t U b 

y* (J^Iju 4jjt Jli 1 i 4 £T 1 jjafl> 'l >3 4jjl ^^3 

sljwCO 3 iJJ^i^3 sUjit>3 SL-.ylc- Li ££•**> L '£ji L« Ujj Lj y^)*J *i_-j {£*** 

Jifei 

ui? 5 v 3^3 ^c-^- ij'jJ ^iLLiJ' A*i ji^i jT i ^)lS iiJL^jJi 4 ^. Li 
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t j cfoB > ♦ 1 

/Jji Jiiii 4 SLDi jli u? &w 3 u4£J' 

jj^j 3 fjlf. jLliaJ ^ 3 v-U*Jl 4 j*i '£ Jj^ O 1 l/j I CJ^U ^f3S 

(Jjj I pJ djj ^cJJ jjia? jy clip! 3 ip>p! 24-2 1)^1 '^llp! 54^ 

<oU(jL^J^)l 'oi 0-^4*^ *y -A>£ p*JjL pi 

j\s5^\XkjjCtjJu§juju ilXflJl 0-*J J-~^-Xcj Aj^j 4j4^)lS 
3 ^ 45^1 (j^ 'ilip' 3 ^i>P' (Jl 4 3 <-k&3 £btpi 4 l 

&iit JaI ^uLt^ljU 54 jb!j£ <cLj <jU 3 )(i 

^Ijvi^JI ^a^lp. ^ ju 1 J 4 Ajli cJp2 illijl Jju ^L£j ^pJL) <ol£ *iJlp! i Lip 13 

O^yp' 

- > l t/V* l?(Jl JjW^, i0> J.'Jvu-v J £</l j LUj J&jLi? 7> U* u ^/ uJ>* l 
SpuiaJl jsJJ^jjl v^Ci- Uix-i Liij t£)J, jL^i^ji ^ Lp 

0^*0 ^cr 5 P^Jl ^SPLiaJl^ojiiiJL jTi 3sijSlxlL 

g^P' JL^i 4 -p'P«' 6j**£ 3 oi 4=3 'P 4 > J3I3 J£ Ipj&l Lili S^ji- 

li[ Lpli- y 3 4 ^j|, 4 ^-^a- 1 ^ j&j 'pi - !'i* 3 p *y cr'LiJl 4 ^LiJl 

ii|_^iLa 1ST 3 £| oo~X J-ifr ft Jliu 4 jbl jli j&JSf \£j\ j£sx <o|_ Lpps ^p.jj 

I^l J.v r^? J^UZyJ ^ I yU jViJ wi' i—>U 3 /V^Iy 0 (/l 


>©l*Jl 49 fJ 4-^4 j j *aJ 4j^ pb L« wXflJl ^ySJ w4fiJl jy^> Jp iJLS 

U 03^1 ^ 3 Lf?^3_^°tJ P^ISp-i^l^ip^pL 

O jpia^' ij^ai 3 * < 116 ^^ 453 * 
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f*9(J l/i ~fe— } /U ^'*£*'' yT-*' <1— 9y9i B /U' Io/ 1f 9> U*>C 14-(/> 


:Jt> 

-y** l$< i) wi &,•/ lylf /j\))/£j'\J >} ^.A 

\)<L- J J'ly. t-ijJ'Ji wLs J&ly £ i Z\-7 j{ 

fjijr- Jc/yr>l /z'd&C? lT-A^c ■**'-C'f'J ) *6 1 

tf j U*9 i>? w/s y i J 9 ly v r^ij ly i ^ 3 L 9 y ^ i ^d^-^Sd U 

^ ^ 5>l y l ^y 0y i£,yi.& %;. ) *‘}* :> ^r JP^cJ-ir-£ iC ^ -> ^ 0 3jf ^ 33 tt/ j 

\s *X > (£b)[f jSj,j,jX\»/ e f'j?^ y>*^j 9 >lJU* 

-6? 

dV W M(> &<j> C^T A / Cf 4 Ji /f yr 

y£l <Z_ 9 / ftH y 9 M’i >% cJ* <zC 

^j\j» i j s? S Jr*’ jf^ 

jlj Urf i ^ \t/*fy Sjj, J}~sl b^ l - I f'i ^ U Si i***' (*t/£j £ ’/d IfI 

Jf .\zjff J 9 9 Iyy9 9 >Z*s IJ l /i(31^9 J tj 9 *2^H1,/l/v I »£*9 U 

J* ly 991 y^y I it'd LUc£ ^->9> t-'c/^ tV 9 j U-?|^> (j iX-J^ J liu£j/p^ 9 l J*<L- ))Jd 1 

i <-?£^ U 999^9 9^ C> 199 ^ '■* 1 > S 'U 

>y 19 J iJLb I w/J ’"I dt‘S)o U 1 1 d?!-i d i f* 119 9 C l) 9 j ^9 >^^9 J LZ 9 J iJf 9 * $! J"j 5 s J t* 


Jl^i JiT> Ji> 9 *s>ri^9(^99^0^9912^1^1^ 

3 y^ilisJi SSLit ^ 4 jlt jli o c*4^' 
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5^ ,©-^ ^lial.w L^2 j i j OU^fc ^ ^*'■>2' 

^J 3 jJli' <Cj j£ 4 +$jl ^hf\ J^l^jcXj^i 5^lliciJ l^aJ^ jSSL^t 

ijf c^>‘ b£y A {J) ~cA (J'O’’ U w^c^^k - , w.*lfe) ij^U c^t ^ cJ-fc ^ w^ 

*$\jf \/ L S^Uyrj>& I (Ju/\jiPJfJU» Iw^/j_ iUzi ^U 9^ 1#* >1 *=^rj)ji j& iyz,yfi 
j^(/ ( c/> > o^J 

aSJj^Zyjil $^Sj\yo\ {J[ 

fir'll ji c& o*"'j ^ 3 jji 4 *> &&y3 ju^aij^j 

lyip^li Jl'>^l/TiJt^*J CJ^ J>^cA \J^Pai. ijlsSjsj ij^ IS))J? 


Z-JjiJM. I J JjiJl (JlP J^/5 I* 1 i/t JV 

- >>’ 1 ->y£* £ ^0<J > \ /1^ I »>>* l (/> l U .> j 1 J9> l^v \JSj£- l J/*"V ^T 

j>Ti>i cf^J’ iScf 1 * V J k* 1 / i Jjy c£ * l/V •AJ-’ U^ yc^ 

L&Sj J'fe(jTj>/M>^ r ^Jji>Ny^ > ' l ^iiii!|^i^y^ 

X 5 <bbjyJyj /hits \sfo ^)b/;j»j&.^/^ > S\jj^J !> L 
<0 ULls dr* f^ 1 *' * ijg )& \kf9 

,5 f UA J* sl^ ^ i> \ fe w ?/^yi cf •> i/1/ 1y 1/ 1 } *jl£ U J>* b/ijSj yiX 

.^^iaJ'jSj'illjl 3 S^L^aJl 5 ji^ tJ-iiU J^ly^^U>/*c^- , c^" 

wi/^ J-J £b 0 > l J?* >1 /c^ If J 1 • (^555 

jJ-i c| Li -/> y* If Iks } >Z~s 

Jjjb*Z^jj^{jh>\jJ$^i\j\l^!>\^lJ^\ : J'l?J? X">/ljlf ^ , ->^-^ 1 t^c/ 1 «=^* 


M 1 
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j) \) (ji^ *-f? 9 j> ji Sj~ *£-*'-> > j y 

UJ^/i/iS* by T^> Jl w iXJiy*/ 

(J*jl^w^Uv L 9A_j/^> /\))J> 0 (J l£y- J J|^/7 _> Uv 9 /f l i I 9>JJ 

9 \j Jc^ b> L {/?/*• ' 3 ,36-^ f-5 p £| nlJL) U> T> &9> 1/ * 

> B>9> U-J >~i 5>f > /*-? f\)j IXir'J '^/^•L- > b cf \*f\ > I J'ti'/-: £) y^ 

L<(jj^J?- , U(J>/*j>c : iUyL9/ 
cW 16 jj iJ J^j S ^>^Uv £>9y v'jy> L JU'U c^c£ 1 d£ ->’ l/v l > V 

z»U «LvUo/:u>9 ^jJ^Lll'^ljfl 

>£• U w D> Tj^ ^ ly ly ^ y J 19 J*>i/I th l;JU;w /^^j/Jj Ty J L£ 

*-£ >t* «*;y £j? y/ 

(J> /*foJj? lj* - wV 91^ Uv I J^/lJiJ) [fi^f \jJ^J I ,£< Jy7 (_/? 

j;U>y'9^j't^c / | j^>_/ijl^ Ji- >-yJ l>. \zjfj lf> Ty* I? If wT ^ 19 9v L> 

JsjJ{)l2ljirjLZjjbj'.kZ^J('\i3l*Js£ Ju^l 

->l99> S ^l^lr'l^T97ijir 

r 

Ji/I Jr'l 9 vT \j j) J*L t/"y* .£ 

^4 m I / j^J 1/1 y T/i £l l J «/1I /*• J“ &/?£’/£}\?*—* 

)b I ill yii099>.»^/-> 1/ly l(J*>* 1^*1/ I/iy'iJ ij£ -I lv (Jij(JT* Ic^ 1 ‘Uil 
9 :U 1 t f^ 11 O 1 Ib^” >/fj U*i 1 13v.yt^-/i,/.Pi> l Jyj;^ L 77 9 py; 

Jy^A- 9>9>9 /j U* 3~)J Tj/wi/^yJ 0 

w^-> J )ij)J*JK*i 1 ^9> Uy ^ 1 ^ IZc J^J-J9> IjyCj U 2119/^4 
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J37 w*" L-)/. j) Jo'J lx 73 

c^yiji O*?/; 1 1 J/i£ * &’ J> 7 <*■''> J-> 

3 G>\jiJ^i i> \}f\$?i _/l /cc iJ 3 3 lx \Jj9*S)j IJ^ ijffefu jJjJI sM 

la aj J51 ^LiS >UJ' oL £ vl ly .©JLSJl 7 X 337 Os/ 

vo'$Li>(l ^ijl JJl ^]_ f LL>i3> bfj^?*%/, »/;isj y^Jy/fL-rll/j $b 

_jjf 

JJ42Tjj jjjiJJlaJlJili 

-jrOx/ijf&vc j «\JY i^Qs yj ,5 jjS / j_»»f 

sill»£V’■« -£«?> yjhi/j}>/ffai(* LL’aiSU-yiiijo4*jj 

jjy Jp 5 > o4j^ii £| jjl^JI tJi *£t 5 S 

jI *Jyl^ F^ -7 8>^ ilk 

I \Sfr. I/»>* t J^\j I J?3Lt*3 |J L >/^3 £39 3O3 8 737 

Jsi iJi^ioUjai Jj^iJi iji jjbt 1 ciwj£ «=•".« fr 

yjtv/XxU’Jl/lU^3 (J&slj&J 3,j4iflJI ^5 


J'ky;^ liJ-»Uw^li»9> 1/ \knf*-}/**&& J*9bJjfJt >i^3 J'lfe 0 lTc^ 1 

l9l>3 k ^^l^^f'JZ^CJ-^'J 3(^7373 J> ^ t J 3 J* >3>C U* 1 j U- 1 1 j5>* 13 

l)l (*3 ij£ - 37 U* J U ^ 12 ^-U £337(3 J*^* I73/J3 J^~\J-& I L/lSid biifyZ 

ijs t«/l 3 JjJy^c/ -C»C- L 3 y 3 /*Uil 13373 /(^ 3^4 5 ^> U 
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y*?> by 1 s >7 b)/J)j»j’' oij^ ' 'PU 

Jv^-Tyc-c/ J33<^ \j?Jj\&j\{S 
J 9 \p 3 p 3 P.i j)Q z*\eiJijAj± Ij 3£,bjl^Li»f/[ U> & I Jv 1$: 5 w</- »fjf* 

iXf)P\Jj*t/P.j dLJiI,>Ir“(JwT^>L 
(^l**9 ififw-'' 1 9 |fii^^U*^li^ > llf < ^ r :U9y J^ J** b)pjj 

/v’JjtlPiJP t)Arj)$3Plj J^Z^A>J3/ f X ff*y * V/J 
/T JjyjJ^rl 3/r3p£*£\J*3J»Tlj^ l /£__ij 

)jp}> f)g> l l ^-' \?)jijJ. \Jf tfpj bftjJ Tw C. J> L 3pj3>J'0> 333f 

{ U 9> 1/6— ?> ^ Ilf*£ M >j[sZSj Ul* y uyf/Z J’d A Cf 

tj* JTJ^U £?cA JWfbJl !y* i J?P i/wC-4 l i I 

Ik* Ijrj*** 

l j ^j{ i)j\jgjtfj)\})\±-i)j&)Pt tC£ jSbfjtiypy. w/y «jjl 4 jjI ^J;i- 

yO 1l JLy l>t£ \ftsjijj&y l f t j w-'' • 

oJL^I^Jaii jlS£fi J- ,l 4— 3j*lAbjf^3£~iJj? l *&ij&l 

j Jp ^ ^^ lijl > ly^s^ 7 y , l^> t C> 

;i JiWiA ji/Lij/ &lSfi <)]5 vi^jji 
Jw^lyTj^/ 4jjl^Util.5 ^ 
9>^ J”j > |^>JJ ll£> *Jks. 9 > i J TjJ*,*' I chi/1 Jy'jJj U ’%£✓ ft 

h [j&<j$Loy$\ yoAcliJji ^3*31$^ ^^\Q$jij}jjyJ9\A tM-l 

3 ^OJ f'U’AjJ *J?M \fcsSi j\3 MJ J3 Jii\ * J9 & \ $ 3 ) <J*P 
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-J-L sill 

Jj _\I c)J? j>sOj? - 0)1 ^Sll, Si f 0 t -11 

-J^lHj*S t&iS? LklU $jjl 

^>^42>>c£-<^>C- J>sS!5 J>sSl5 

j? i^ij£ j j? t*> jf*J^~" 19 i/j I i~ 4 $ 9 jk bf.ij) iTj 1 / sjJ't jj&fr a'fcJ \sj 

i * o & *=✓■ i fail iP tfJ lcjJ'LjT Cfa>* i i/j i ? 


y. |JI j Lf i> J> tJ~i9J U* 9>” l> J>^ U li> (J> I ?£*jf\J UVlv f^>J l Ijjf 
5 i)'<- 35 c>U 4 ijl jli^j^-ulJjSj^) 4 j)t 

** > f-u’A/ic [> 1 iJ-£ ^ Jj^jJ^ 4 ijl^], 0 l,^ >Xj>l/o 

JbUjP9JJ \^£j3b\^\y^Sj2’j*.l\^f^SjJ\\M.*Xf i tft*£&3f'7.JS‘\,lJSiJ /a \£r\jf\f\ 

- 9 1 £> I j> /»^ 9 li^j *zs7)£ l ^ 


\j£—)/S*> l f by. A^JijIfifj Lt j}J’^iJ^fj){J^ I b^i^Sc^biJi T£, bjl)bljjJ>Z£&yS 

*£< fl* V JVI Jj b ijQ I J I (Jj. >* 1 9>* (£l/f J/ 9U0c£'jV-£ 11 »■>••>/ 

M 

i/olAif b T *•£» —tfi jjY I— 9 }b $f*f\jf\£l{J\ibb'fa jsff/L- 

J9 (- bsj£/J IJ i lb<i_ ) &7L- w-> f^Jytf\ f S 

- >i fj^. c/ by^'iX: ytjtfsb J )9 m l 

\Jjb ft ^ )/ y S fa (J? b\jf. L? 9 j&i l/lf l 
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yi li>*il?.dC> 

ij^ip)/1/ij L J l^*i> l/j>*£*jyjJ jUJ-' ^'v> U ' J ^JJ"' J->v <>^<1— wjjfyC 

>■> 4 *A//Tl )?j)b~si- 4li J^JIj> £f*l cA y.>#Ujljflf 1/^9fy J> T 

wT» y/aXj) j})\ ^ J> J 9 9 >^C I 4 I A? y?*>Lj , J- , <^~ 

J t-> l/(J \?&sMsC?d \f 3 £ <— 3 Jwj IJ l > 9 i> <A?y: i>U^lf* l£v.> 

-> I SjjJ >zs 14 l ^ j I j> I /c? 1 5^*0 

tj^-j jA: i \j) J> Tjy^* j .?AJj Ji c*/“Vy tt 9 f\Z*cfj9 

2jj >^Jj \$j\P’i>2S \y*S.9)/[{jtij^9?S.\f~\tf"> : 9i/ij\}99&\j'\s<L„ 

A £-9 J^S>9 &jj\ § -9jb^9fs. 9 Jim Zbj J&j IZ'jjJ.lZJjj J\JJ >0^ 

&Ssjb/.\J\sj\\js?9*Sify^i?j) J 45 lyp j>1/ 

C/'> 3 J-:^A JlX ^' 1 ^JcA l/V t*>:^|^5rl£jVf l5-c£^ wJi 9>>3 

- > l^c/* t (/i/> >: U>Jf 1 91 3> 1 y|U iP 


^ r t /* a ~f M (* 9 M \jf 9 M ~ >-J 

9 cfl 9 }J>. ~ b/ 1 U? [JZ will I Jjb ^*£11 4JL> 4^t JLLJ' ^ 1 

9;l^|>Vle^-V^oAjV t*Jy 1/l$y.> ly <wJjl)l cJ2l>> ^aJ' ipjc ^libl ^1 p»t Jj^Jaj 

A C> ^ Tj^JUl UflU 1 'A *Z'\r>9*z, l/-> l/£_ JyJ> cTA-/C -Wv^ 

9jAL* JlAjfrllU^U/f /lyi 'Jc^ 1 * Jo/ti*-* ly^'j^vi 

>/* y9 9 * > l^‘ly c<^J t^c*4 ^ ^ 'f 1 - (J l7t /j I 

j*\j\^t?^\t ^^y^U.c/ti^l^y^Oil^iUi^C-^lyyi^U 

^ |p Li jL&5 J^ r ^ ^ ^ 1 ^ ^ t/If J^ 

w-" I UU/^C/‘41 1 -y^* t: J w-'' < 9>t>y^c/< 

~)y'J > \^93)J*s\sL-\f (ly>y* 9>l/^_jy(^U>Tly^JTioA>>t? J^yjb 
( ^9J3J^b^d *L ^^l-))Jj\*?£*/9Sl'ksy*9)9J/^:jtf'l J.7>y* If ij lAiJj* 

-//> (/• i/V f* ^ t 
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3? Jl 3 {Jy^ y£Uv 

/_X Ji / li. f'Z 

o\> cC 3 p £~si 3 

Jl/ jl 3)f \jt ^ 

i/ /:-£. >T jC> 

Ju J> >T y< 

i 3 *L >'f J^j 


y^ 

./yj y^ \J\hP w-^l j^i 
9 >y jlJ J >? * *$ 
Ju 3 c\y{ m\sj )?.3 

(/ / ^ (V J£ 

Ju >U w-^j o , ^ r ' dZ 

&IjI Z Ij 3 / C^-3 


JL>—£i%z*UfjlkZSl'^ j /? \sl*'r'3&l[ft{J'\fi>bjt3&l\ji*j)*£^3l Jlil^lj 
Ij&Gkjto U>^5^C| \~lj> -kJL^LJJ! UJj y^-Uyl^^'vlw-ll^'jJl/’l 
ffc^l Jp^’t*$3fitS^t\?S.^f‘J?\Sfljbjl/j^l£ljlzf'3 > i J'j > Jl33lJ&lj3l ilkJ) 

JjU>/*J^yJ J’ti'/?3>3S \j*+l+~33%/.^j3jf3J : i lU>"y Jl£wtf Ujil^J 

\J JiJfl J^ 1 &4.~J>3J3\Ji?3\J f ^3 J!^ /I SsPtftJ 3 CsJ)3)J~lM. 


-)M 

l£l/ Jk Jy^ jyy t" y 3 \J3j f\ Ij J 3 

- 33 /^ 3 ^ IjfJk 3jpljfj3j Ollll>l t*JJy^Jl>^ ~J JyJJ 
^ oM ^Uj yllJUl t* .>4 Uj yy y> /i 

\fi'3Pf>-fi/*Z*3 1 yyC/^J> 1 3!f. y U &3 Jy y*^ Uy* y 3J/[ U W U£k- Ij^ J.J £ I 

y lr yiy^/JU J> Ty y^/*»> Jrj.> IUJ 12< Uy 3 f)j[ i> U. Jjyy / ' j\>I Sjjk. ^ I j 

L/y Jviy lUw J3^3j^rf,~33fy [ 1 ^ 333 J y> /*<^/^3> T lyc Jyy.? 1/ 

<j~ o m 3 1^3 dr u m> <z~'ifj}»y. 

y?3~s/, yi Jl j Jr„ lyfj Jlr I lyC Jl 5 Itjl*-'"' ^ IglS ^ ‘1^-i >U. 

*-^3* ' Im. i)3j3f k 1/ ly w^/J U 1/iJj^ TJ_ /j 13 112/ ly Tj I 

H -/> l/£__ 3jj3J*j lr JA«^>Dj>3>> l jyjj T J^*J^j> lyjU 
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-^c j&i&tj'S^\ Ji^iJ aL£ 
$£jj^tc3l U $ ^Ij£~ -jf^Sij U *1 w3U»^y> ^ j>* I r^ij }j (j> _>«^ J5 
Ij*=^^1 y»i(J>li>5>* SifzZr' L/9>r.Jt£ s Uat^)l 
jA^fc J^^iA^iiT if Ji^i^ I <> 9>>. 5 iAz* l J)i9 J>)\jS/[ 

JJ J , O^U*~As\J'*£-S\J > ’ tJ * \^ 3 ?'Q) 3 ^ 9 Jjf J \9JJ) 9> 1 

Jl>* u ^f^iliJuilri^>- ? >* , -> J '9y:^G , ^> ’*e^»sJj 

'9Jf4Sj?*/jb}SfJi?iji^fjj)iijj5 jix: 

J''J^ a ^_j&\)-\Jj. y Or U (J^ j^Y*iv i \jt tjj> J/"U (J;,f T 

>1 oC^—t*>l/jy *>-' JlOf>*IA JU i/{jC-93 

^ U- 0}j)+\j2—ijj) Cf 

\jZJ'i>-)y'*)?<^9j0l' m A d b^c s.s>ijfl?\y S')z >zs y jijsji j Jfti \ySj t iJ l> l 

/?f'-ij£fj)^>ij*)\\jjj jl^r: 8 I 

_>U‘Uc >£*jy**J0 -> b)j)i* U'L- iJJ 15-‘A-^T- b »vr^£~" 

_>i J^)jjiijjJij\ty.\^Pt^,fJit> 

A 

•r 

^jyo <3 y 5 |3 ^ 

J> l }<^(a J> \sJS\~*?9S lr T ji)<L-9J ^rJ}j! JlS \s/[<L- \f m I 

j if£ i> jA s^ i lA^iPiJ^Uv 6 1 ^ G*£ij&Sl*J jUxi 

sfyu 0 $ j t^* i -t j sr 

L'J^'Ujyl /'/!£_ If 
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i >P I J U'J’f l> l *s^ 1/ C= f cJ't 3 ^ lj * 3 ? 3 ?* 3 <^' 3 *? I»' i r\J* l i (j> 

\J m j )\f if t>Xbsj>.~[f m b£?£ l/ij 1 * 3 Pi 3 3 r’\J, i j U> U’c?* I yj 5 U? 





JJalj' 

J <£_.?§ J > l Zs*' 3 t/ I# J J 5 »f\jfi $ 3 pJ}>£*z\)ff 33 J I J 3 (j ly J 1 l* (J4 


A ^ f^jjbJ (>£ / S r a ;i / Jtfc 

:c* xJJ'^JP^bLs/. 

3 i ~ If y: c/^ Sj^ 3 >ji r /i jij l 

41 A/ 2 L v:iij/j^l /,1 (JlPJ/*s^>L (£ b}pj}sXfJ~>Jj \spji Jx£ 1 c/-£•£If 1 
^jj 1 ^jU J U >j r £/y/2_ Ifyf* i A. &ISJbc/ 1 *' Ufr J 3 Ji 9> 

Jj 4 ^b l i|/f>£ ~U$ O> 0 S criJJI > 1 /<L Jy l>^_ 5 

lyA Sj>‘ bf\}j2 *ly #U*l^//T jjLp>ojj jf'nfjfytfJ ciiSl5l 

^ l/(Jv UA li^c/ >* •> / 15-^ l£ 33 f^ 3 J^^) 33 1/ H 

\jt \Jj2 i\J)f J* ft; ijl/j .*1 {J £ ~s \/ 

jw*^j> bJ jyu> J)j> jyy*> Tijft j/^ji *J/** L^>yj^u>/*J 3 J 3 ^^\jpji ~{ 33 S' 
j)iJ-\/t— 3 J\Jj^O 3 J j l/T 1 ^ • v < /^Tr (J ft ay- -/C^ .’ly yjyy* > l ^/x -1 I y*y 

> L/f 1 ^ C> >>. r iXfLfijPt 1 £v 9 J/J t />> t jib^Jj \s\S%a 


~fi (f /> j 3 *s ^ 33 2 Z 3 c^jy* &\P. S 

wfa-s/j> 543^1 Jfl^U? 

> t*^— ?>-> J/i^4? *> > ji / A^jy/ , c/ Ur(/> u iZZZ—ijj^sf 3 w*^A^ 
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)/£S* u {J J iC^> ^ i yif^i i § i 

c/ * J>^\j L> jUb 3 LpJJl j 5 y dL-i>£iji)£s+ Ifc /^ ^1 I ^£~a f 


£//**->* i/^i^ ? j>>. t <v ^$xfftS<£— if/*^(3if/< ft^i^ft-jix i/ 

(-j'A. o ft ft * A 

)j L^iJ l£ iJUi L*?^ > U* ly& £Zi ~(zrS‘ 

}?j\i3riJ\P>Jj \s}£333 f33^3 wUf^*-if U”^i 

J£ '?yf* , -V^ 3?03?^ft\. 3/l\&3?. 3*fi 3 33J {3J** ft*— 3 j I 

ftcfhXi/oXsj 


\J3 > wcUi yif ^y cA iS\ t & ft 

‘ '^1 > ^ft lJf J J U (J*y 1 % 

4jj3 \p£$ Ja j 3 J^l J5 3 f 33y/j^\ji\ 

x 1 /^^—y* j&c c*i^> 1 J j ^>k ^ <&! [gitf 55 ^ i iix >3 is 

i/ i Ji / i >j xi 

j£\i? \/f\ cX^Ai. Xj l/^U !j )l 3A/bj, hi j&3l *^oylflPl,J* 4—j3j 

-lJ*lr3ly£^33!j^‘3& 


3l >1/ L-Jy \j C? i* > * yj J> T fly/ yj 

ft &'’*/. I \J\») ly >* J/-’/c-'jIC> ^S' 

>^i Uuj*? £:cpjuu. 

5>l/£— iy0JI JU: >> Jjy.) jyl>l w-Xlri_ Jj J i JlyUy^>J>t.JyTyJ^3Jt» 

iJu*!? S'9J liz5y • J^> _ 3J3^-3C yy,*yCZ_ 5 \sfiJ3{3/3* l yj^ hj3£- 3/~ 
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-> TiiV->J> ivy l w£>471) s2*jy*£^ TjiI^w^lWiV^-1vl 

3j*£ i$y&j*§j&(} j*% 

w/i y Li T !>i vC £_ iv w/jivi U*y7 £ I £ /o' If 1 . s£*Uj^ I s£Vj >i 

J L^*-^c w^> Tv'wA v 2?r^i l v/- <644* 444*— *> l }^4Xsc- j Jftf *4)/./ 

J**)\zJj J l/c/^ 1 4'S i l-c^l J l '*z44 \/S\J\£i} 


fi vUi ©vi x vi ijf iS^lii-iy^y|4 \J£ 

f) \J~? 2 — 1 ?. Jl vl ii^* ly ©vi y? |^li 

X) j\)J fi ji it t X\ /C iJ6 {J^t jjT 4 

4 — 3*3/4* j[ 6 4 L^> U ^ Li-^i -/> y'Ji/^yi^ly /7 I j ^©j ^aj 3 ✓ ^ J< 

^b^Jl Ifdcj |iJ / J** r J* , tJ’*Jj*J^ li.' w-^J> 'jJ'- 4'^/^ > ' Ji9iJ6 
Ll*ZJ3ti£)6 / JJ oUi» 3^14^*4^'yr^c^t-vr^ ^ 3 1 J*£ 

i-iu > TUi \})j**J&&J3f*j\f k ^>'3 y> L-yfJ nXfbJks If 4 J 1/1 j^J 

4>Ii)i )/. w^J IvyT^ilPl^—iv JSVl ojS sUJl 3 > l vi^_ }y/. dj'^j-£ Jii 

iyk/ 7 > T Ujyff ^i liL> b*3**X 'LdJtJLjT L^Iaj jjlggl&?£2 cj4*4£I 

^.J^L^f^yl-tlTyi^j^ Cc/Liv^Jl/svlij) 
l fcS'ilf ^'If'* ^ > 5 ? ^_iy i 

Ovil$£^£&d^&’Z'/db<L-l 

\$j 1^* 4 ’ J> J ^3J 3 ws^Jl <j3J 3 **X/[ li» 

iiivCjT |^ U 4 f} /4 J 40^ A ^'4>£ iviiy? y £_ is> I 

%\& 5 l%li 3 3 

^ ^ 3 C^ 3 c 03 i 3 j£ 

(jTytfTiiiy'J^i^U c^Li/;l^i> l^yi^lPjfl^l^ilrlyf^Uc^lc^U^i^U 
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^L> >>//?. c 4 fe £$\ ()^\^tfffj>i)y'j£/&/\> r ,j&\,/{ 

S’-C '--jZ l/ 1? 6 If*. J >V l JrV 

>1 y^L-k*0l,c>>4 U 


(JjSI ^IajS^ cUJJ 3 lgj£ >oLa3^)' t£- LLjI -Os^- 3 5J0I oJfr £-5 5 j^Ja+)l a*j^- 

sLs^Lli 8\jji{|bUaJ»w 

-^r^L > L-! o)^Sj>. / 1 


J/ ZZ ^’’Z"^J-£ J 1 cJt ^1/--A If ^ I/*/;^ i |/fjjf 

>Zy^l^l9>^ >1/^1 iif^ Ul-/i<l/‘t>L|/f-VT^>* 1 


Z/ 0^ IJ JK(/IL'l'J^lw l/yj J .—-^<Z y I (<y < j w^ZZy S j 's.*-^\{-S j 's. 
J$ SLc U J >> l ^ l/yi Jjv J w-rJ>* 1 ZIJ/9 1 -/ c£ yJvJi•-< I *£?)**> L£ Z ^ £» ^ Jy-^ 

) r /) Jf\j3i\jj \m. w. I fjijiji wJ'jVf' t*y Uzr 1 oXiJij^cf IJ/-OS IT? Ia/ I**'* I Ar^\z)\ij 
ijiZj 'L^j^lI ^yZiSU X*Lo’C» tf*i /**';\sJj < i/ijatJ Us 

5>?^ 43 Z^'4-®4>^ w^G^C^A? - 04^54 

J>^l 1 > 3 ^ 0 ^ 445 ' j 3 f^'d^’-C'/ 
:*s^l 

r^*- j r^ f- * & \J)ij <£*siiij£)£\f'»j'*S4,j\fiJ\r£-,\ 
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&\J\ l £/• Jl S)/ J?l >1W Z f\ 9 i Jlf 

i>> i ^.7 TiU j; i> u if*-' 

>*1^ .£ w£ «y7 c£’ c/* j^ (£?3 ~\rl): *S~"I U*J 

~ (£lj> S3 /l {£jl i/j\i \zf (f* t'/ &T sXri U> s'f \JJ 

faj> JaLJjfl sULl 8ji$ j&A ^ iUaU ^ 1 

1 J 3J)j)jfi>33jj£.Uj Uy^ Jtjrji)\fs,)7 iJj If 

£, i v U ' j !v i \J£ 1 ci*** ^ 7 ^ l If j ssJj/'j^- l 

ii-'lfC^UJ^f^b* L > L */>.£ j> i/ l/Jy; *> f •-£ wTjl^jl cJj})* l/^_ ^ 
Jll»fUil^l^’l^5^Jf>^^l(J^Jl fts3)f 
£ §> *Jj U VI J>’ 1 9.» J l</ j3^bJli/ / '$3-J,{f ~Js*^J[l/lJIJ IJ h> I y^ 
> k/Cs* If^jjl >)|j/J/^ »; Ij/ UVf'Jj j I J’fe Jc/ /> > /cJ If*— *s- / 

^fsA ?W '-r^ i ^ i! '^ 3i t/^l* 

-jsj 7 .L>zsy* 

S~t ^ \.\^\/-} i >z 7 ±)’ ~t ^£3 £>„/ ~t ^Vjf ^)\e 

Jf jTjJS^liiJI^J 3 l**£ 7>" bA?>c 

Sjliajl ^7s3jSJ’is/l^ ckU 1*JIOj^jj 3ij lia£3<l£^3 QjP’sjS 

7^5>V^ >j^£5Jo< dL^Lo JLIc- s 3 o-^ oJLsjo(^| f^myA , 6 »/oif'j> l 2 SMiyidi^ 
l' j> Lv/*^ i^^Jj s_—LcJ I a 

jl^il jjijSLuyi j ^>6/ 6 ote-JiCii* rfJ’-iV-Z'/*.?? jSLb 
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#♦ < cfoB > #» 


^4lS X>‘ Uf U JU5J! 


i£i }^- j A* 3j ~ Sj <t <3 s^LkJij ^J'sji 

Vj ^adl wiiJl4^' 3 $J£j1 

tj <jc> Lbjf ij^j T 


j/ltf 4jj' £$$ jll)1 jMtJ* J ^ > 1/^.5 U 9 fJ9))f\ 

99/ 


/ § 4 ifl --c y J-v^ »s*& £ I 

v let 0 ^( J> . (>*j [&/• & 1 ** 1 ' = ^i J’J^JmJ'^ c>^lw> 9\jff oj(\i>j 7 1 

>> U (j/^r^l|''l^— j9jJ}jI b Ci**&. 1 /*-/ 'ZQJ > 

9J^y*-jy£llt/\>9J9£)~2—9 , .999&?ijlj:* 7 ,\/'fif~\eJ9JjL4--l>£jf9<2jj* T *\J'2—9i9*z}j 

J9j^\/^^9i&l fi{£tj9y*/&jl{fjlj/'JisJ’- \\V£&*9i)/{\99J9f{\9btfj'*Z+s\J9J99 
9-9 l/cJ^ y^>9 l>47Jv> LJ Ivjj J J^/c^ 11 2>9'J?£— i <2s’ 1 9>-v/^I j 

_^jlS ^Ju ^3 aJ^j 4jl& < 11)1 $jjl J 3 *-j i£)l£ S\•>Z^}9j \J*j£/~ 9^lf*l)£ 

J 1 *=> UwT 9 hJ>f. C?0J( l^* (jr->4 \sj ^yi?" O»j^l J 

Wr' TJL; J Ip 1 J^9 w/j y*9j9j% «£__ 9 § j-^' 0 I l (jf 

~bj\kfi&9J9ojHjjb£[9££j9lj/ti/(±l/ijj1)r.££/ 

> /*> I/J^/ J>-T> (A/J/fc J' 9 J' iCc jJj- Ijf V l )£<Z*f 9 /l U iv' P*> /o’ If A— 1 

(*\+J.'*Jj L'J>r^y 7 9Mj7 l JAJ^9.> 1 9y^ £*?>z~{j%999^&\J\j9^j/^9*Jj l>l/Uzf 0 
9?999J*J9 w£c W^IT 99^/^: J 16 >C=^U lAtfIf'* *l•/£ J*& 1 wJ/^/S (jYf ^1 1 

^jTiJ^^/iJ^J lT,’y(* U'w^Vj l ^f£i4J'sSUj Jp ([^ULo 

J^9jt\sj7\jZj(j)j'l-jtf/:J99 99fy i *\J$J9 JiAiM jtsiSVl Vi^i 

l/«^ I wiy^l ^y&9/99J I JciT 
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#♦ < cfoQ ##(30]## < > ♦# 


6— A \JSji 7 1 {jj& ^7. >s* 

w^>u lTc^* j* j;*l*)i 4 bi 

y I J> bs IJ1/ l>o i\^ 7 j(\ 'fS1IfTj 

j^/-i yc^i fbij^bijf'y'/ 

&} J* { ’ S *^Vwf 

ycJ* I i c/v< wJ \Sj IU .> JX L/<i- ^ ®b J \sj \/i »\I ^7 lJ*L l-i £< 

- \ 7 .z,sZ~^\ \J^z3^U U>U* 

jA/ f ^jr 0 ^'O<^)fi}J\Jti>jj^.>^. 1/4— k^’ 1 1 i iX* 


iiJ/<£— /•j)J'i> U>--lx J/; j Uj> ,v<L.U1/ ~\j7i£>>?J\S)j?7> /(J^ 

JUH c^j*>j 0 « 4 di l/^* 5 -y?yJj/y 1 o^lil£l£^ 1 u 

&Jj*3 ^- 2 aj —J 

y£i_lv> i*z^>f) 77 {£*£)£z’/t— i ^b-k)' 

jlj/jl>-. j>l/(Jyl jl j£j£ j I ^ Lx v:^* 

\Vj) 7 jS>C^\J\Sj^ 6 ^J 


^ tzJX J t/Ji) b ^L 


Jl 


b c7 


Jsffci^bUL fif l l Ljzi}JoJ£ C^y* >b^\ 7 .£*&>\e 7 fxj S '/' g b^j\J\ 
I5i 3 <sjiJJ iJJbj ^liiaJi Llr], fl**-; b ~ >x • -j j w-h ^ 

^jbl Jl^i*i^0^y* $jjt j$i jLL) 1 JjliJ, &&i 9 j£'j 

J>l ^cj-* 
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&i/~963[/ foiX^W ^4CLtl^l 

3 * 3 / 39 # ^illli- o%£?t 3 OjI ijJfj&i ug-j i\<z~s: jcS^~Z >o-^J saJltfl 
w^! ->*}-/.? 3 w^i^ l) "°LLj^ x«'^LsIi^Jl 3 viyi 

AiiJJ^JI aJ,^ ^ j.~*-*/** izJy.f \QS\£J*4}\fj*jiSJfi j ^JcJlj 

**i»f$/jt\ji\ 0 JU 4 J 1 ji£i>JJii:lgJ' ^^uliiapdiStj ^ 

j! J45 lyp HM\)fjf*\ji\ LlLiljp 

uMfC^'lylizi/J jltSc/itf? ^)3^' ^ v^”' (J&M 5^4 0*3^1 

^©j jX)l cl^ j ^UiUjL *1 ^1 > If'C-'L^ oUL* cbi jpl 


Ju y. Si /i Mi A S\f* >1/ (/ j;j jo 

5j£ JjLp jo4£j ^ jjK 3 ) JlP*j£ j jy^j)*j) If*T 

^i-44^r §ji 1 c;tJpUU^i^jj! 

\Jj> £ i £?’w^ 0 ! J>".£■ J£?* UJJ^L+I 


Jiii' 2£J^3 * l 1 * ^r“)If r L^ C>^j Z^»> J>f 

J&4& j? US (/' J#*5ldtf£*3V»6* 

j^iAli2.3ji 3>:l?.5«>tr 

1^3 J O-J^^f j^>tj ^ l ^9^J9J 1141& GJL) &* Aijij vIjM^/^/'J'? f lM 

i9j0U^0^J»lyt/"/* J 3 Z. 93j?ji i/i W^J ^ //i cfc 

y?JXI>3*lj3&hj^;j>:&(J[lX\$Jj£3Z^*ll^/l*jyJj?3^3j!9^\ys£iZg*2af\ ^> 3 ^ 


-Jil{j4—3£id\9>tfj\>2,\3£y‘( ri >2S\s/;3J^ 

X. X j jk C>^\J)k^c[/*z*bS‘'~s;) 33) X I • jf* »j/ l''”('£'c£>- , £./c<%^— 1 

C?^ I ^3j3t—) , \e3/.~s£.J>i\?S*j/* , 939JJ i \?S\f/l 3 3^Jf IA/j^yJ 5 Z- jr*33)J^\£sj3 

^^ J L \\j£{J > \)/[\l>Jii&j\/lsZS\Jij3i33f'St9^/*>^\6^/ t f'‘i\jtyk'^/* : ‘i*)ts¥ 
XffJ333i%f'3ij393r\Jj?*MiJfl?J'ti~J3*f 2^./; 333^1 ^ L>A— if^L- 1 /JsL 
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f\?i/^J; Ia< iM- ysjr ^\e iy. v iJi --r^J ^ > ' *'A 

b wCy^ )9)f}JfejiJ Igljbj^J—L; iXC & TI J3?S>Z*s M £>£ ’ ■£ If * 

^jyjly>fc^i^r”C^ if'sjjJjfri}S a$/i*X f t j 3 ^L-iri 1 3 <Z?\rMbJ J Z-A-. 

f U* j I Ji I w^Vt£ > >’ • As* r* t l£ zz>^y t?jsi*z,i (i&Ji Jj &ji- <L U 

lii^iSO^^iT 

• >!»AC >c A 1 (J > 1 d$* J * Ll 1 1 .i Uci/' 

:^Ui 

i>l si j\} >/ hi <—>i A £?• i j^v I 

bi j^ ~> clb^jf Ji t—i's Ly. ULj* c^* f 

b*X/[ J9ib{*\}tsl U"?*A l Uy* ftii'/Jf.^r' t~ zzf“j IJjJI J** 1 At)Ji~L- ij 

A>y ti *Js. zz fis t— i 1/ \sz>ij?. i S<zy bJZ i wT(^ U j Ig c£ \7hM &L-\f- 

fii .s^V*L/^Uyl£yt Cf C[ *£'*''l' Ad~A/, > 1//?• 

\JvA 19 ^ T bi/L-\f»f7 I fiifji\fi?{)?( &jiJ— Uy7 t*>f •-V 1 JvE*'* 

w y*c£4 

Z^dt'J l Jy> (&* Iff ;t fl 9^ A 

> ^ly^> ~>z,fiji \J£. i UJ> U j;j^* IsJjijrf'J'fij£ iffjlj 

^riyUc/l J»l ^ U-v >£*/** ji ->* U->: (^i J ^ b'jj^/^’i }j[a \f. I 
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c/I ^ol^jt C/IC^t-ijLv/>^L c/JjjV l.'y 1 /^ h^lvsij' 

C< I »/jtfc) UlI.jji) (/* ic l/C^:I,JtK U^ l« JUII.j,0Tj>Mlrt< JJi"i,J/* 

sjili J*(£ yLJ)fl jli lijj Uv .s./* 

cyj^aJI 3WJ^> ^‘ s 44 *iL 4 ^ 3 JiLi 

LgJ ' '^ J ^ 3 ^UiJI 

i^UUJ' voJlc-^ ^£aJI^ oliJlf^ci 

iJULjl ^oJlt ^5 j SSLo 5jw^*fL£J^ Iftljfi a£J?UL)1 

$1 ^©ic^SSl^jLll ^oJlc- 3 3 Aslbl+Jlj voile- 

fa* ^U^'3 c)^C^' ^ ^4*^' cr 2 Sj^ljtj 'U-^J '3 

jyjn^-JjLlI i-in ojiaJI ^JlJ'3 

^3^j jJj 3 bl^t ^1*JI jLi ,JS> wsIaJI ajLa^J^)I c'icJill *)££ j$zj 3 

aJ b ^ gJLo l^iy£i 4J{Jii2 jJ 
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aj^? 3 jy^A/sju *_iT/* * 1 c/ > »f\jfi ?s m ^ 

Ls JJ'iTc; 14 • ^ c^ 1 ^ '=**-?) ij^ - jJj 1 11 

\J/i J'fjbrZtf{jt l y^\ <J 0 *£ s-*is 5 ^- 5*3 3 <|bi^ *^3 J’tojl Jj£**3 
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y! jJjg jJ ip! il i-o^J! 0! > t/J & 1 -# -*#?'/ S& Aj J^aiU JjUJI 

Jj* 1 {Sy^j/iTr IX i7 J* - > " ^ 1 J Is U* * I U lj£,jf(£Jjg £< 

J** 1 -*X->* 0 ^*£•'"*iJ /^ 1 l/^t lm 

S^*!!pi>3 Ajp 1 p^S !i],*±)pi)! ij, (^ ** mj&U 8 *'&>?.Y. -X )j'J\ ji—\f \ 

JsJ\j}jSi)}/^P^j'cr'J>~s: Jklp! J 53 if E 2 if(jitf 

3 ^ j £ i.v > J>l?l Jj^Jf|J^>UUa^£^0)^iu!0l£ 3 1 / 

0 £ £$ ‘[^ L*^kpJ0j4 t 0^ i »>^ 3-1+1&3gJpf> 3gjJjj^. J 

V?/ i I ijec^s* l (J Ui' 1 ^ U< 3*£Q &' (j&'is/^j) Jm 
JU 5^!^U^!Jjw»i2J!^Jj Jli IP 

>olii)l Ua JuJJ ^J 3 JiL ^*.3 4 *I&J! 0 "! s£~y Ji a 5U Uit ^-S. 0$ £*j »3 Jpj 


£*l> <jli? IJJ <&J\ 
£-Jpt oJli oLi -Op” 

^>liJ! 53 ^ 

^ Ll 1 j p^j! ^-ilxi 


f^dii £| jdti 1 j 

J&i i u jfe 

4jb! jli Ji L« i! p 

s iii oLb & J^' £-- 3 0* 3 


: !r 


W># tipcJ) £p ^ Jy^^ui 

tX>l 1 / T /"w- i/j \jX) ijj (Y: jj l' \f bfsz^'9 I (j L i> > \jfij)Y^ *>s. 
tjj6 \&b\j^* j^^'j>1 3iji ,J±\ U!Sl£ JliSlSjjBljjj U J^l^jkp lili WJv b> U-> 

->-*lv 


JyU' ^t/l? -jf f^"J-’-'-’ f /|j -^ 


('• /|J 


w/ fa j> a*.s& 
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#♦ < cfoT) ##(3sl## < > ♦# 

^j>73£~ 3 Jt'-y*’i> y>ciiy. _J^j£ 4&\$y* 

cijlJjl 4U ^OaJjCs^fe wD’ hy.ij £93 J 1/ lyl/- 

^ Jj£ c/^/ 9 ta-lS* £_y yr 

if *? >/ if 6^ if i—J if 1 'J* J£ 

)?<£}\ULJ( 0 \S''j3\f,j3i)\?.[$)~£\riJ\XS(j}<* ; J~\eJ)\J%\)\f\9ljj\\j* r 'if\y\vy m '/^-\ 
3Aj\}j3\J > -?Ljt~J t >9kf^'\j^?J&<^\)>?&y£\jM^\*3*\>fj?‘ 
&• <SS\ ISfw'^V^'H ^^3iA3/.\;)^j\&3)3)if^)f\zf^f'‘3<£*/ > \jj i)w>y 


oiT j c£' > f*j x ^ *=*"« *-< 

c>& is S (-1 »j J <—>*. t fif i 1 j Jt/Z f±> 

33/ J SJ£\)f^'\rS>J>j!>d&iy:i>j:&d&i[?->>>fJr*^t t yi?-iy.'/dl?‘-i 

J&hl ^)$3)}f/\jl3iy32—3lf\Z*£fj) J>f 


Jy ■»> »v^ ^ ^ *J/? y 8*> 

jsall 1 

wiO l/‘ UZ- 3 UJz^<L_ IJ U j C^-. ij9/ji33j U*C<, y J wc y ^ | jj | 

0^1 Jl/wc^ jf / c^y • {*^33*3 3lj3* \syj^3 y& f/i *zc J**3 J^- 

*■<'• yy>k" J 3^<^_33ft/^ y ^t c^'^Uajj! Jw ^if> p^Jfj ^Jy}\ p£J\ 

<i__ jf'-Z- * 3 »s^/1/ y> Jy ij^* &J’3?. 3S^ 3* l/£__ iy Tfy iJ 

w^yj lyj 1 3/1 \&ij3J; J> U y^7 (jlialiJl CJ *j£lU-C 33?J$‘33J U* <L_ ly£ ^[/^ 

aJx-Loj > H><. Jr^*j(J"U yTy^ U-> l/^iy^>U‘yJ^ 

U 3j\$jf > \5j*b<m r y>3£jS\j3 i}y Llio^JUs 
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#♦ < cfog~) ##(36)## < > ## 


> 1 /ijsj J ?i I77JfJj/7JUT>->/d '»A U>vl>"L 

’iJ»hjf ' f h)/e tj T-> ^Ji?uK) jgpiisfjfi*L- )j-£ I f 

£/*J d^O 1 f J l/& ^J], 4jb1 3 ^ J,4i)l J>'j Lo J>* 1/ 

:> f>? *■> l/:/^> L c?Oyj U^* 

l^i JLf £ f {}& /l (^1 (Jyjy 

^ jJ pi 7 JZ d* pi d* S > 'f >i ms. d* 

s \s i* iTi B* • J^j I J /* 1/ j Wl/l\bS)j\b^/iyjl I Jflty\ l"' 1 £ '/d If' 1 


3 3 $ <J^ J-*£ £| *J ^3 ij 

J|J^'j ^J£ Lc 

iXc u» lit > 3 c^\c£ 1 ^(/cA ^ 63 •>/■ U>^- ^> >j <>^vr i>gA <7- •> p 1 .j ^ ^ir 


- 0 L^ I is \s. Jr^c c/ 1 •> jz, &)* Ir bxFfj* i )j & ^Jc/d Lr/j IJ» J* ifj ij Ir 

J Vi f I y**j y.j:*—iJ)J) 19 >/j*PSyf l>. l£*l/fAf C> 

^\9*\Jj tr^jbi • 1 1 f\j> f^.f\j dj^^f 

d’^d/d'di^J <s£ } 

\b)ji 

,J^9j)$l d4d£ 

ijl /' 1 l=^wO» yi/^/j yf^d*-& • *>3 ^ ’ \iffaijjin • uV> > l £ ^ If C>>L/ 

*Jj'/j'Z' >3 Jl f!)d*fa ’o'-d '^ 1 3 3'wi j y^ 1 3c/* ( >3 W * *s*^<* ‘o^U^I <> 0 ^/ 1 * ^ 

-iifjjd'Z* \/i9iiJi\]d iJ OLtfUJsf’U'* 
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#♦ < cfog 


53 U 3 fkllc. vJx-"' si J^> c| jlij U? 


4jyLll o*Ij 3 ^ 3 54i^3jJ' s r 1 ^^ 5>s-^ v*4^' 5 'P 

■ *&Skj6 


*£’]*•&}/) oPljlfiJ^ilj C?jL&lj/J’s.zyjift—l _>!i ij>. j'\jl/ 

4^Jb 4 J 5 33^aJ! ^ ^s -1 zY\^) \ SjY* 9 

j^l^J'j£?jL^Osyj*Z^losyd[££?J?IJ:9X(lJ*\e J , i3y^)/fi)\ji\ Jt£ 


(jCs^j^Uv>*^l(/y(^i(^(fct*ylJc^9yU >^y , (^ r Vl^'l J 1 Jw>Ul j 

Jv £*^i lT^'cAJ y7li»-> 


1^373 c?' j')!T>Z,Jijf'<L-}>-}l*\jt>^+ bss. 

\fy~ 9 jf*z*U* &9r^- cswi*J' fj/z ^J ajjI ij], i_}^*#t*j >T 
C^3^3i?3^li3<#753>L J5ll^l|^lJ<lv^Oi?3^333y0^O3l ^>3 ^],&JU J$ \jj>/ 
- if. 9 £* 9 ^ b£YiY. 9 to> t. ij^*/<i> l/w? Y 


9>J?\)»&9jjJ*\0\J f /\j\$jiy\flJ>l\/~lJr e Z9)/fj\}{J*\iJ!!*{\9lj)^/‘ l iJP J J~j\ ! &’9 t fi 
3>V15*31Uv 9J^^r .If Ul )S\j > /9\jjtf/lJ99JS 19199j^bc/'[ / bjl 
JS>9 J 9 j\}9 Z**'9J>. I $9 f 9 £// 9^/9 J/9 > \)0J9 *jf \J^\p9J J*^3I J; ifi< 

JZYl9y& f^9j3\ m f*t9\*J/*tjSj{ } fr{£j)\y£<Jl)\s\,\£\/.Y , i9Yi\ t /£~S‘ i ji9\jSiJ> I Ijfi 


C> iA'jY’ti \j:/^J / Y > ^}/*>)£ 9 1 9 iP" <£, L~ & I *z* 1 1 J 9 9 Ll U 
jcaj ^jOflj cJ j9U0} jJ3f' \$6 ^9%^b^}/^^9y^ (JUvl-^l 

^J\Z^9^^^b9\J[/^/'UY r J^t^3^^^^999 r ^\fJ 

*ic 33^/16 £ i? (Ja/** 1 yLJ/-^__ ^ J i/l-^ u^»sJ^5 wii*y3 J to l>s>; (*/?.£ T 

U wi yjJol I./»J* Jj! jixS'^j/^l} f'—ti-Jlf f/tjs-lt )j/j if 

j.v D.<^ Cz.’y.s.i/..'t )?J; I?; \j:fj. y^')> T^l' L 
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< cfog ) 


tfl 6 J& Ji j (/l OM. \j t y? 

J>w^wj/^wi/^>*l/£_3 {)»>;£f £)/?)£ jjktfZ., )j$**~(i> 

>>Ai>> 

&? *Jj M. jl ^ <y~? >=iW JI S jl> ~ f 

I'ijr'&b/tKs; oo^^s^vlr*0$ >■&■/*& cltj>Stflj/n3l0 ,| |'IJ , c£»J 
/;j>!c—\vfi)2—\f/:>>/fj>^l> o -5 'jO^S 

>i foj ^cZ/iX? I c-5?) w 1 j ^ y>> U ifjJiPt-g 

JCT f >? ij >? S V? jlcJ ^ y’t-i J\ S f 

f > Juf, x'l f f. > cri f > JfV 

^ J yAw IUUI t*zS U. \sj> \~j\’/i *J)J)/£j * § jjP J sfbjlfi U*J 

^1-5 3 4jl Jj w^>^3 ij>* yj/i ^y>^}\ 01 o-^ijUa ^jl5 i^JUj l*T 

Ji^iii ^;is ^ ^olsVi ^ j^Jt 4 jJ $ J # S >Uz & & \S$ J&h 

3 w»u^))i 3^ jiij j3$ ^ft c&i&h 6$ & i> jii 4^j)ji 

.^Ji3jyUjl^iUaJlSl 

J^ *£j*J*Jgf}\&J>f9\ j&Jg u^z/d^ 

if Z/-j£jA)l^C>X\/JLlJ*ls& 

1/5 (j/Oy^ 1/5 2f Lfe-- 1 > £ L^ l/J£*c[ jsS'ZS biji tJL *^v L^/3 1 >-* 1 

19 >^J (~)Si(-) Uy^Iv 9(J> b){J £ 1 B)£ fi*\J 

c/*J a^v* 

- J&l JJSjCMjfty /, *>V/J3?J> 

>>£_UyZ ^iJiC^iJS. *£•'" 1 L-ls m $lJy?’Z /dlf 1 

lJ ~S~>f k JlJl/\^3 Jr r ij> )j£jsb^> (jj. w-^ 19 > TJT 
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#♦ < cfoiT) ##(39]## < fl'QV' > ♦» 

jti U 4 i j^iii Ji'i ajjiji lii jU5Jt; /api & 

pi Isli Jp«lt >_J3 j Jli5 4iil 5 ve^LlJI djc. Jli sly 4l5fcj 5Jbl Jt Jil)\ 
j^t; Jji I ;U liUsjWl a^’t i jfrii :Li Jlii ^ i 4^ j^s^f 

§g\jj. 4jli Jit sjs-i p» 4l 'r’j'Pptj .japl JS: sj«-=P $ 

& J*Ji J0&J J J4> jiJ! 4 s#pii {ip jt jiiaii ii jlplts Ji&i 

? r*-- i/f 1 ^ •Z /jr * J --J &£-/ t/s [/.PC r*v)>/£*s 1 >js & I 


sip.; ijjiss ^ a! 4*4* &;U j j sip 4Li {pit tijii jjk; ji 

»tii' oij?i jus 4iii j£j ^$ zJ j\l jjji zi jy i soa # ilipi jpUPp 
still V 1 yt y *&. y t Ji jpJi ii *j3 & j oviiJi £ij£fi jj>y JtVi r ^ii' apJ* 

Jjijjslip' >J§«i*AJAil ( yyiii^jVlC^% 

■y JU5 iul jli U? s'5^ Jpj 'y 5 Wi '1'jjf Sli ^jt jli Jl^i^t ^j?aa*1' P» 

Jt Ji^’i jilitslS/ibrjpjt jib? til J J#il5pji'^pii Lfeijppj: 
l45p Ui*d^*4^SjPa lJ4t ii4 5 AP iixp A^xPS^p U j tip? 

^^Ii^ipfe.jii : A4*4Jtsjp££ tS^Vic-oj^jlidisaJU,^; 
j $iP*ji ^Vt ilip sl*4)t o*^ -j*i Jpij ji*H -PI* 4 
{~?4J'P?t9 , ^i?-i'45ipA>)y> i -P*5Pi*J , < Pli^ , jwt* : ll't4Ci^P 1 C^ii»P i l | 
ytpii _Jl£. 4 143 ijjjS -Pl£ 4 5 tsjsf S)i£ J pilt ^Jlc 4 jP-i) Jlipij ot^’i 
.^-j^i 45 ^'jlili 45 ib?sLpii 4 iXlp^Ldli-Jli. 44 ipi 
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£— Z^zbr^k l-JAfr WS Z_ '/fUL- 9 J*%9)£ 19>-yf La< 9 1 f'9iP\J Vl 

4 >/£\j)\\J^Jj99M. j ^JiS/l ty*l j^Jj9{ ri 9tZ*'9£^S.*£* \)? A 9^, l1 99?Z& ll*9 ^9*/ 

<— 9 j 9 *zJ^ 9 *j 9 1 Jm ^ i ?d 4 r ^j( ^ l 99 Wjxj J* *>* 1 y®>r y J > ^*c / 1 

9 '>y® j tjJJf- \s~f-99Sy>z~*i 9 >J\J*\ l? Jf 

:9/ > 99‘ 9> }/. V'i'Vj l>c/>->9> U'9/yj>>\i^9 

9)f \^\t S/l t[9 Jl *Jj'A J/ Jl/I 

11 */1 9 f’iUJSJ' J /S-9}Xr. J ^J3 jC^C^/ J)| y^ *i-"- Ifly^ hy^d ~ 

Jy t i)^ <f’P S J? U <1 -Jv v/ S& ^^ 

9> 99)jCiM. j9f>lJU>ir ^99j“\jf'ji\jJjj\p, Jr 

9>v JfrU J 9 w->*<999^1 fi\}i* r )’$\jf r 99r , f\j 

J*U£ ££U9<S_9 tjiSi/siJ9sJ&L-9)P’ 

bj \ J 9J399? \m. 9 I J979( - /Tyi'9> T^iO 9 I 

btf{\i9)/[^\&/iJj9j{?-£—99jS\\j£t^9J99JS »>!/£_ 9V 

9>T^U J> 9JJ>ljJ9j£f*Jt\£*j3J3 

9> lS],yo!(jUaJLiji S))f j\m.\^)\J%. 


* > If" •>£ 9V9w*9 / *9> 9> f/9 1 

j£ d" i c£> ^ «x i/‘>/ /J*we^y;i 9 99 jty. c^if 
- \<z^bM’syj9~<z*j)/ e {J~s.b:>z^\JPbtf i 9)\£j) jy^o 

JJlju «Ujl <J^8l jOlxCJt 

3 C| c&~$ j*-'' 

. lis£-w-~^» 5 ^^ J3>*^ 
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Sultan-ul-VVaham is one of the rarest books of Ha/rat Sakhi 
Sultan Bahoo, the greatest Saint of Indo Pak. It reveals such 
mystic and Divine Secrets which have never been disclosed by 
any other Saint. It deeply goes into the core of mysticism and 
brings out the hidden facts about The Reality for those craving to 
know them. Hazrat Sakhi Sultan Bahoo has laid great emphasis 
on the secret Zikr of Allah in order to enliven the heart and soul. 
The alive heart ever remembers and loves Allah while the alive 
soul travels towards Allah crossing the boundaries of time and 
space, hence the seeker of Allah is blessed with the Closeness, 
Vision and Union of Allah. This greatest blessing can be 
achieved only through the guidance of a perfect spiritual guide 
i.e. a Murshid Kamil. Sultan Bahoo declares that although 
outward good deeds and physical prayers are a source of getting 
reward but the doors to the spiritual world can never be opened 
through them. The key to this world is the Zikr of Pas Infas 
gained from a perfect spiritual guide. 
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